3AJ/IE BAITA

POMCKO KYJITHO MECTO



bubnuoreka [IOTPAHNYJE, kwura iBaziecet 1 Y€TBPTA
Ocuusau /Iparosby6 b. Hophesuh

3AJJAE BAITA
POMCKO KYJITHO MECTO

H3dasauu
Mammuncku pakynrer YHuBep3utera y Humry
JYHUWP, Huin
IIpomertej, HoBu Cap

3a usdasaue
Ip Henan T. ITaBioBuh
Jp Aparau TomopoBuh
3opan KonyHnimja

Peuyenzenmu
Ip Hejan Kperuh
Mp Baja Caunrosuh Jlykuu

IIpesod Ha pomcku
Baja Caurosuh Jlykun

IIpesod Ha eHenecku
Bpanucnas Hophesuh

ITpesod Ha HemauKu
Bepucinas Kymapuh

Kopuue
3opan Togoposuh Tozop.

Komnjymepcka npunpema u npenom
ITpomertej, HoBu Cap

IIImamna
Scero print, Hurm

Tupasc
500

ISBN 978-86-515-1262-2



JIPATOJbYE B. BOPBEBUR
JIPATAH TOZTOPOBU'HR

3AJ/IE BAITA

POMCKO KYJITHO MECTO

Hum u HoBu Cag, 2017.



MoHorpaduja HaMOHAIHOT 3Ha4aja IPUIIPEMJbEHA je Y OKBUPY IIPOjeKTa
179013

OAPKNBOCT UAEHTUTETA CPBA 1 HAITMOHAJIHUX MAIBMTHA'Y
IIOTPAHNYHUM OINIIITUHAMA UCTOYHE 1 JYTOMCTOYHE
CPBUJE

KOjU ce U3BO/IM Ha YHUBep3urery y Humnry — MamuHcku ¢pakysiTeT, a
¢duHaHCcHpa ra MuHMCTApCTBO IIPOCBETE, HAYKE U TEXHOJIOUIKOT pa3Boja PC



CAAPIKAJ

ITPEATI'OBOP:
O UCTPAZKBAILY POMCKHUX KYJITHUX MECTA ...............cc... 7

3AJJAE BAIIAY OTOMAHCKOJ JIETEH/AN
(3anmucu . bojauuh, ®. Kanuna u M. 'b. Muwimhesuha) .............. 11

3AJJIE BAIIA KAO NTCUTAMCKO-XPUILITRAHCKO CBETWJINIIITE
(mamucu 'b. Cramenkosuha, M. Apcuh, 1. Tpajrosuha i H. Jarmiha) ... 14

YYBAP KYJITHOT MECTA (Hema ACHh) «.......oooveeereereereeeeeseeeeane. 19
3AK/BYYIIN: JIABAIBE U ITIPUMATDE ... 23

ZAJDE BADZA ANDI OTOMANSKO LEGENDA
(hramosarde D. Bojani¢, F. Kanic i M. . Milic¢evi¢) ..................... 25

ZAJDE BADZA SAR HORAHANO-TRUSULESKO SUMNAKANIPE
(hramosarde D. Stamenkovi¢, M. Arsi¢, I. Trajkovi¢ i N. Jasic) ..... 28

ARAKHAVNO E KULTNE THANESO (NeSa Arsic) ........cccccueeueeee. 33
PHANDIMATA: DIMATA THAJ THERIPE ..........cccccccvviiiiiinnienn. 37

ZAJDE BADZA IN THE OTTOMAN LEGEND
(records by D. Bojani¢, F. Kanitz and M. D. Mili¢evi¢) ................. 39

ZAJDE BADZA AS AN ISLAMIC-CHRISTIAN HOLY PLACE
(writings by D. Stamenkovi¢, M. Arsié, I. Trajkovi¢ and N. Jasic) .... 42

THE KEEPER OF THE CULT PLACE (NeSa ASi¢) ......cc.cccceeuevuennee. 47
CONCLUSIONS: GIVING AND RECEIVING ........cccccccvvvvuiiiiinniennnne 51

ZAJDE BADZA (ZAHIDE BADZI) IN DER OSMANISCHEN LEGENDE
(Aufzeichnungen von D. Bojanié, F. Kanitz und M. D. Mili¢evic¢) .... 53

ZAJDE BADZA (ZAHIDE BADZI) ALS ISLAMISCH-
CHRISTLICHES HEILIGTUM
(Niederschriften von D. Stamenkovi¢, M. Arsi¢, L. Trajkovi¢ und N. Jasi¢) .. 55

WACHTER DER KULTSTATTE (NeS$a ASIC) «.evooveeeeeeeeeeeeeeeeereerenns 57
SCHLUSSFOLGERUNGEN: GEBEN UND NEHMEN ..................... 60



ITPHJIO3U

JINTEPATYPA

Crucak uMeHa
Benernika o ayropuma



ITPEAT'OBOP:
O NCTPAZKNBAILY POMCKUX KYJITHUX MECTA

OpnaBHO je jeslaH o7 HAC MOTIPTAO /Ia HUIIKU Pomu Jiesie omimry cyz-
ouny cprckux (Pordevi¢ 2001). IIpBu nomak Ha ipyMmy paszbujarsa mpeapa-
cyna o Pomuma, HarmmuMm J00pUM KOMIIIMjaMa, CBAKaKO jecTe TEMEJbHO YIIO-
3HaBarbe IbUX0BE MPOIIUIOCTH U CAAlbOCTH, KyJIType U CBAaKOJAHEBUIIE, pe-
Auzuje u obuuaja. bBpojHUMA je HENMO3HATO /1A je MONPUJIMYHO 3alHUCAHO U
HanvcaHo o Pomuma ,,BUIMHOT Tpajia“ u OJyIiiKe OKOJIMHE. 3aliChuMa U3 -
XOBOT KHMBOTA HCIYHaBAJIU Cy CBOje OesexxHulle ciaenehu mucru: Tuxomup
Hophesuh (1984), Taromup Bykauosuh (1983), JoBan hupuh (1979, 1995),
Borman Byposuh//Iparossy6 B. Bophesih (1996), Hophe Cramenkosuh (1997),
Iparospy6 b. Hophesuh//Iparan Togoposuh (1999), Ba TpajkoBuh (2000),
Cperen IlerpoBuh (2000), CBerozap Crajuh (2001) u Henan Jamwuh (2001).
Ha tuM ocHOBaMa, Herjie O/l CpeInHe 9O-UX TO/IMHA, yTeMesbiuia ce Huwka
POMON0WKA WKOAA YUjH CY TIPUTIATHUATIA 00jaBUIN HAa CTOTHHE HAyYHUX pa-
JIOBa, MOHOTPa( CKUX CTy/IMja ¥ KEbUTa O HUIIKUM (U cprickuM) Pomuma.!

[IIkoJia je, ¢ 063UPOM HA HeHY KYJITYPOJIOIIKY YCMEPEHOCT, TOCEOHY
MK Y UCTPAKUBAY MOKJIOHMIA 00paau POMCKHX KyJITHEX MeCTa,* BOJie-
hu pauyna o Tome a Behuna wux Oyay oHa Koja ¢y y GYHKIIHjH, aJIH je Ipo-
y4WIa U HEKOJIUKO yrallleHuX, p:kehu ce HayKa /ia je CBETOCT HEKOT MecTa
3a CBaKM Bepyjyhu Hapoj, TaKako U POMCKH, TPajHUja U Jja ce KaJ-TaJ] MOXKe
obHoBUTH. PeTKa Ccy KyJITHa MecTa Koja Cy 32 HEKy BepYy M HapOJ| U3ryOmia
3HAYaj WIH Cy Y MOTIIYHOCTH O/10aYeHa.

Iparospy6 B. Bophesuh je 3a u3yyaBibe CIpeMHO IIPETUMUHAPHY TH-
IOJIOTH]y KYJITHHX MeCTa Ha:

IA kynTHaA MecTa Koja rocehyjy ucksbyunBo Pomu;

IBb xysnTHa Mecta koja Pomu nocehyjy 3aje/iHO ca ocTaauM HapoAuMa;

IB cakpasiHe XxpaMoBe, Kao KyJITHUX MeCTa OKyIUbamba Poma.

JlpyroM HAIIOM THIOJIOTHjOM Mehy POMCKUM KYJITHHUM MECTHMA H3-
JIBajamo:

ITA yramiena, usympJia KyJTHa MeCTa; U

116 akTtuBHA (*kuBa), y GYHKIIUjHU KyJITHA MECTa.

1 [Tonnc ypaheHor u mybsimkoBaHor nputipemMuo je Jlparan Togoposuh (2006, 2017)
y aBema bubuorpadujama: 0OHOj KOja MMOKPUBA MEPUOJ, O] 1996. 710 2005, U APYTOj
Koja objestubyje BpeMe off 1996. 1o 2015. roxune. [Tornenatu u . b. Hophesuhese
ITOTOBOPE THM U3ZatbUMa (ToopijeBHh 2006, 2017).

2 Cpmcexa €THOJIOTHja JTOBOJHHO je IpoyuaBajia CPIICKA KYJITHA MECTa, ajll y Eb0j U30-
cTajy 3a/10BobaBajyhe Kﬂacncbmcauuje THUIIOJIOTHjE U AHAN3€E FHIUXOBUX (’pyHKuHJa
Hejan Kperuh (1998, 2001/2002) je jenan of peTKUX €THOJIOTA KOjU pa3BHja THIIO-
JIOTHjy KyJITHHUX MeCTa Ha: KyamHa opseha u xkpcmose, KyamHe u3eope U UpKeu-
wma — ocmamke paHujux ypKaed.



Tako cmo y ckitony ucrpakuBarma Romani Places of Cult and Culture
of Death, xoje cmo cipoBesn 01 2001. /10 2003. TOAUHE Y HUIIKOM Kpajy U
jyroucrounoj Cp6uju, a 3a mporpam Roma Culture in Central & Eastern Eu-
rope (OSI, Budapest), mpoHanuii u oOpaZin fieceT KyJTHUX Mecta: Kpy-
wra u Kadujun xpcm (Kwaxxesan), Kpem (Cpsbur), Yepxecka uecma, Op-
maHeku kamen u Casuhesay (Ilpokymbe), Kpxosua u Xanux (IIpemreBo),
Ilpxea Y3euwera Ceemoe Kpuwica u 3ajoe baya (Hum). PesynraTu ucrpa-
»kuBaua — /1. b. Bophesuha, /. Tonoposuha, baje Cantosuha Jlykuna, 116-
paxuma Ocmanuja u Pagera ByukoBuha — 06jaB/beHU Cy HA €HITIECKOM U POM-
CKOM je3uky y kwu3u Romani Cult Places and Culture of Death / Romane
kultna thana thay i kultura merubasiri (Saitovi¢-Lukin et al. 2005).

PykoBonehu gpsxaBauM mpojextom (Odpacusocm udenmumema Cpba
U HAYUOHANHUX MAUHA Y NOSPAHUYHUM ONWMUHAMA UCMOYHe U jy20-
ucmoure Cpbuje, Koju ce U3BoAN Ha YHuBep3urtery y Humnry — MarmuHcku
daxynrer, a punancupa ra MUHUCTAPCTBO IIPOCBETE, HAYKE U TEXHOJIOUIKOT
pasBoja PC), MHCHCTHPATH CMO J]a Ce HACTABU C M3yYaBamheM KyJITHUX MeCTa.
W3 Tora je mpousamiao u obuman 360pHHUK Ha eHryieckoM — Cult Places on
the Border (Pordevi¢, Todorovi¢, and Krsti¢ 2014) — a y 1beMy U HEKOJIMKO
pajioBa 0 pPOMCKHUM CBETWJIHIITHMA.

skeskesk

[TocebaH MCTpa)KMBAYKMU IOJIyXBaT, HAJIAMO Ce, MpeZicTaBha 00pajia
3ajne Barze, BUIIEBEKOBHOT KYJITHOT MecTa HUIIKUX Poma, Koje je yremesbe-
HO Ha U3BOPHOj OTOMAHCKO] JIETeHIU O MOO0KHO]j JeBOjIN/>KeHH, TypKUBHI
KOja je BepoBaTHO kuBesia y Hurry y 16. Beky. CBe /10 Kpaja 19. BeKa eKCKJIIy-
3WBHO KyJITHO MecTO HUIIKUX Typaka, ca ociobahjarem Hwumma oz otomaH-
CKHX 3aBojeBaya 3ajme bapa ce ycraHoB/baBa Kao 0COOEHO HCIAMCKO-XPH-
rhaHCKO CBETWJININTE, ca POMIMa K20 HCK/BYIHMBUM OAIITHHULINIMA JIETEH/IE
o 3ajne baypu. lanac oBo mecto mocehyjy, nomrtyjy u ciaBe cBu Pomu 6e3
063upa Ha mpeTKe, KOHDECUOHAIHO ITOPEKJIO, AKTYEIHYy BEPOUCIOBECT WU
pesuruo3nu craryc. He rybehu y puTyastHOM IpakTUKOBAKY COIICTBEHE KYJI-
TypHe crienudUIHOCTH U HAPOAHOCHU HJIeHTUTeT, Pomu Ha mpumepy 3ajae
Barre Ha Haj00/pPM HAYMH MPE3EHTY]Y U3BOPHO BHUIIIEBEKOBHO MCKYCTBO JKHUBO-
Ta y MyJITUETHUYKUM U BUIIIEBEPCKUM JPYIITBUMA.

Y npBoj ¢asu n3yuaBara OTBOPWJIH CMO IIPOOJIEM, CAKyHIUBIIHA Ha
jETHOM MeCTy CBe OHO IIITO je 3amucaHo U o0jaBibeHo 0 3ajae banu (hophe-
Buh u Togoposuh 2001./2002) (BuaeTn mpusor 1). M1 XpoHoJomKo peharme
HCTOPU)jCKHX, €THOJIOIIKUX U CABPEMEHUX IMyOJTUIIUCTUYKIX HAIKUCA, OHAKO
KaKo Cy ce I0jaB/bUBAJIM, Beh JJOBOJFHO HArOBENITaBa IMyT TpaHchopMarmje
OTOMAHCKe, Tj. MyXaMe/IaHCKe JIETeH/Ie Y CBOjeBPCTaH BUJ| PEJIUTHJCKOT YBe-
pemwa HUIIKUX PoMa, IpeTodyeH y cakpan30Bambe KOHKPETHOT IIPOCTOpA —
caJia KyJITHOT (BH/IeTH IIpmiIore 2 u 3). Y zipyroj ¢asu, 3a OBy IPIINKY U ca-
JIAIIEBY, IOCETHYTH HUBO aHAIN3e, IIOHAB/baMO YETHPU K/bYyJIHA HM3BEITaja:



ZIBa M3 T3B. PBOT OJIOKA /10 20. BeKa U JIBa C HETOBOT Kpaja U IOYeTKa Tpe-
her munenujyma; npemraMmmnaBamMo U ckpaheHu MHTEPBjy ca YyBapeM KyJIT-
HOT MecTa. Tako /1a je cazja KiIKUIA IPBO MHTETPAJTHO U3/IAEhe PYKOIIHCA
Ha CPIICKOM O POMCKOM cBeTIUIHINTY 3ajzie baria, 1ok Beh o6jaBpeHe Bep3uje
Ha eHIJIECKOM, POMCKOM M HEMa4YKOM je3UKy IpelTaMIaBaMo.

IIpe Tora, Teker o 3ajae banu, eKCKIy3UBHO]) IT0jaBH ca KOjOM HH Be-
huna Hunuimja He kopecnioHIMpa, HAUIIAO je HA MPUINYHO 3aHUMAKE CTP-
y4He jaBHOCTHU. 3aTo je 00jaB/bUBaH y BUIIIE Bep3Hja U Ha HEKOJIUKO je3uKa.

ITpodecop Cperen Ilerposuh, yremespuBau ETHO-KyITYpOsIOIIKE pa-
nuonwile y CBpspury u EmHo-kyamypoaowxoz2 36opHuka, oMoryhuo Ham je
7la IPEKO cakeTe BEP3Hje YIaHKa YIIO3HAMO HAIlle U CTPaHe, OTJIAaBUTO Oai-
KaHCKe, (POJIKJIOpHCTE, €THOJIOTE M aHTPOIOJIOTE C POMCKOM CBETUIIOM U U3U-
CTUHCKH HecBakuanimuM cerwuinteM (hophesrh u Togoposuh 2001/2002,
77-82).

JYTOCJIOBEHCKO y/IPYKEHE 32 HAYUHO UCTPAKUBAKHE PEJINTHjE YBP-
CTHUIO Ta je y PEKPEeTHUYKU 300pHUK Bepe maruHna u marwuHcke sepe (Por-
devic i Todorovi¢ 2001, 249—260), a /1. b. hophesuh (2010, 294—320) y cBoje
Beh kiacuuHo z1es10 Ha xowy ¢ aanmonom y bucazama: yeoo Yy poMonoilike
cmyouje.

Hamuc o 3ajne banm, 3axBaspyjyhu Tomacy Bpemepy (Bremer), us-
BaHpPEIHOM 0OOT0CJIOBY ca YHUBep3uTera y MuHcTEpY, IIyOJIMKOBAH je Ha He-
Ma4yKOM je3UKy y nemeHoM uacomnucy Ost-West Europdische Perspektiven
(Djordjevi¢ und Todorovi¢ 2008, 48—65).

HarmocsieTky, Ha enryieckom (Cult Place Zajde Badza) u pomckom (Kul-
tno Than Zajde Badza) jequa Bep3uja je mraMmana y HOMeHyTO] Kibu3u Ro-
mani Cult Places and Culture of Death / Romane kultna thana thay 1 kultu-
ra meribasiri (Saitovi¢-Lukin et al. 2005, 45-58; 283—296).

skesksk

W Tako, MUIl IO MHI], 3auHTepecoBacMo miaay Pyckumwy Kcenujy
TpoduMoBy, 3a HUIIKO POMCKO KyJaTHO Mecto. OHa je, mpunpemMajyhu Jok-
TOPCKY JIUcepTaIjy, y TpU HaBpaTa (2011, 2012. 1 2014) 6usa roct Karezpe
3a JIpylmITBeHe Hayke MaruHckor dakysrera YHUBep3uTeTa y Huy u Bp-
IIMJIa TepeHCcKa UCTpakrBamba 1oBe3aHa ca 3ajne barge. Tesy je ombpanmia
Ha Punozodckom daxysireTy MOCKOBCKOT JIp>KaBHOT YHUBEp3UTeTA ,JIoMo-
HOCOB“ (2013) U 3amocnia ce Kao HayyHa capagHuna VHcruTtyTa 3a ¢uiio-
30dwujy Pycke akamemuje Hayka.3 Ctyaujy o 3ajae banm objaBuia je Ha py-

3 I[IpujaTHa ce YMIEHUIIA OIJIEAA Y TOME IITO jOj je MEHTOp 6o Urop Hukonaepuu
JabsokoB (S16;10x0B), med Karteape 3a ¢)I/111030(1)I/13y peJuruje U PeJIMTUOJIOTH]Y, KO/
kora ce gaseke 1986. ronune u /1. b. Bophesuh jeman cemecrap ycaBpiiiaBao u3
COLIMOJIOTH]j€E PeJINTHje Ha MOCT/IOKTOPCKUM cTyAujama (Tazaa je To 6wia Karempa 3a
HCTOPH]Y U TEOPHU]y aTen3ma).



ckoM (2014) u eHrsieckoM (2016) — KoHCTpyupoBaHUE CBAIIEHHBIX MECT B
MYJTBTUKYJTBTYPHOU Cpefie: TIpuMep CBATIIIHINA ,3aize bamrue” B Humre (Cep-
o6wus1), 'ocydapcmeo, peauzus, Uepkoes, H. 2, ¢. 204—230; Constructing Holy Spa-
ces in a Multicultural Milieu: The Case of Zajde Basce Shrine in Ni$ (Serbia),
State, Religion and Church, 3(2), pp. 79—101 — a MH je IITaMIIaMO Ha eHIJIe-
CKOM M IIPEBO/Ty Ha CPIICKH je3UK.

Yuraonu cy cajia y IPUIHITH /1a YIIOpele Hallle U theHe Pe3yJITaTe, Io-
ceOHO 3aK/byUKe, Majla je HaMa CTajio U JI0 OIleHe Jia JIM CMO YCIIeJIM Y Ha-
MepH /ia MTOKayKeMO:

(a) kaxo Pomu Hucy camo nacusHa kyamypHa 3ajedHuya eeh jecy u
axkmueHa, camoonpedesusa HAUUja;

(6) da cy Pomu, u y peauzujckom npocmopy, npumep opyauma Kaxo
mpeba bumu cnpemaH u Ha dasarbe U Ha NpuMarbe, d He CamMo Ha HaMema-
e ceoza creda u kyamypHoz modena; u

(B) 0a pomckom kyamypHom xabumycy odeo8apa uHmepkyAmypa-
AHA uHmMe2payuja, jep CUHKpemuuko CAas/bere KYAMHUX Mecma U npak-
muxosarse Kyamype cmpmu He ude Ha yuumpb 2ybprera concmeeHux Kya-
mypHux cneyu@duuHocmu u HapoOHOCHO2 udeHmumemada.

ksksk

HamocseTky, He ¥ IO 3HATHOCTH, UCTHYEMO U YHEHLEHUILY /1a CMO aH-
raskoBarmeM akajieMcKor cirkapa 3opana Togoposrha Tomopa 06e36emuin
pBO, ama baIl mpBo, Ipe/ICTaB/bambe KA 3ajae bare.4 Fberosa kpearuja,
Ha KOjOj HEM3MEPHO 3aXBaJbyjeMO, MOK/Ia 3aKUBH U MPETBOPU Ce Y TPAjHY
CIUKY 110 K0joj he Hamostazehe renepanuje Poma v HepoMa Iperno3HaBaTh Ty
JIeTeH/IapHY /eBOjKy. Moxke OUTH, IIITO U KeJIMMO, a TOo0OPOB paji OIicTaHe
¥ OCTaHe, a JIa Hallla CKpOMHa MOHorpadcka cryauja Oyze npeBasul)eHa HO-
BUjUM U MPOyO/beHUjUM U3yIaBabHMa POMCKUX KYJITHHX MECTa.

4 Kaza Oyfielil IpourTao Bep3ujy IPUKYIUbEHUX TeKCTOBA 0 3ajae Banwu, Buzaehenr ga
je Ty ped o JiereH 11, KOja je MOXK/Ia y30pa UMaJia y CTBapHOM Jioraljajy, a Mokza U He.
YIjiaBHOM, HUTH Ce Ta4HO 3HA Ko je Omia 3ajme baia, Hu kako je usmiesana. Hema
MOy3/IAHUUX OTHca eHoT usrtena. Hexku man cMmo ca mpodecopom hophesuhem ce-
Zenu y KacbaHI/I Y IIWIM IBO HA OBOj BpyhuHHU, paSFOBapaJth 0 MpUIPeMaky IHTa-
BOT MaTepHjajia ¥ MEHH je Majia Ha ImaMeT 3aHuMJbrBa uzeja. OHa je ciaeneha: da mu,
Ha ocHosy nodamaka u3 nucaxe epabhe u kpeamugHoe 00x#cu6/baja, cnpemuill Hac108-
Hy cmpany 6ydyhe Krblze U HeKOAUKO Upmedca Koju bu npamuau onucaia dewiasarsa.
Tu 6u mMorao, rmosiazehu o1 cBera JOCTYITHOT, 1a OCMUC/IHUII JIMK 3ajae Barre wiu ca-
MO OCJIMKAIII TT0je/IHEe MHTEPECAHTHE CIIeHEe U3 MIPUIIOBE/Iamha (FEHO y3JIeTahe Y He-
60 wiu gerasbe TBphaBe ca mamyyama Koje Cy ocTasie IOcjie FheHOT HECTaHKa, Pa3ro-
BOP C MajKOM WJIM Ca OIeM KOjH je Ha Xauwiyky, uta.) (3 mucma JI. Togoposuha
cmkapy 3opany Tomoposuhy Tomopy — Hur, 24. jyiu 2001).
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3AJJAE BAITIAY OTOMAHCKOJ JIETEH/IN
(sammucu /1. bojauuh, ®. Kanuna u M. 'h. Muwinhesuha)

Jymanka Bojanwh, mumyhu o Humry y pasio6sby Typcke BJIacTH 10
BeJIMKOT paTta 1683 (1983, 131—132), npenpuuaBa Epiuje Yenebuje (Celebi),
u3 1660, 3amuc o 3axuie-6ary, IITO je BEPOBATHO IPBO CIIOMHIbAEhE TOT MY-
XaMeTaHCKOT Ipe/iama:

~Eeauja Yenebuja, usmehy ocmanoe, nomure 3axude-b6ayu. Cyoehu
no umeny (3axude 3HauU UCKYWleHUYA, NO0BUICHUYA) U no Hadumky (bayu
3Ha4U cecmpa u nouacHu je Hasue Koje cy dobujane cynpyee u hepxe noaaa-
eapa bexmawujckux mexuja), 3axuda-b6ayu je bunra noboxcHa u yeaxcasa-
Ha ocoba. Anu, He 3Ha ce kada je xcusena. Eeauja Yeaebuja 2080pu o 10j Kao
0cobu 0 K0joj ce Y He2080 8peme He 3Ha MHO20. 3002 moza bu ce Mo2.10 npem-
nocmasumu 0a je 08a no6OHCHA HUWKA MYCAUMAHCKA HCeHA KHcueena cpeou-
Hom XVI uau y dpyeoj noaosuru XVI gexka, ceaxaxo, docma npe EgaujuHoe
npoaacka kpo3 Huwu.

Typbe 3axude-bauu yxasyje da je oHa cama no cebu buaa 3HauajHa
ocoba, jep 6u, da je buaa camo xcena wau hepka mexoez depsuwkoe wejxa,
buna caxparbeHa 3ajedHo ¢ wum. Cebun koju je noduzaa 6uo je ckpomaH, anu
dpazoueH dap cyspaharHuma, 3602 kyama eode y ucaamy, a u 3602 Heocnop-
He nompebe Huuwnuja da dohy do 30pase nujahe gode...

HajsHnauajHuju ogjexm koju je mycaumarckom Huwy dana 3axude-
b6ayu 6uo je wena mexkuja. Mehy nosnamum mexkujama y Huwy, Eeauja Ye-
nebuja je cnomeHyo mekujy Ha 8pxy mocma koja je npunadana bekmawiu-
Jjama, 3amum mexkujy 3axude-6ayu u Xajoap-hexajuny mexujy.

ITocmassa ce numarse xojem je pedy npunadaaa 3axude-oayu. Cea-
Kako 6u mpebaao npemnocmasumu 0da je oHa npunadana Hexom pedy cpo-
JHoM Oexmawujama, a moxcoa u bexmawujckom. Texuja kao apxumex-
moHcKu objekam Huje mopaaa 6umu nocebHa epahesura. Hajuewhe ce y
baakavckum 2padosuma cmambera 32pada npemseapana y mexujy. Osa
mexuja nocmojaaa je u y opyaoj noaosunu XIX eexa.

Y 3eaHuuHUM caanamama, 200UHAUUMA, U3 NOCAEOHUX 200UHA
mypcke ynpase Huwom, nomure ce mypbe 3axude-b6ayu xao nocmojehe.
Hcmospemeno, y Huwy je nocmojano u npedare o mypbemy ca epobom
'Hexe Typkure desojke’, Koje ce 00HOCUN0, NO CB0jO] NpuAUyU, Ha MmYypbe 3a-
xude-6ayu. ITo moj necendu desojka je bunra maada u eoma noboXcHA Yceo-
JjeHuua Hexoe boeamoe TypuuHa u3 Huwa, Koju je omuwao Ha xayuayx Ha
haby. Kada je youu bajpama nomajka cnpemuna docma jeaa u caamkuua,
desojka je 3ampaxcuaa jeOaH caxau jenda Koje je weH noodum Hajpaouje jeo,
da my 2a odHece y Mexy. ITocae ynopHux moabu, nomajka joj ucnyHu xcemy
u da caxaH c jenom, a degojka usahe us kyhe ‘u ne yaapu Ha epadcka epama,
He20 npasye npexo 2padckoz bedema u npexo posa'. Ty je Hecmanaa 3ayeex,
a camo cy y epadckom posy HaheHe wene nanyue. Kada je noouum dowao ca
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habe, scera my je ucnpuuana cee o HecmaHky degojke. OH je mada u3 buca-
2a u38aduo u 0ao xceHu OHAj UCMU CaXaH Koju je oHa ca jeaom oaaa nohep-
uu. HMcnpuuao je da je maj caxaH nyH 2ypabuja Hawao, cympadaH no baj-
pamy, y ceojoj cobu y Mexu.

Ha mecmy 20e cy ocmane desojuure nanyue, noboxcHu Typuyu eu-
haau cy nexaxey ceemaocm kojy Huje naauna uwosewja pyka. Ha mom me-
cmy caepahena je nena epobHuya ca mypbemom, 0eao NooUUMA U OCMAAUX
Huwauja xoju cy seposaau da ce degojka nocsemuna. Oso mypbe Huje
mpneno nokpueau, 3602 Heea je mpu nyma 2paljeHo u mpu nyma ce camo
pywuno, na je desedecemux 2o0una XIX eexa cmajao epob omxpueeH da 2a
buje kuwa u epeje cyHue.

Bpao cauuan momus cpehe ce y aecenou o mypbemy Myja bBabe y
Cxadpy. OH je 6uo cayea y Cxadpy, a ceom 2ocnodapy, Koju je omuwuao Ha
haby, odHeo je njamy ca xaargom.

Typbe Typxure degojke y Huwy Hara3uno ce 64u3y Hekadawrsux
beoepadckux epama y posy.“

®eankce Kanun (Kanitz), ucrpakuBad W myTomucal, y BUIIE Ha-
Bpara obwitazehu Hurn (ITerpoBuh 2000), Hajipe jour 3a Bpeme Typaka, mpu-
JIMKOM JipyTe 1ocete (1864), ocTaBsba I[PTHILY O JIET€H/IAPHO] JIEBOJIH: ,,Y He-
nocpeoHoj 6.ausuHu vecme kojy je cazpaduo Xajoap-hexaja sudeo cam jeoHo
myabe, noduesHymo Hao spobom Heke HUWKe dedojke Koja je nocmana uyee-
Ha 3602 ceoe uydecHoe nymosara y Mexy u jow jeOHo Y xojem je nouusana Jle-
pyHu 6aba, uuje je monbe Arax ysex ycauwasao (Kanum 1985, 155).% 1mo-
ToM, ¥ ocsioboherom Hurrty (1887), 3amucyje: ,,/4 Ha onucaHoj Masapckoj ana-
8HOJ Kanuju yumade.e je CYyAmaHo8 3HaK Ycmynuo mMecmo cpnckom 2pby c
op/10M; Y3aayo cam, UCMo makxo, Mpaicuo upeeHu capaj y kojem me je A60y-
PaxmaH-nawa oHaxko cmpozo ucnumugao. OH je cpasreH ca 3eM/bOM, Kao U
MYPCKU CMAaHO8U, YUjU CY 2a 8PMOBU YAenilasanl C8eHcUM 3eAeHUA0M, KAO
u myabe ceemuue, uuje cy xocmu 1883. npedame xouu Hajoauwice uamuje oa
ux caxparu...” (Kauury 1985, 166).

Muian 'bB. MuwinheBuh, 3HaHu ucropuyap u Ap:KaBHUK, OopaBe-
hu y Humy ogmax o ocstobohemy ox Typaka, 1878. rogune, u pajehu Ha Tek-
cry ,Huriku okpyr®, koju je o6jaBibeH y Kibusu Kpasvesuna Cpbuja, Ho8u kpa-
Jesu (1884, 96—98), :KUBOIIMCHO U N3BOPHO 0OeJieXu MyXaMeJaHCKY JIETEH/TY
on camux Typaka:

“bausy epadckux beoepadckux epama umajy Heka 0ea mypcka 2po-
6a (0se myabe), xoje Typuu nowmyjy kao 2poboae ceojux ceemumesba. Bpe-
Ju u wux nomeHymu osde kao jedHy donyHy y onucy 2pada. JedaH je 2pob y
posy, a Opyau nped camum 8pamuma Ha 2Aacuju.

IIpeu je epob Hexe Typkurbe degojke, Koja ce nowmyje Kao ceemuud,
a dpyau je 2pob Hexoza JlapyHu-6abe, makohe yeoonuxa 6osxcujee, no myxa-
Med080M 3AKOHY.

O ceemuuyu degojuyu npuuajy y Huwy Typuu ogo:
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Hexu Typuun y Huwy, 60o2am 4vosek a 6e3 nopoda, yceoju HeKo Cu-
poue degojue, xoje ce, noped Opyaux dobpux ceojcmasa, 00AUKOBAN0 8eNl-
KoM noboxcHowhy.

ITocae nexoe epemena, Typuux noouum ode Ha haby, da ce noxkaoHu
2poby IIpopokosy, wmo je jeoHa o0 npeux OY#CHOCMU C8aK02 NOOOXCHO2
MYCAUMAHQA.

Y ouu 6ajpama, mypHuHosa xceHa cnpemu 0ocma jead u caamyuud,
da no obuuajy Ha 6ajpam nodeau cupomuwu. ITohepka joj npube u 3amoau
Jje da joj 0a jedaH caxaH 00 oHO2a jecmusa Koje je weH noouum Hajpaduje jeo.

- A wmo he mu? ynuma nomajka.

- Jla o0Hecem y Mexy noovumy, u da 2a noHyoum, o00208opu deme.

- He moxcew mu, yedo moje, o02080pu nomajka: - omuhu y Meky;
20e je mo cebe! To je npexo mopa!

- Axo! Menu he boe nomohu 0a obpadyjem noouuma moaa.

U domae je moauwna da joj ce da jeno, doxkae ce nomajuu He docaou;
na, suue 0a je ce ompece He20 00 Kakee 30Wwwe, 0a joj caxaH ca jeaom. /[e-
gojuuue yame caxau, usuhe us xyhe, u He yoapu Ha epadcka epama, He20
npasue npexko beoepadckoz bedema u npexo posa. Ty je necmawe. ITomajka
nompuu 3a »om, au je He Hahe Hu2de: HU Ha 2pady, HU Y posy, HUMU u2de
Ha dpyzom mecmy. Camo y posy 2padckom Halje reHe nanyue.

00 moea sevepa Huz0e ce HUje Y10 HU 2Aaca, HU HAuLo mpaaa o0
moea degojuema.

Kad ce Typuun noouum epamu c habe, u sampaxcu nohepxy, xcena
MYy ucnpuua cee kako je Hecmanao desojuema. Typuun omeopu ceoje bucaze,
U u3eadu dceHu OHAj UCMU caxaH Koju je oHa ¢ jeaom npedaaa nohepuu y
ouu bajpama.

- A omxyd mebu maj caxaH? ynuma ynpenawhena 6yaa.

- Cympa oan no bajpamy, o0208opu TypuuH: - HQAWAO cam 2a Yy Mo-
joj cobu y Mexu, u y wemy bexy medeHe 2ypaduje.

IMocae moea, Ha oHom mecmy 20e cy ocmase nohepuuHe nanyue, He-
Ku noboxcHu Typuyu suhaau cy Hekaky ceemaocm Kojy, eene, Huje naiuaa
pyxa uoseuuja.

Ioouum, eepyjyhu u cam ¢ ocmaaum Typuuma da my ce nohepka
noceéemuaa, HaQUUHU aeny 2pobHUUY Ha oHOM mecmy 20e cy HalheHe reHe
nany4e, u nokpuje je sucokom myabom. Ty cy oOmax npagosepHu noveau
doaasumu Ha moaumay bozy u npopoxy.

To je HuwKa nobo}cHA npuya o MYpPKUHU ceemuyu 0esojyll.

Jowt ce dodaje da ma ceemura He mpnu nokpusaua! Tpu nyma je
myaba epaheHa, u mpu nyma ce cama pywuaa. Cad cmoju 2pob omxpuseH
me 2a Ouje Kuw u 2peje cyHue no 80/vu.”
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3AJ/IE BAIIA KAO NCJIAMCKO-XPUIITRAHCKO CBETWIMIIITE
(mammucu 'b. Cramenkosuha, M. Apcuh, 1. Tpajkosuha u H. Jammmha)

Hophe CramenkoBuh (1997, 195-196), AYTOTOJUIIBN JUPEKTOD
VicTopujcKor apxuBa, MPUBEKHHN OEJIEIKHUK HPTHUIA U3 OJIMIKE MPOIILIOCTH
rpazia Ha Huiasu, HAaHOBO je MO/ICETHO Ha POMCKO CBETO MeECTO, yKasyjyhu
Ha FHErOBY JIaHAIILY YIIOTPEOy:

"Csaxoz nemxa kpaj Huwxe Tephase y 6ausunu beoepadcke xanuje
Modice ce sudemu cmomuHy ynaseHux ceeha. Jedan yeao ucnod saudura Hu-
wke Tephase oceemuveH je. Buou ce Hohna ‘kyamna eampa’' kpaj xoje cy oxy-
nbeHu 6pojHu Huwku Pomu u ocmaau Mycaumanu Hawee epada. Beauku
6poj Huwauja numa ce omkada u 3awmo ce o0picasa 08aj KyAmHu oou4aj
u omxkaoa ce HuwKu Pomu okynsajy 0ko 0802, iy 0CHOBU MYPCKO2 CNOMeHU-
xa. Obuuaj je cmap eeh suwe sexosa. Jow Ha nouemxy 15. sexa, y Huwy cy
busne nosHame pasHe 2pobruue suhenujux Typaxa uuja cy mypbema (epo-
608u) cMampaHu 3a ceema, Kyamua mecma. Y ceom nymonucy eeh 1660.
200uHe uyeeHu nymonucay Eeauja Yenebu Haseo je kaxo je y Huwy 3ame-
Kxao 2pobose wyseHo2 dobpomeopa XajoapHuexuje, Cegpep babe, Muxansdea
u mypcku 2pob 3axude (3ajoe) baue uuju ce ocmauu daHac Hanase Kpaj
3uduna cmape Huwke Tephase.

Ha 2po6 3axude (3ajoe) baue pedosHo usaasze Huwxu Pomu u My-
caumanu. Y Hosuje gpeme Mo2y ce udemu cCmpaHu cmyoeHmu a npe ceeaa
OHU u3 apanckux sema/ba. Kyammo 'ceemo’ mecmo Huwkux Poma oepahero
Jje ckpomHom o2padom, 3udurne Tephase okpeueHe cy u obojere; 0ko epoba
Haaa3u ce marwa kayna. Kpaj epoba oxynaajy ce cmapuju u maahu Pomu.
Tom npuauxom dapusajy ‘ceemo mecmo'. Ocmasbajy NnOHeW Mo MemanHo2
Ho8UA, No Koju beae2, NeWKUp uauU Kowy./by. 3amum pedosHO Y 8eveprve Ha-
coee nane ceehe u mone ce ceHu wuxose cgemuuye, 00HOCHO Monae ce 0a UM
3axuode (3ajde) baue nomoeHe, da um oa 30passme, doHece cpehy, ybas u
padocm y nopoduuu u xcusomy. Aau 3axude (3ajoe) baie modxce npumumu
u K1emee 3a cee oHe Koju Hucy 0obpu' na omyoda ce Pomu cmpozo uyeajy
obuuaja da 6un0 Ko2a YKYHY uau my noxjcene Koje 3.10. Jleecenda o 3axude
(Bajoe) baye y Huwy »xcusu eeh nexoauxo eexosa. Huw ce passuo. Hanpe-
008ao. OH ce ¢ npasom Ha3uea 2padom eaeKmpoHukKe, na unak, Huwku Po-
MU U 0a/be HYB8ajy c80j MpaduyuoHaAAHU U HAPOOHU 06uHuaj; ped08HO u3aase
Ha 2pob 3axude (3ajoe) baye nasehu ceehe u moaehu, da um oHa, xoja npu-
nada Hekom Kyamy ucaamcke 6oz2opoduue, nodapu 3opassme, cpehy u pa-
docm... Hujeona eaacm Huje 3abparusana oopicagarse o8oe obuuaja. Jeou-
Ho cy Hemuyu u Byaapu 3a epeme II ceemckoe pama (1941—1944) 3abparuau
usnasax Ha mypbe 3axude (3ajoe) baue. Ca donackom ca10600e NOHOBO cyY
ce Pomu oxynuau oko ceoe mypbema aau 6e3 kpoaa.

Cn0600HO MOceMO nocmasumu numakrbe: 3awmo ce obeaexcasa yc-
nomena Ha 3axude (3ajoe) baue y uujy ce wacm nane gevepre ceehe ucnod
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3uduna Huwxe Tephase? Ha 080 numarbe Moxcemo 002080pumu camo Ha
ocHOB8Y npedarba Koje je 3abenexcuno jeOmy saeeeHdy O cmMapom MypcKom
cnomenuxy y Huwy. Ha mypckom jesuxky 3axude (3ajoe) bayu o3nauasa
noboxcHYy, yecmumy, niemeHumy aau u yeaxceHy 0esojky, xcery. Ilpema
mome 3axude (3ajoe) baye 6una je Huwaujxa anu jedHa o0 3HAUajHUjux
auuHocmu. OHa Huje buna xhep obuuHoz depsuiuxoz waxuje eeh degojxa
Koja je cazpaduna cebwov, KAko ce HaA MYPCKOM je3uky, 308e uecma na cy
WeHU cyepahaHu ca Muwkoe cabuna’ nuau 30pasy, nujahy eody. Tako je
3axudu (3ajde) baye ucnyHuaa ocHOBHU 3aKOH ucaama dapyjyhu Hapody
Huwa u oxoaune 30pasy nujahy eody. [Ipema mome y 38aHUMHUM MYp-
ckum anaauma (caanama) nomurse 3axude (3ajoe) bauu kao mypbe (2pob)
'Hexke mypcke desojke’. /lesojka je 6ura maada, noboxcHa. buaa je yceojeHu-
ua Huwkoz boeamoe Typuuna. Kada je jedHe 200uHe weH NOOUUM nowao y
Mexy da nocemu no3Hama mecma ucaamda, onpocmuo ce 00 nopoduue u 0y-
20 ce 3a0pxcao Ha xayuayxy. 3a mo epeme we208a YyceojeHuya ocmana je y
Huwy. JedHe seuepu youu bajpama’, yuunuao joj ce kao oa je uyaa' enac
c802a noovuma xoju je mpaxcuo da my ce uz Huwa wmo npe doHece Hewmo
3a jeno. U 3axude (3ajoe) baye nogeposanaa je mom 2aacy: aampaxicuada je oo
nomajxe jedaH caxaH (baxapHy 30eay) u y wemy npunpemiuaa ceoje nNoKAo-
He, XpaHy 3a noouuma u nowrna Ha oasexu nym. Ilymyjyhu 3a Mexy Oegoj-
Ka yoapu Ha nozpewHa epama, ynymu ce npeko Huwukoez I’ padckoz nomwa u
mada joj ce uzaybu ceaxu mpae. Yaaayo cy je Huwxu Typyu mpadxcuau. O0
e Huje 6uno HuU mpaea, Hu 2aaca. ITocae Hekoauko daHa, Hedaneko 00 Beo-
2padcke Kanuje, HAWAU CY camo nap kweHux degojavkux nany4a. buo je mo
3Hak da je my naaa u nosuHyaa bparehu 00 HENO3HAMUX HACUAHUKA C8OJY
yacm u ceojy yvecmumocm. Y 3Hak ceharwa Ha o8y naemeHumy 0egojky ka-
cHuje cy Huwku Typuu nodueau ceemo mypbe 3axude (3ajoe) baue. O8o
mypbe cee do 1890. 200uHe 6u10 je nokpuseHo. Hajzad, Huwku Pomu oday-
yuau cy oa ce 2pob omxpuje, jep 3axude (3ajoe) bayuu u mpmea je 3acayxicu-
na 'da je CyHue epeje u da je kuwHe kanu kynajy'.

Huwxu Pomu u damac sepyjy y o8y aezendy. Onu dosode ceoje maa-
he u npuuajy um xaxo u danac 'c Heba' donaasu Heka pyka u naau eampe Ha
epoby 3axude (3ajoe) baye xaxo 6u ona buna ysex ocgemsbeHa 3602 ceoje
dobpome u He3abopasHa."

Humika HoBuHapka Mupjana Apcuh (2000, 22), koja ce, cBa je npu-
JIUKa, Kpuje“ uza uHunymjana M. A., y ckpaheHOM W37y 1 POMAHTHYHO
36opu o 3axuze bane, npenpuyasajyhu Mmwiana B. Muwimnhesuha u Hopha
CramenkoBuha:

“T'pob maade Typxure nocmoju, a ne2eHOa o wemy Kaxce 0a je oHA
buna yceojeHuua Hexkoe 6ozamoe Typuuna 6e3 deue, Koja ce nocgemuad u o
K0joj je nucao u Esauja Yenebuja 1660, Hazusajyhu 2a epobom 3axude (3ej-
de) bauye. O wemy, 6e3 nasoherwa umena, nuwe u Muran Muauhesuh y deay
deay 'Kpamesuna Cpbuja' y kwusu 'Hoeu kpajesu’. Oba nucua (Muauhesuh
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u Cmamenkoguh) Hasode yzsnasHom ucme OCHOBHe enemeHme J/e2eHoe:
desojka je jeOHoz daHa youu bajpama pexna nomajuyu oa 6u omuura koo
noouuma xoju je, y mo gpeme, buo y Mexu Ha habu da my Hocu koaaue, jep
joj ce on jasuo y cHy. Majka jy je odépahana o0 3anyoHoe nayma. OHa je
6una ynopHa me je oga dade jedaH caxaH (bakapHy HuHUjy) nYyHy Koaaua eu-
we wane padu. /lesojka je kpeHy.aa, atu nozpewHum nymem Ha beoepad-
cKa epama na npexko epadckoe no/ba u — my joj ce 2ybu ceaxu mpae. Hewt-
mo je, unax, ocmano. Kad je nomajka nompuana 3a »om HauLna je y posy
K00 6edema reHe nanyue. Kad ce noouum epamu ca habe nompadxicu
desojky adceHa my, Y3 naav, ucnpuua wma je 6wro. OH mada uzeaou u3
mopbe oHaj ucmu caxaH Koju je jxeHa oaaa 0esojuyu u ucnpu4a 3anpenaul-
henoj 6yau da ea je yjympy no bajpamy, Hawao y c80joj cobu nyHoe mede-
Hux eypabuja. Hexu dpyeu Typuu ymepouau cy oa ce Ha mecmy 20e cy Ha-
herne nanyue sudu Hexaxea ceemaocm 'Kojy Huje naauaa /bYocka pyka'.

Tada ce noouum ose desojke u ocmaau Typuu, ysepeHu da ce oHa no-
ceemuaa, 0o2080pe u noduzHy joj epob Ha mecmy 20e cy HaheHe nanyue. I po-
OHUUY noxpujy eucoxom mynabom. TIpasosepru' cy my oomax noveau oa
doaase Ha moaumsy, a Muauhesuh nasodu jow u mo da 'ma ceemurba He
mpnu noxpusaua: Tpu nyma je myaba epahena u mpu nyma ce cama py-
wuna. Cad cmaoju 2pob omxpueeH, me 2a buje Kuwa u 2peje cyHue no 80/vu.
Osaj demasn nomure u Cmamenxosuh, Hanomuryhu da je myabe cmajano
00 1890. 200uHe, Kada cy 2a, KaKko OH Kadxce, CKAoOHUAU Huwku Pomu jep ‘3a-
xude bBayu u mpmaea je 3acayxcuaa 0a je cyHue 2peje u KuwiHe kanu kynajy'.

H mo je pomanmuuna npuua o dobpomu u Hezabopasy, a opyaux
ucmopujcKux YurbeHuya Hema."

Ernostor UBa TpajkoBuh (2000, 134—135) Ha UCTEKY 20. BeKa IOKY-
I1aBa ia mpotyMadu 3ajaebauy, cazja Beh eKCKIy3MBHO POMCKO CBETHJIHIIITE:

JIpaso ceemuauwme u KYAMHO MeCcmo OAHAWHUX HUWKUX
Iueana modice ce cmampamu 3ajoebaua y Kojy OHU Hajeulle 8epyjy, Uecmo
je nocehyjy u kaarajy joj ce, me o8o kyamHo mecmo, ocmaao 00 Typaxka,
MOHCEMO CMA-MPAIMU HUXOB0M UPKBOM.

Oeo ceemuauwume ce Hanasu y3 3ud Huwke mephase, decto od 6eo-
epadcke kanuje. OzpaheHo je ca Hexoauko cmybosa 00 bemona u meman-
HUM NaHYeM, @ YHYMAp He2a ce HaAase MPU OKpeveHa dpsema u HeKoAUKo
KaMeHa Ha Kojuma ceaxoz uemepmixa Yy nonooHesHum camuma IJueaHu
nane ceehe, nybde xamene 6a0xkose Tephase, u muxo useosapajy sieeme u
moaumee. ITo HapodHom eeposarby 3ajoebaua — 3ajoa je buaa degojka, Cpn-
Kkuwa, xpuwhanka, caywxkurwa Ha d8opy mypckoz naule. Cmpacmeero Jje
3060/1€40 UCAAM U HeCO Ce KPUWOM KAAHAAA NOWMO Jjoj je xao xpu-
whanxu 6uno 3abparbeto da mo jagHo HuHu. JeOHO2 jympa, nocae NawuHo2
ooaacka y Mexy, y haby, nHa noknowere Aaaxy, omuwa je Y MYHCHUK U
noueaa da ce kaarwa, maoda je mo HedocmojHo npase eepe. Ty je usHeHada
ocemuna HaonpupodHy moh u noaemeana npema Mexku Hocehu nawu xanse

16



y caxany. Kad je 6ura usnao 6edema, decHo 00 beoepad — xanuje, ucnaaa
joj je ca Ho2y jedHa nanyua. Ha mo mecmo cy kacvuje Typuu doaa3unau,
bYbuau 0KoAHO Kamerbe, naauau ceehe, u ynyhusaau monbe Aaraxy, Haoa-
jyhu ce da he ce cee wuxoge xceme ucnynumu, a 3ajoy cy cmampanu cee-
muyom, mada_je mo y cynpomHocmu ca MyCAUMAHCKUM YHeHeM.

M. Muauhesuh nocae ocnobohera Cpouje 1877. 200. beaexcu: 'bau-
3y e2padckux b6edema nocmoju 2pob Heke desojike Cpnkurbe Koja ce nowmyje
00 MycaumaHa kao ceemuuya’, wmo npedcmas./ba noy3oaH nodamak o cma-
pocmu ceemuauwma 38aHoe 3ajoedbava.

IIo HapooHoM npedarwy 080 ceemuauwme nocmoju 00 O0ABHUHA.
Cem mycaumana uz Huwa, nocehusaau cy ea mycaumanu us Jleckosua, ca
Kocosa u uz MaxedoHuje, kao u nojeOuHu npunadHuuu npasocaasHe gepe.
Odnacxom Typaxa, Huwxu [Jueanu cy Hacmaswau da nowmyjy o8y ceemu-
wy. O80e cy donasuau boaectu ¢ yseperwem oa he ux 3ajoa uzaeuumu, 6es3-
demke cy ce Hadasne nopody, majke cy HaKoH moabu 3ajou eeposane y 0o-
b6ap ycnex ceojux cunosa u khepu y wkoau. Bepyje ce da he wosexa mumo-
uhu mHoee Hedahe u 3.1a axo ce osde kaarwa a npamuhe 2a cpeha u 6.aazo-
cmare. Hapoo sepyje da je 3ajoa mroeuma nomozaa. Ca ceemuauwuma ce
00aa3u yHasald y 3HaK eeauxoe nowmosara. Hosay xoju eepHuyu ocma-
8/bAjY He 8A/bA Y3UMAMU a KO OU 2a Y3eo pyka uau Heku opyau 0eo meaa ou
My ce ocywuau wau 6u 2a CHAWLAa Kakea opyaa Hego./ba.

Ha osom mecmy je panuje 6unro myabe koje cy Typuu y mpu Ha-
gpama noousanu a oHo ce pywiuao camo o0 cebe. ‘Osa ceemurba He mpnu
noxpusaua'. Hezde oxo 1935—36. 200uHe, gepHuuu cy y3 nomoh uemama y
Huwy nodueau munujamypuy epahesuHy o0 auma y eudy uamuje atu ce u
OHa cama 00 cebe nopywuaa. Y ceom uemamy eepHuyu cy oopehjusaru auue
Koje ce cmapano o odpxcasarwy uucmohe u peda u npodasano je ceehe, 00
yeea je u xcuseno. /laHac ose nocaose obassma jeoHa Iueamxa, a usopicasa
ce 00 NoxAoHa u npodamux ceeha.

ITo npuuary xcumema Yepea-mane cauvHoO ceemuauwime cy umManu
Y Haceswy Y 0sopuwumy Hexoe [{uzaHuHa, Koju 2a je nopywuo HaKoH wmo ce
npeceauo y opywmeeHu cmau.

[Ty6mmnucra Henaa Jamwh (2001, 33—34), XpoHUYAp ,U3HYTpa“ KU-
BOTa ¥ oOnYaja HUIIKKX PoMa, Ha MOYETKY 21. BeKa OBAKO IIPEHOCH ,,[IPUIY
o 3ajne banu:

»,Cmapu Huwku Pomu eepyjy y 3ajoe bauy (3axuna Bau) xao ceoe
ceeuya u sawmumuuxa. Jleecenoa o 3ajoe bauu ce npeocuna mehy Pomuma
C K0/1eHa Ha KoaeHo. JeOHa 8p.10 nobo*CHA Maada seena ]e paduaa kao cay-
wKura koo Hexe bozame mypcke nopoduue. [Towmo Huje bura MycauMaH-
Ka, Huje joj buno do3gomeHo da kaamwa y kyhu. 3amo 6u ona opubana
K103em u mamo 6u kaarwaaa. 3a 6ajpam je cmapu MycaumaH, koo xoaa je
paduaa, omuwao y xayuayk, a oHa je noxjcenena 0a my ooHece Caxau ca
ansom Kojy je we208a xceHa ynpaeo Hanpasuaa. Kada je mo pexaa we2080j
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JCEeHU, OHA je Npexopuaa 0a He npuua Hewmo wmo je Hemoayhe. Mehymuwm,
Kaoda je uamakaa naxjctbu ceoje noc.100aske, OHA je Y3eaa caxaH ca MmypcKkom
ansom u odaemeana y Mexy, y uamujy 20e ce oeaj noboxcHu Typuum moauo
kaarwajyhu. Cnycmuaa je caxau ucnped weza u epamaa ce kyhu. Kada je
Mmoaumea 3aspuweHa, TypuuH ce CuAHO U3HeHaoduo yeaedasuu CaxaH ca an-
80M U npeno3Haswu da je mo caxaH u3 rwezoge kyhe. 08aj noboOXiCHU HOBeEK
Jje nacayhusao uuje je mo deno, na je no nospamxky kyhu noseao cee yxyha-
He u nocayey u nodeauo um doHeceHe nokaoHe. Kada je dowao ped Ha o8y
0e80jKY, OH je N0368ao U Npyxcuo je caxax npema woj. Tada je ona nonemena
Kpo3 npo3op a oH je cmao do3usajyhu 3a wom: '3ajoe bauu, 3ajoe Bauu'.
(3axuda, 3ajoo — odaHa b6o2y, baua — kyhHa cayxcaska.) Odaemena je u 8u-
we ce Hukada Huje epamuaa. Ha mecmy 20e joj je ucnaaa nany4a y 2pao-
cKkom posy, noped bedema, kpaj beoepadcke xanuje, u danac cmoju oepaher
2pob, mypbe be3 HamkpuseHe n.ioue jep ce eepyje da 2pob Huje mpneo
Hukakas noxpusay. Tpu nyma Jje epaher u mpu nyma ce cam pywo. Cma-
pu Huwku Pomu sepyjy da Huje mpneo nokpusayu 3amo wmo je 3ajoe baya
scusu ceemay. Ceaxoz uemepmxa u ceéaxe Hedesbe HuwKu Pomu nane ceehe
Ha mom mecmy, a noHexad deae u mypcky aasy. To yuxe u daxac.”
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YYBAP KYJITHOI' MECTA (Hemra Acuh)

[Tpenocumo u cBezouere Heme Acwh,s koju cazia Boau Opury o cBe-
THJIHIIITY:

»(...) Ha osom mecmy je buaa naoua 6emoHupaHa u HeKu, wmda ja 3Ham,
byuosan Hapeduo da ce mo obopu. /loseo padHuuu, mehymum, wima ucnano?
Hexom je pyxa uckpue/beHa, HeKome je HO2a UCKPUB/beHd, HeKoMme ycma
UCKpue/beHa. A wemy wma ce 0ecua0: OMuUwW’o ca KoAuma, Moxcoa mpuec,
yemepec memapa, npasuo cyoap u MOMEHMAIHO HA MECIMO je NO2UHYO.

A nob6po, xan je To 6mio?

IIpowwne 200ume. A, mehymum, eso, da sam ucnpuuam ueay cumya-
uwy. OHu wmo npuuajy, osu Pomosu, mo Huje mauHo. OHa je 6una jedna
8epHA CAYWKUHA, padena je my He20e kK00 Heke Typkurbe ucmo. A oHa je myp-
CcKe 8epe u jaxo je buna noboixcHa. I'azoapuua je npasuaa xansy, OHYy 3Hame,
a 2asda je mHO20 000xcasao my aasy da jede, a oH je buo Ha pamuwime. Me-
hymum, wma je 6uno. OHa je moauna boea, kadxce, da je my 2a3zoa, kayxce, o1
MHO20 0boxcasa o8y ansy da jede, kad bu mu boe dao kpuaa da aemum, oa
MY HOocuM Ha pamuwme. Mehymum, oua je dobura kpuaa u cmasuaa y b6a-
KxapHo nocyhe u ooaemeana. Kad je oonemeana, jedHo nem-wecm memapa no-
3adu 2asde je cmasuaa a Huje ce jasuaa 2a3ou, a OH je ocemuo jow je epyha,
ocemuo mupuc, 4you ce Ko je doHeo my a8y u Huje HU 3HAo 0 Yemy ce paou.
Omeopuo nocyhe, yszeo ony anasy, na je jeo. Mehymum, ooma no nogpamxy,
OHa je nemeana, Heko je onasuo, na je 2ahao y wy. ITo nogpamxky odaHoe,
pareHa buaa, oHa je uzopicara 0o 080 mecmo u my je naad.

3Hauy, caza Ty Aosaa3e u PoMu Koju ce Ipe3uBajy MyCIUMAHCKU, TN
MYCJIIMaHH, a JI0JIa3€e U IIPABOCIABIU?

/Jloaasy npasocaasyu, ma u 6oaectu ydu. Ceaxko kKoju 3awuma nanu,
ceaxome nomaice.

Je i paHuje BuUIIle 10J1a3UJI0 /1a Tatu cBehe wau can?

Cad cy suwe, cad suwe 0oaasy.

OTKaj cu TH 3a/TyKeH 3a OBO?

Ja... cecmpa je moja buna, camo ja wmo ce muue 60.ve cam ynyhe y
me cmeapu... Cecmpa je buna my, na cam ja o0 cecmpe y3'o u uma cKopo
cedam-ocam meceyu.

Kayr ce /byiv OKyILbajy, Y4ETBPTKOM ?

Camo wemepmuom.

A o1 koo caTtu?

Ia, oHo Hexo npe nodHe dolje, Heko nocae nodHe... Pomu cy obehaHu,
pasymeme. OHu cy obehaHu da ceaxoe uemspmka, Hexo ko je obehao da he
naau, ako He Modxce mo, oH kyhu naau.

5 Aytopu cy 06aBmwIN MHTEPB]y 10. Maja 2001. roauHe. Kako 6u ce ouyBasa u3Bop-
HOCT /IMjajiora, pa3roBop je 6e3 NKaKBUX JIOTEPHUBama CKUHYT €a ay/Iu0 TPAKE.
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A jer’ monase BUIlle IOIIO/IHE, TIPE/IBEYE, UIIH...?

/lonase nonodwe suwe.

A jerr’ mosase Kaj je HEKY TPa3HUK, Kas je Byphesaan wiu Bacumumna?

Ila, dona3sy, donasy axo je uemspmaxk, axko nadHe yemspmax obase-
310 doaa3sy. be3 063upa Ha npasHuk. Jep, npaso da eam kadcem, ja, 6e3 0b-
3upa... ja cam 6uo y Adsenmucmuuxy upxsy, IIpasocaasHy, na oHoa cam
Kamonuuky, a osde, na cad Jexosuru ceedoyu cam u ‘ohy da eam kadxicem,
Bubaujy 3nam makopehu xao y npcme.

A TH caM jesr’ c1aBUII HEMITO Kyhu, ITOIITeHO?

Cnasum, anu Huje obase3Ho da caasum. Jep kad umaiu, ceaxod daHa
Jje npasnux boey, boe je mo 3abpaHuo.

A jer’moBopie Jby/Tu Jielty cBOjy Mutaly?

Jlosedy, dohy, xoa'xo omaadura doaasu oede, HEKO 3a MOMUU NANY,
wma 3Ham da um ce dxcesba ceuhajy, u Hema xkome oa ce He ucnyHasa xe/va.
CKOpO je baw 6una jeona ca cena Pomxurba, wuma 3Ham, downa je my, He
3HaM je, camo je no3Ham u3 suhersa. M ona mHo20 ce xcaau od 2aase, mehy-
mum, wma je 6uno. OHa je cedena my, Kaxcem YcmaHu 08amo, Kaxcem, u
cmasuo cam je my da ce Moau Y3 08aj 3ud, da ce MoAU H0j3U, MOMEHIMAAHO
ocehana odma’ 6ome, pasymeme.

Kay mosaze Tu mro xohe s1a um HernTo noMmorHe 3ajae baua, jer
M3roBapajy HEIITO peyrMa WIH ce CaMO OBaKO MoJie?

He, y peuuma us2o8apajy u ceaxu je 0yx#cam meHu 0a ce ucnogepasa,
3awmo naau. Ja 2u numam, puHo 2u numam, jen' Ha 080 mMecmo He cme 0a me
aaxce. U onu xadxcy. Jeona je saaxkauuna my xonau. Kasxcem, 3auumo cme 3a-
Kauuau maj koHau, xkaxjcem, my Hexke mahuje Hemoj 0a Mu npasuill, Mo He
doaasu y ob3up. Kadice, cee je y pedy, kad dohy npocuu, npocy me, nocae
JjedHo nap daHa, kadxce, mo ce cee pacmypa. U 3602 moaa.

A xaji ce MmoJte Ty 3a TOMON U TaKO, TH UX BOJUII KOJI OBOT JipBeTa?

0Os0de 800uM... U 08aKO ce MoAu My, pasymewt, my ce moau. /Ipyeu
nym xad doheme, xad He 6yde xuwosumo speme, gudeheme mo je naasa
sceHcka. OHA je n1asa HeHCKa U Moy ce Hoj3u U c8aKoMe nomaxce.

U jom mrta peve 1a uma’?

Hma my u Ceema Mapuja, Hexaod ce nokadice ca Hcyca a Hexad 6es. E,
cad je MOKpo, He Modice 0a ce 8udu dobpo gomoepaguja. Yax u kpyHa ce suha.

Jexr Ti mucstuin z1a je to 3ajae bagu?

Ja.

A pexo cu MHu J1a ce joIil Heko Buha?

Hma, xcencka, na mywkapau ca bapemxky, na_jouwt jeOHa jxceHcka.

A nete HEeKO?

He.

A oBaMo HuUIIITa HE pajie, HEKAKaB PUTYaJI, CEM IIITO 3arasie ceehy?

3anane ceehy u Hukaxas pumyan He pady, camo 3anany ceehy, Hexo
Ko je obehao kad um ce ucnywasa xce/ba doHece newxKup u Hewmo Opyeo,
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yapane, u 0CMasu my, HUKO He MoXce mo 0a y3uma cem meHe... Ygex kao ce
ckynaaju 006po8o/bHU NPUI03U, MA 00 KO2, WUNMAPCKU YU2AHU NOCAe0U
JuHap uma mu u3eady u3 yen da 0ajy 3a mexujy, a 08U Hawiu He, 0ajy no nem
duHapa, jedsa ce 00ay4u da cmasu y Hauty.

A KaKko ce TU 30Bel?

Acuh Hewa.

A 110 BEPOUCIIOBECTH I1ITa CH, XpUIIThAHUH WIH...?

Caywajme, ja cam y cmeapu Pom, pomcke Hayuje cam, a uHayve ja cee
upkee nowmyjem, a cad cam u ca NpasocaAasyuMa, oHu 001a3y xKoo0 MeHe
kyhu, obyuasajy me u ja yuum Bubaujy u cee mo.

Tu cu xpumrhaHuH, 10 Mpe3NMeHy Ce BHIH, a TIOPEKJIO TH je MyCJIU-
MaHCKO?

Kobajazu je ono nopexao, an’ Huje mayuHo, ja cam ce y Cpoujy poduo,
u moju ceu y Cpoujy, ja ce mpemupam xao Cpbujanau.

On kazia ci TH 4yO Ty IIPHUYY, /1a je OHa MMaJjia KpUJia, I1a Jia je jieresia’?

Caywajme, umame 8u... camo mopam opyzapa oa numam Yy xoju
My3ej je, uma nodamxe 00 He.

Astr, 106pO, TH TO HUCU YUTAMO TaMO, HETO TH HEKO HUCIIPUYAO0, IyO
CH OJ1 CTAPHjUX JbY/TU?

To ucmo moje 2o0uHe Ho8ek, HAOOPA308aH U cee, OH je Y My3ejy 6uo
u obehao mu je da he mu doHece cee nodamke o0 we u ja hy da Hanuwem da
ceaxko npoyuma my. A wmo ce muue, mo je maiHo, 080 WIMNO CaAM 8aMm UC-
npuvao npuuy. Jep, npe ceeza ja, kad He dohem my, pasymeul, Ha 080 C8eMO
Mecmo, kad He doaa3um, oHda mad kyhu doaasu... ykoauxo ja Hucam my,
Ma xo 6uno da ce Hanasu, OHA ce nojassvyje, Kaxce, NOWA/bUME MO2 U MO2
Ha mo u mo mecmo da wucmu... 4 ja mopam da dohem.

A jesr’ TH cBaKH JIaH JIOJIA3UIII?

Camo uemspmxom.

JeJsr’ Th cMarpal /ia je JIero TO IITO OBJie /joJia3ze PoMu koju cy myc-
JINMaHH Y TIPaBOCJIABIU?

Ila, caywajme, 6e3 063upa Ha HAYUOHAAHOCM, OHA NOMaXdce C8aKo-
Mme. Jep my doaase u wao2upaHe, ceakojaxe xHceve 001a3y U Hema Kome 0a
He nomozHe.

A jexr’ mosiase BHUIIIE KEHE HETO MYIITKAPIH?

Hema mo ee3e ca mo.

A =He nonase camo u3 Huma, oBu rpaacku Pomu?

O, uax u3 Jleckosay donasy... Anexcunau, Jleckosauy...

Homnase u ceocku Pomu?

/lonase, kaxo da He. JeOHa, He 3HAM Kakxo ce 308e, u3 AnexcuHay 0o-
waa my, noveaa oa naave. Kaxcem, 3awumo naaueme? Ila, xaxcem, mMoj Mydi#c
Jje osde y 3ameop. 3602 ueza? IlIma sHam, parcuguxkosame mapxe, yseau 00
weaa u Hamecmuau 2a. Mehymum, 3anaauna nap nyma, u MoAuna ce oeoe
da weHoz myxca 0ca0600y. I1a Huje 0ano HU meceu 0aHa, Myxc je oca000heH.
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A jesr’ TH cMaTpalll 1a 0 OBOM MeCTY HEKO Tpeba /1a BOJIA padyHa /ia ce
cpenu, rpaf...?

Ila, mpeb6ano 6u... caywajme, moaum eac... mpebano 6u mano... /la
je mo Heka upxea o8de, He OU npasuau 08aj cmpaod, Hez2o, ‘ajoe, jebu My ma-
mep, 6e3 063upa, MycaumaH je, 080-oHo... OHa je cmeapHo Typkura, aiu
‘ohy da mu kadxcem, da mo He sasba o8de WC da ce npasu. I'nedajme, kako
nouurseme, 00 nouemka 0o Kpaja, ja cam mo nap nyma vucmuo u He 8pedu
Huwma. E, 080..., CKOpo, NpouL10e uemspmxa cam Yucmuo u yjympy cam
Hawao, da uzsuHeme, cmpad 208Ha, na y3eo cam, na cam novucmuo u ba-
uuo cam, wma da padum. To je cmeapHo... U ne 3nam 3awmo... Ja cam 6uo
Yy 0o2080p ca nujau, da He dupajy oepady, noped oepade da ce 3uda ca
Pyeoeany uueay 0osde, jedHo memap. /[pyzo, WC da ce ocnocobu u da ce
bemoHupa ckpo3 00 A0xaau 00 08amo... U OHU Ha cee npucmaau. Mehymum,
uexajy doseony... CmeapHo bu mpebaau u nawu Pomu, u osu odasoe, 0a ce
080 cpedu, da ce 3azpadu aeno, a He 0a osde npase WC.

[Ta He cmejy y TBphaBu 6e3 mo3Bosie [a pajie, OBO je HUCTOPHU]CKO
MeCTO H IMOTpebHa je creryjaiHa A03Boa...

Xmeo cam Hewmo Oa udjasum y ee3u Pomosu... 3a epeme pama, wimo
ce... ja cam npexcuseo, 0680 je dpyau ceemcku pam. I[Ipasuo cam u ckopo ceu
cy dobunu, a ja ckopo Huwma Hucam 0obuo.

A, jexr’ TH HEKO OHO y JIOTOPY WJIU TaKO HEIITO?

I1a, 6uo omau, anu uexajme... Uma maahe ocobe koje cy npumuie 3a
npempn/eHu cmpa’, a_ja jow Hucam 0obuo Huwma.

A jer’ cu maBao HEIITO?

Jlao cam gﬁomoxonujy, cee cam mo npasuo u nocaao cam. Mehy-
mum, Huwma. OHu xoju pady Yy pomcKy ynpasy, oMu uzeneda maxcy np-
cme... Buo mu ]e omay y 1020py, na buaa mMu je memxa, aau OHU CY YMpAau
sYyou. ITucao je bpam 3a ceu Hac, a u 3a cebe. OH je 006UO, ja HUCAM MAKO-
pehu. He 3nam, Huje Hexa 8eauka napda, an’ 3a MeHe... HUCaM Heku 6oea-
mawt, CupoMawlaH cam... 0ko 1600 mMapaka.

A Kaxku MH, jeTHU U3roBapajy 3ajae bana, npyru kaxky 3ajzae bauw...?

3ajoe baua... 3ajde baua.”
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SAK/bYYIIN: JABAILE U ITPUMAIBE

1. 3ajae barla — KysITHO MecTO HUIIKMX PoMa — yreMeJsbeHO je Ha u3-
BOPHOj OTOMAaHCKOj JIETeHIH O ITOO0KHO] /IeBojiH/KeHu, TypKUbU Koja je
BepoBaTHO xuBesa y Humry, y 16. Beky. (Ciiruan MoTuB cpehe ce 1 y jiereHiu
o Typbety Myja babe y Ckazipy, Koju je, 1 caM CJIyra, CBOM IOCIIO/Iapy OFHEO Y
Meky mjaty ca asiBoM.) O MyxaMe/aHCKOM IIOPeKJIy JiereHJle U caMme 3ajie
Barre yBepspuBo cBeioue EBnnja Yenebuja, ®enmke Kanun u Muian 'b. Mu-
sheBuh, 4Mju ce 3alUC U3/iBaja MPENU3HOIINY, ayTEeHTHYHOIINY U JIEIOTOM
jesuka. 3ajoe baya je cee o kpaja 19. 8exa 6uAa eKCKAY3UBHO KYAMHO Me-
cmo Huwxux Typaxa — Hu jedaH 00 3anucusa4a He nomurse Pome. lako He-
Ma MaTepHjaJIHUX U MHUCAHUX JOKYMEHATa, TO He 3HAYH JIa MO0je/IUHH 11000~
>KHU HUIIKA POMUY HUCY y4€CTBOBAIH Y CJIABJHEEHY CBETOT IIPOCTOPA.

2. Pomu mpaBociaBnu ¢y y Humly v mmpoj OKOJIMHH joIl OJT HeMa-
wuhkor 106a. Jlomackom Typaka, u ca isuMa Poma MmyciimmaHa, Mema ce pe-
JINTHjCKO-KOH(ECHOHAIHA KapTa POMCKOT CTaHOBHHINTBA. MHOKUHA je Po-
Ma MycJIMMaHa: jeJlHH — Kao TaKBH JIOIUTH €A OTOMAHCKHUM 3aBOjeBauYnMa —
U IPYTH, KOjH Cy, ONICTAHKA Pa/iy, U3 XpUIITNaHCTBA MpeluTd Ha uciaam. Ilpa-
BocsaBHU Pomu cy y MamuHu, au unak 6pojau. Odaackom Typaxa, 6p3o u
PU20po3HO bpulLy ce Mpazosu UCAAMCKe Kyamype U gepe: Hecmaje ocAo-
HaY 3a peAuujcKo UCN0basarse MaiodpojHo2, NPeocmanoe MycauMaHcKkoz
acuesa (no koju Typuur u ucaamusuparu CpouH; Hewmo 3acmyn/beHuju
Pom mycauman).

3. Pomu myciimmanu, n3ryOuBIIN MyxaMeZ[aHIle Kao OCJIOHIIE MCJIaM-
CKe PeJIUTHje U OJ[jelTHOM OCTABIIH Y BENMHCKOM IPABOCIABHOM OKPYKEHbY,
IIOCTajy UCKJbYYMBU OAIITHHULIN JiereH/ie o 3ajie bayu 1 dyBapu HBeHOT KyJIT-
HOT MecTa. HacTyma nepuoj; poOMCKOr ,,IIPHUCBajama“ U CTBapaJadyke Ipepaze
JIeTeH/ie, Kao U MpuiarohjaBama KyJITHOT MECTa y CKJIAJy ca JbapEMAaHCKOM
IIPUPOJIOM EbUXOBE PEJIUTHO3HE CTPYKTYpe. CKOpPO 8eK0O8HU npouyec npeodau-
Kogarba, paheH, jelTHUM KpakoM, HEMHUHOBHHUM I'yOJbeheM IUPEKTHE U CY-
IITUHCKE Be3e ca UCJIaMOM — 0cTajy: 6s1e/1o0 cehame Ha MyxaMeTaHCTBO, Tpa-
TOBU Y JlaBamy MMeHa (BHUIlle MycJIMMaHCKa ITpe3rMeHa HO MMeHA) U J[Ba pa-
mupeHrja obpena (Bullle MyCJIMMAHCKO caxpambHBalbe HO cyHehemwe) — u
JPYTUM, IIOBPATKOM Yy IPAJIENIOBCKY BEPY, Y IPABOCJIABIbE, BPXYHU Ce Ycma-
Hos/basarbem ucaamcko-xpuwharckoe ceemunuuma. anac 3ajne baity mo-
cehyjy, momtyjy u ciaBe cBu Pomu 6e3 063upa Ha mpeTke, KOHGECHOHATHO
IIOPEKJIO, aKTyeJIHy BEPOUCIIOBECT WIN PeJUrno3nu craryc. (HajanoBuju Ha-
IIACH 0 poMcKoM cBetwuinTy, onu H. Jamwuha u U. Tpajkosuha, monprimy-
HO Cy MamKaBU, KOPHCTE caMo ,Heyke“ HHDOpMaTOpe U 3aIl0CTaBsbajy Mpo-
BepeHy KibmkeBHOCT; U. TpajkoBuh uak uze noTIe f1a, mapadpasupajyhu M.
'H. Munuhepuha, unnu ouursienan dancudukat u 3ajae baiy nporsamnasa
3a CpIIKHIbY.)
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4. Cea je npuauxa da 3ajoe baua nomxpensyje cmas, palvpeH y JIu-
TEpaTypH, no kome Pomu omxpuseHe peauzuje npuxeamajy, Hajnpe, u3 Hy-
acoe — hopmanHo u mumuxpujcku — npucehajyhu ce npanocmojbuHcke gepe,
a xaod ce mo 3200u, oHOA u mewajy xpuwhaHcmaeo u ucaam, wWmo 4ecmo 3a-
epwasa y HeobuuHom npenaumarsy. (,,Ta cenuduyHa poMcka /IuraHcka/
Bepa /BpcTa JbapEMAHCTBa,/ O/JIUKYje ce THMe IIITO U3BECHe XPUIIThaHCKe eJie-
MEHTe YCBajajy U MPUMEY]Y y UCIaMy, Kao IITO Cy: KPCHA ¢JIaBa, ca U3BECHUM
obpesiMa Koje BpIIY CBEIITEHHK y IIPKBU U caMa obutesb y kKyhu. Hanopeno
ca TUM, HCTUUY Ce MCJIAMCKHU eJIeMeHTH, Koje Pomu xpunthanu npuMmemyjy y
cBojuM BepckuM oOpenuma.“ — T. Bykanosuh 1983, 222)

5. To, MHOrMMa 4yIHO, MPEIUINTAE €A KyJITYPOJIOLIKOT aClIeKTa He
Mpe/ICTaB/ba MaHy, HAIIPOTHUB — OOTATCTBO je 10 ceOu | TJIeJIaHO U3 yIJia UH-
TEPKY/ITYPATUCTUUKE TIPAKCE, Tj. U3 U3BOPHOT BUIIIEBEKOBHOT MUCKYCTBA JKU-
BoTa POMa y MyJITHETHUYKUM U BUIIIEBEPCKUM JApyIITBUMA. Mojxcda oHu u y
peauzujckom npocmopy jecy npumep opyauma kako mpeba bumu cnpemau
U Ha dasarbe U HA npumarke, d He camo HA Hamemarse cgo2a creda u Kya-
mypHoz modeaa. Kao ¥ y UHUM NIpUMepPHMa POMCKOT PEJIUTHjCKOT UCIT0Jha-
Bama, Uy cy4ajy 3ajae baiie puTyaIHo MpakTUKOBae He HJle Ha YIITpO ry-
0Jberba COTICTBEHHUX KYJITYPHUX CHEIU(PUUYHOCTH W HAPOAHOCHOT WJI€HTHUTE-
ta. [Tocpenu je unmepkyamypaana uHmezpayuja — He acCUMUWIAIMja, a Ka-
MOJIU ceTperaruja.
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ZAJDE BADZA ANDI OTOMANSKO LEGENDA
(hramosarde D. Bojani¢, F. Kanic i M. D. Mili¢evi¢)

E Dusanka Bojani¢, kana ramosarda andar o Ni$ ande tursko tha-
garipe dzi kaj baro maripe 1683 bers (1983, 131—132), del mothoipe katar Ev-
lija Celebija, andar 1660 bers, ramosaripe andar e Zahide-badi, so si $aj phe-
nas, angluno vakaripe andar godova muhamednasko vakaripe:

“Evlija Celebija, masakar sa aver, vakarel andar e Zahide-badzi. Sar
st lako alav (e Zahide si podviznica) thaj sar si lako aver alav (badZi si phen
thaj si sukar alav savo lije e rromnja thaj e ¢heja e Serutnengo ande bekta-
Sijski tekije), e Zahide-badZi sasa godoja savi pa¢avda e Devle thaj but lachi
manusnji. Numaj, ni dzanelpe sar trajisarda. Evlija Celebija vakarel andar
late sar andar e manusnji andar savi, ande leso vakti, dZzanela pe but. Godo-
lese saj vakaras kaj akaja rromnji savi pacavda e Devle trajisarda ando
maskaripe katar XVI veko vol ande dujto opasin ando XVI veko, majanglal
no so o Evlija nakhlo katar o Nis.

Turbe Zahide-badzi vakarel kaj voj sasa importantno manusnji, go-
dolese kaj te sasa, rromnji vol che nesave drsviSesi Sejha, prahosarena bi lla
jekhtane lesa. Sebilj savi voj kerda sasa tikno, numaj but lacho daro e tha-
nutnege, godolese kaj st kulto ando islamo, thaj vi mangipe e Nislijengo te
avel kaj o sasto paj savo pijelpe...

Majimportantno kher savi ando muslimansko Nisi dija e Zahide-
badZi sasa laki tekija. Maskar e pindZarde tekije ando Nis, o Evlija Celebija
vakarda andar e tekija po vrho e mostoso savi sasa e bektasijengi, thampal
e tekija katar e Zahide badZi thaj e Hajdar-éehijaéi tekija.

Si amen pucipe ando savo rendo sasa e Zahide-badZzi. Trubula bi te
gndisaras kaj sasa nevo rendo ande save sasa e bektasije, a Saj avel kaj sasa
vi ando bektasijsko rendo. E tekija sar arhitektonsko kher ni trubuja te avel
but lache kerdini. Majbut drom ande balkanski forura e khera sasa kerdine
ande tekije. Akaja tekija sasa vi ande opsin ando XIX veko.

Ande zvanicni solnamama, anala, andar e palune bersa kana sasa
Xoraxano thagaripe ando Nis, vakarelpe andar e Zahide badZi, sar kaj si.
Ando jekhto vakhti, ando Nis sasa vi vakaripe andar o turbeto limorasa ne-
save xoraxane ¢horako', savo sasa, Saj phanas andar e turbe Zahida-badzi.
Po godova vakaripe e ¢hori sasa terni thaj but pa¢avda e Devle, thaj las lija
nesavo barvalo Xoraxano andar o Nis, savo gelo pe hadziluko pe ¢aba. Ka-
na anglal o Bajram laki daj kerda but guglimata thaj habe, e ¢hori roda la-
tar jekh sahano habe savo kamla lako dad, te indarel lese ande Meka.
Thampal kaj but roda goda, laki daj kerda lake po mangipe, thaj e chori in-
kljistili andar o kher thaj ni geli anglal o forosko udar, geli pe forsko bede-
ma thaj pe sanca. Gothar ni maj avili, ando forosko sanco arakhle lake mi-
nija. Kana lako dad avilo katar e ¢aba, e rromnji vakarda lese kaj e ¢hori
geli thaj ni maj avili. Vov inkalda andar e bisage thaj dija e rromnja godova
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sahani kaj voj e habesa dija e ¢hora. Vakarda lake kaj godova sahano e gu-
glimatenca arakhla, pala o Bajram, ande piri soba ande Meka.

Po than kaj achile e chorake minija, e paéavde xoraxane dikhle nesa-
vo phabardo so ni phabarda o manuseso va. Pe godova thana kerdino si Su-
kar limori e turbetosa, savo kerda lako dad thaj aver Nislije save pacavde
kaj e chori si kerdini sar sunto. Gasavo turbe ni kamla pucardo, godolese
trin drom kerde le thaj trin drom sasa perado, thaj ande XIX veko gothe
sasa limori pucardo te marel le o brsind thaj te tatarele o kham.

Jekhtano motivi saj arakhas vi ande legenda andar o turbeto Muja
Babe ando Skadar. Vou sasa butarno ando Skadar, a pire thagaresi, savo
gelo pe ¢aba, indarda pjata e halvasa.

E turbe Xoraxane ¢horango ando Nis, sasa pasa e beogradeske vu-
dara ando sanco.”

O Feliks Kanic, rodino thaj analista, majbut drom kana avilo ando
Nis (ITerpoBuh 2000), majanglal ando vakti e Xoraxanego, kana dujto drom
avilo ando NiS$ (1864 bers), vakarel andar e legendarno ¢hori: “Pasa e ¢esma-
va savo kerda o Hajdar-éehaja dikhlem jekh tulbo, savo si kerdino anglal o
limori nesave ¢horako ando Nis savi sasa pindzardi godolese kaj geli ande
Meka, thaj vadZi jekh ande savo sasa e Deruni mami, savake o Alah sajekh
kerda lake mangipa (Kanur 1985, 155)”; thamapal, kana o Nis$ sasa tromalo
(1887) ramosarel: “Vi pe mavarsko Serutni kapija citadele o sultanoso znako
st fuljardo thaj pe leso than si o gadzikano grbo e orlosa; me rodem, numaj ni
arakhlem, lolo saraji andar savo o Abdurahman-pasa pu¢lama. Vov si pha-
gardino, sar vi e xoraxane khera, savese gradine kerdele majsukar pire lu-
ludenca, sar kaj si tulbe sunutne, savenge kokala ando 1883. bers, si dije e
hodzase ande mjapasi dzamija te prahosarel len... ” (Kanui 1985, 166).

O Milan P. Milic¢evi¢, pindzardo nahlikano thaj phuvjano, kana
sasa ando NiS$ kana vov tromalo katar e xoraxane, 1878 bers, thaj kana kerda
o ramosaripe “Nisko trujalipe”, savo si inkaldino ande pustik “Kraljevina Sr-
bija, neve trujalipa” (1884, 96—98), but Sukar thaj lache vakarel andar e mu-
hamedansko legende no so keren e Xoraxane:

“Pasa e beogradeske udara si nesave duj xoraxane limora (duj tul-
be), save e Xoraxane pacaven sar limora katar lenge suntone, trubus te phe-
nas andar lende kana ramosaras andar o foro. Jekh limori si ando sanco, a
aver anglal o udar pe glasija.

Angluno st limori nesave xoraxane ¢horako, savi pac¢avelpe sar su-
nutni, a aver si limori nesave Daruni-babase, savo sasa sunutno, pe muha-
medoso zakono.

Andar e sunutni ¢hori vakaren e Xoraxane vi akava:

Nesavo Xoraxano andar o NiS, barvalo manus, numa naj sasa le
¢havore, lija nesave ¢ore chora, savi but pa¢avda e Devle.

Thampal nesavo vakti, o Xoraxano gelo ande ¢aba, po limori e Pro-
rokose, so st goda so trubun te keren sa e muslimaja.
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Anglal o Bajrami, e xoraxanesi Rromnji kerda but habe thaj gugli-
mata, te den len, sar kaj si adeto, e coren. E c¢hori avili late thaj roda latar
jekh sahano godolesa so kerda thaj so lako dad maj but kamla te hal.

- A sose trubul tu goda? pucla la e daj.

- Te indarav e dadese ande Meka, thaj te devle goda, phenda e ¢hori.

- Nasti tu keres goda guglije, phenda lake e daj: - te dzas ande Meka,

goda si but dur. Goda si dur dzi kaj o baro paj?

- Itakaj kaj si! Mange o Del ka lo¢harel te mor dad avel bahtalo.

Thaj but roda voj goda e dadata, thaj voj, so te kerel: dija la o sahani
e habesa. E ¢hori lija o sahani thaj inkljistili andar o kher, ni geli pe foroske
udara, numaj geli po beogradesko bedemi thaj po sanco. Gothar ni maj avi-
li. E daj prastaja pala late , numaj ni arakhla las khatinende, ni ando foro,
ni ando Sanco, ni pe aver than. Ando forosko rovo arakhla lake minija.

Dzi kaj godaja rat nimaj asundilo khanci e ¢horatar.

Kana o Xoraxano avilo andar e Caba, thaj roda e ¢hora, e Rromnji
vakarda lese kaj voj naj gothe. O Xoraxno putarda pire bisage, thaj inkalda
e Rromnjace o sahani ande savo voj dija o habe e chorake anglal o Bajrami.

- A katar tuke go sahana? pucla le e bula.

- Thara pala o Bajrami, phenda o Xoraxano, arakhlem le ande mori

besutni ande Meka, thaj pe leste sasa e avdinese guglimata.

Thampal goda, pe godova than kaj sasa e ¢horake minija, nesave pa-
¢avde Xoraxane dikhle nesavo phabardo, savo ni phabarda, sar phenen, e
manusesko va.

O dad, paéavda e aver Xoraxanenca, kaj lesi ¢he sasa sunutni, thaj
kerda lake Sukar limori pe godova than kaj arakhle lake minija, thaj uc¢har-
dala e bare tulbasa. Gothe avile sa godola save pa¢avde ando Del.

Godova st paramica andar e xoraxani sunutni.

Vadzi phenelpe kaj godova sunutno than na kamel te avel uchardo!
Trin drom e tulba sasa kerdini, thaj trin drom korkore peli. Akana gothe ac-
hel o limori savo si pucardo thaj savo marel o brsnd thaj tatarel o kham”.
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ZAJDE BADZA SAR HORAHANO-TRUSULESKO SUMNAKANIPE
(hramosarde D. Stamenkovi¢, M. Arsié, 1. Trajkovié i N. JasSic)

O Porde Stamenkovi¢ (1997, 195—196) savo sasa but bersa o direk-
tori katar o Istorijsko arhivo, thaj kerda ramosaripa andar o nakhlipe e foro-
rso, palem vakarda andar o rromano sunutno than, thaj vakarda andar leso
adivustno keripe:

“Ande svako parastuj kaj e niSeski Tvrdava thaj pasa e beogradsko
udad saj dikhepe sel phabarde memelja. Jekh than palal e zidura e Turda-
vase st phabardo. Dikhelpe e ‘kultno jag’ pasa savi achen but Rroma thaj e
aver Muslimaja andar amaro foro. Baro gendo e Nislijengo pucenpe dzi ka-
na thaj sose kerelpe akava kultno adeti thaj dzi gothar e Rroma andar o Nis
¢idenpe pasa akava than, savo si xoraxano. O adeto savo si purano but ve-
kura. Po anglal e 15. vekoso ande Nis sasa pindzarde but limora e majpin-
dzarde Xoraxanenca pala savenge limora gndisarde kaj si suntone, kultni
thana. Ande piro anali ando 1660. bers o pindZardo Evlija Celebi phenda
kaj ando Nis arakhla limora katar o pindzardo lacho manus Hadarncelhija,
Sefer Babe, Mihalzdea thaj o xoraxano limori Zahide (Zajde) badze savake
kokala vadzi vi avdive si kaj e Nisko tvrdava.

Po limori e Zahidako (Zajde) Badze inkljen e Rroma andar o Nis thaj
e Muslimaja. Ande nevo vakti saj dikhenpe vi e studenta andar e aver phu-
vja, a maj anglal andar e arpski phuvja save aven. O kultuno ‘sunto’ than e
Rromengo andar o Nis si phando e lache phanglimasa, e duvara e Tvrdava-
ko si bojime; kaj o limori si jekh tikni besutni. Kaj o limori aven vi e terne vi
e purane Rroma. Gothe von den daro e ‘suntone thanese’. A¢Chaven neso hur-
de love, nesavo belego, peskiri thaj ga. Thampal dzan ande rat thaj phaba-
ren memelja, thaj keren molba pire suntone manusnjace, mangen katar e
Zahide (Zajde) Badza te lo¢harel lenge, te del len sastipe, bahtalipe, kamipe
thaj bahtalipe ande familija thaj o trajo. Numaj, e Zahide (Zajde) Badza Saj
lel vi lenge kletve pala godola save ‘naj lache’ thaj gothar e Rroma indaren
piro ameneti te khanikase keren kletva thaj te mangen lese khanci so si bila-
cho. E legenda katar e Zahide (Zajde) BadZza ando Nis trajil vekonenca. O Nis
barilo. Nevljardape. Vov akharelpe forosa ande savo si elektronika, numaj e
niski Rroma vadzi arakhen piro tradicionalno thaj themutno adeti; vadzi
dzan po limori e Zahidako (Zajde) Badze phabaren memelja, molinenpe, te
voj, savi st nesavo kulto katar e islamsko Devlesi dej, te del len sastipe, ba-
htalipe thaj kamipe... Ni jekh thagaripe ni roda lendar te na keren goda. E
Germancura thaj e Bugara pala o Dujto themesko maripe (1941—1944) ni
dije len te inkljen po limori e Zahide (Zajde) Badza. Kana avilo o tromalipo e
Rroma palem gele pe piro limori savo si pucardo.

Amen sSaj pucas amen: sose kerelpe goda sose ni bistarelpe e Zahide
(Zajde) Badza thaj sose phabarenpe e memelja ande rat kaj e duvara pe ni-
sko Turdava? Pe akava pucipe Sqaj irisaras gaja kaj si amen vakaripe savo
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ramosarda jekh legenda andar o purano xoraxano than ando Nis. Pe xora-
xani ¢hib Zahide (Zajde) BadZi si rromnji savi pacavel, lachi thaj raklji savi
paéavel pe. Saj vakaras kaj e Zahide (Zajdi) Badze sasa andar o Nis, thaj
jekh katar e importantni manusnja. Voj naj sasa che katar o dervisko sahiv-
ja, sasa ¢hori savi pese kerda sebilj, sar pe xoraxani ¢hib vakarelpe, ¢esma-
va thaj kaj e manusa andar o Nis pile sasto paj. Gaja e Zahida (Zajde) Ba-
dza kerda o fundono zakono ando islam godolese kaj dija o sasto paj e ma-
nusenge andar o Nis thaj leso trujalipe. Gaja ande zvanic¢ni turski anala
(salnama) vakarelpe andar e Zahida (Zajde) Badzi sar limori katar nesavi
xoraxani ¢hori. E ¢hori pac¢avda e Deuvle thaj sasa terni. Las lija nesavo ni-
sko barvalo Xoraxno. Kana ando jekh bers lako dad gelo ande Meka pin-
dzardo islamsko than, gelo katar piri familija thaj but vakti achilo ando ha-
dziluko. Pala godova vakti lesi ¢he achili ando Nis. Jekj rat “angal o Baj-
ram” ha¢arda la pe lake kaj ac¢unel o krlo pire dadeso savi roda latar te an-
dar o Nis anel leske khanci te hal. Thaj e Zahide (Zajde) Badze pa¢avda go-
dole krlose: roda katar pi daj jekh sahano (o ¢anko barkostar) thaj ande
leste thoda pire darura, o habe pala po dad thaj lija te dzal po drom savo si
dur. Kana lija te dzal ande Meka e ¢hori marda po bilacho udar, lija te dzal
katar o forosko drom thaj dzi gothar khonik ni dikhla la. E nesave niski
Xoraxane rode la numaj ni arakhle la. Khatinede nasti arakhle las. Tham-
pal, nesave divesa, pasa e Beogradeski udara, arakhle lake minija. Goda
sasa znako kaj gothe peli thaj muli godolese kaj nesave manusa dije pe late.
Godolese kaj mangle te den pe godi pe late e niski Xoraxane kerde suntno
than turbe (limori) Zahide (Zajde) Badze. Akava limori dzi kaj 1890. bers
sasa uchardo. E Rroma andar o Nis mangle te o limori phucarel pe, godo-
lese kaj e Zahida (Zajde) Badzi vi muli trubul te o ‘Kham tatarel las thaj te o
brsnd najarel las’.

E niski Rroma vi avdive paéaven ande akaja legenda. Vouv anel pire
ternen thaj vakaren lenge, sar vi avdive ‘katar o Del’ avel nesavo va thaj
phabarel e jaga po limori e Zahide (Zajde) Badze sar bi voj Saj dikhela godo-
lese kaj sasa lachi thaj bi bistardi.”

Amari zurnalista Mirjana Arsi¢ (2000, 22), savi, Saj phenas “gara-
velpe” pala inicijala M. A., ande piro tikno inkalipe vakarel romanti¢no andar
e Zahide (Zajde) Badza, thaj vakarel goda so vakarde o Milan . Mili¢evic¢
thaj o Porde Stamenkovic:

“O limorti e terne Xoraxanjako s, a e legende vakarel kaj voj sasa che
katar nesavo barvalo Xoraxano save nagj sasa ¢havre, thaj vov lija las, voj
sasa sunutni thaj andar late ramosarda o Evlija Celebija 1660, thaj akharda
le limori katar e Zahida (Zajde) Badze. Andar leste, ni thol o anav, vakarel
vi o Milan Mili¢evié ando piro ramosaripe ‘Kraljevina Srbija’ ando lil ‘Neve
trujalipa’. Li duj ramosarde (o Milic¢evi¢ thaj o Stamenkovi¢) phenen andar
jekhtane fundone elementa e legendake: e chori jekh dive anglal o Bajrami
phenda pe dajake kaj bi dzala kaj o dad, savo ando godova vakti, sasa ande
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Meka pe Caba, te voj indarel lese guglimata, godolese kaj goda avilo lake
ando suno. E daj phenda lake te na kerel goda. Voj mangla thaj e daj dija
las jekh sahano (¢anko katar o bakar) savi sasa pherdi guglimata majbut
po asape no so gndisarda kaj ka kerel goda ¢ace. E chori lija te dzal, numaj
geli pe bangi rig pe Beogradeske udara thaj po foroski bar thaj gothar ni maj
dzanel pe khanci andar late. Numa, khanci, achilo. Kana laki daj prastaja
pala late arakhla ando sanco kaj o bedemi lake minija. Kana lako dad iri-
sajlo andar e Caba, roda e ¢hora, a lesi Rromnji, asvajenca, phenda lese so
sasa. Vouv inkalda andar pi trasta o sahano savo e ¢hora dija e daj thaj phen-
da pe rromnjake kaj ando detharin pala o Bajramo, arakhla ande pi besutni
o sahano pherdo guglimata e avdinosa. Nesave aver Xoraxaja phende kaj po
than pe savo arakhade e minija si phabardi nesavi jag savi ‘ni phabarda o
manuseso va’.

Thampal o dad akale ¢horako thaj aver Xoraxja, gndisardi kaj voj si
suntoni, thaj kerde lake limori po than po savo arakhle e minija. O limori
ucharde bare tulbasa. Sa godola save pacavde avile pe godova than thaj
kerde molitva, a o Mili¢ive¢ phenel ‘goda sunto than nasti ucharel pe’. Trin
drom e tulba sasa kerdini thaj trin drom korkore peli. Akana o limori achal
puchardo, thaj pe leste del o brsnd thaj tatarel le o kham’. Andar akava va-
karel vi o Stamenkovié, phenel kaj o tulbe achilo dzi kaj 1890. bers, kana sar
vov phenel, lije le e niski Rroma, godolese kaj 'e Zahide Badzi trubul vi takaj
ka st muli te tatarel o kham thaj te o brsnd najarel la'.

Thaj goda si e romanti¢no paramica andar o lachipe thaj o bi bista-
ripe, a aver nakhlimase ¢injenice naj.”

O etnologo Iva Trajkovié (2000, 134—135) kana nakhlo o XX veko
mangel te vakarel andar o Zajdebaca, savo akana si ekskluzivno rromano
suntno than:

“Angluno suntutno thaj kultuno than adivesutne niski Rromnego si o
Zajdebaca ande savi von majbut paéan, but drom dzan ande late, molinen-
pe, thaj pala akava kultno than savo achilo katar e Xoraxaja, saj gndisaras
kaj si lengi khangiri.

Akava sunutno than si pasz o duvari katar e Nisko tvrdava, kaj e
beogradesko udar. Phandino si nesave stubonenca katar o betono thaj jeche
lancosa, a ande leste si trin kasta save st kre¢ime thaj nesave bara pe save e
Rroma aven ando Zoj thaj anglal o rat thaj phabaren e memelja, cumiden e
barane blokura e Turdavake thaj poloé¢e vakaren e mangipa thaj e Zelje. Sar
savo st o themutno pacavipe o Zajdebac¢a — Zajde sasa ¢hori, GadZi, hristi-
janka, savi kerda buti kaj jekh xoraxano pasa. Voj but kamla o islam thaj
garadape thaj kerda pacavipe e Devlese goda kaj ni tromaja goda te kerel te
khonik dikhel la godolese kaj sasa hristijanka. Jekh detharin, kana o pasa
gelo ande Meka, pe éaba, te kerel poklono e Alahose, geli ando klozeti thaj
lija te klanjil pe, itakaj kaj goda st bilacho pala o paéavipe. Gothe ha¢arda la
kaj si la nesavo baripe thaj lija te dzal ande Meka te indarel guglimata e
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pasase ando sahano. Kana sasa anglal o bedem, pe desno rig katar e Beo-
gradeski udara, pelo katar lako prno jekh minijo. Pe godova than, e Xora-
xaja avile, chumide e bara, phabarde e memelja, molisarde e Alaho, pac¢av-
de kaj sa lenge mangipa ka kerenpe, a e Zajda sasa sunutni, itakaj kaj goda
naj sasa muslimansko sikavipe.

O M. Milic¢evi¢ kana e Srbija sasa tromali ando 1877. bers vakarel:
‘Pasa e foroske bedema si limori nesave ¢horake savi si Srpskinja (Gadzi)
sava e muslimaja paéaven sar sunutnt’, sar si lacho podatko andar o pura-
nipe e sunutne thanese savo akharel pe zajdebaca.

Sar vakarelpe o themesko vakaripe phenel kaj akava sunutno than si
dumuntno. Pe leste aven vi e muslimaja andar o Nis, Leskovac, katar o Ko-
sovo thaj e Makedonija, sar vi nesavi manusa save si ortodoxni. Kana e
Xoraxaja gele, e niski Rroma vadzi pac¢avde akava sunutno than. Akate
avile vi e nasvale thaj paéavde kaj e Zajda ka sastarel len, godola saven naj
sasa c¢havre pacéavde kaj ka bijanen, a e daja kana kerde molba e Zajdake
pacavde kaj ka lenge ¢hora thaj e ¢chavre ka sikaven majlache. Pacavelpe
kaj e manuse ka nakhaven sa e bilachipa te avel pe akava sunutno thah thaj
kaj ka avel but bahtalo thaj barvalo. O them pacavel kaj e Zajda locharde
bute manusenge. Katar o sunutno than dzalpe gaja kaj ni irin pe e zeja so si
znako katar o baro pacéavipe. E love save e pa¢avne den ni lelpe a ko bi lela
le leso va vol khanci aver pe leste bi Sucéilo vol bi avela ga nesavo bilachipe.

Pe akava than majanglal sasa o limori save e Xoraxaja trin drom
vazde a vov korkore pelo. Akava suntuno than ni kamel te avel uc¢hardo.
Ando 1935-36 bers e pacavde sar locharda lenge o dZzemati ando Ni$ vazde
tikno kher katar o limo savo sasa sar dzamija numa vi voj peli. Ande akava
dzemato e paéavde thode e manuse savo halada thaj bikinda e memelja,
thaj godolestar trajisarda. Avdive godaja buti kerel nesavi Rromnji, a trajil
katar e darura thaj e bikinde memelja.

Sar vakaren e thanutne andar e Cerga-tikno sunutno than si vi ande
mahala ande avlija katar nesavo Rrom, numaj vov perada le kana gelo
ando besutno (stano).”

O publicista Nenad Jasi¢ (2001, 33—-34), o hronicari “katar andru-
no” trajo thaj adeta e niski Rromengo, po anglalipe ando XXI veko gaja vakerl
amenge e “paramica” andar e Zajde Badzi:

“E purane niski Rroma pacaven e Zajde Badza (Zahida Badzi) sar
pire sunutne thaj godole savo arakhen len. E legenda andar e Zajdi Badzi
vakarelpe e Rromenge but bersa katar e purane kaj e terne. Jekh Rromnji
savi but paéavda e Devle kerda buti kaj jekh barvali xoraxani familija. Sar
kaj naj sasa muslimanka, ni tromaja te klanjil pe ando kher. Godolese voj
halada o klozeto thaj ande leste klanjisajli. Pala o Bajrami, kana o purano
muslimano, kaj savo kerda buti, gelo ando hadZiluko, voj mangla te indarel
lese o sahano e alvasa savi kerda lesi Rromnji. Kana goda vakarda lese
Rromnjake voj dija vika pe late, thaj phenda lake kaj nasti goda kerel. Nu-
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maj, kana lesi Rromnji inkljistili, voj lija o sahano e guglimatenca thaj geli
ande Meka, ande dzamija kaj akava Xoraxano gelo te molinel pe. Achada o
sahano anglal leso udar thaj avili khere. Kana o molipe agorisajlo, o Xora-
xano ni pac¢avda kaj dikhel o sahano e guglimatenca si andar leso kher. Aka-
va pac¢avdo manus haéarda ko goda kera, thaj kana avilo khere akharda sa
e manusSen andar o kher thaj dija len e darura save anda. Kana avilo o ren-
do pe akaja ¢hori, vov akhardala thaj mangla te del la o sahano. Voj inklji-
stili andar e pendzera thaj vov akhardala Zajde BadZzi, Zajde Badzi' (Zahi-
da, Zajdo — paéavni e Devlese, badza — savi kerel buti ando kher). Vov geli
thaj nimaj irisajli. Po thaj pe savo pelo lako minija ando forosko sanco, pasa
o bedemi, pasa e Beogradesko udar, vi avdive achel phandino limori, turbe
savo naj uc¢hardino, godolese kaj gndisarel pe kaj o limori ni kamel nisavo uc-
hardipe. Trin drom sasa kerdino thaj trin drom korkore pelo. E purane pa-
¢avde andar o Nis gndisaren kaj o limori ni kamel ucharipe godolese kaj o
Zajde Badza si dzuvdo suntono. Ande svako zoj thaj kurko e niski Rroma
phabaren e memelja pe godova than, a den vi e xoraxini alva. Goda keren vi
avdive”.
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ARAKHAVNO E KULTNE THANESO (Nesa Arsic¢)

Das tumen vi o vakaripe katar o Nesa Asié¢,? savi avdive del griza
andar o sunutno than.

“(...) Pe akava than sasa jekh ploc¢a katar o betono, thaj, nesavo, so
me dzanav, baro manus mangla te goda peravel pe. Anda e manusen, thaj
so kerda? Nesaveso va bangilo, nesaveso prno bangilo, nesaveso muj bangi-
lo. A so sasa lesa: gelo e vordonosa, tranda, saranda metrura, kerda udes
thaj mudarda pe.

A, kana sasa goda?

Ando nakhlo bers. Numaj, akana ka vakarav tumenge sa. Godola
save vakaren, akala Rroma, goda naj ¢ace. Akate sasa jekh but lachi manu-
snji savi kerda buti ando jekh kher, kerda buti kaj nesavi Xoraxani. Vi voj
sasa xoraxanti, thaj sasa but pa¢avdi. Laki serutni kerda halva, gasavi dza-
nen, so o Serutno but kamla, numa vov sasa ando maripe. Numaj, so sasa.
Voj roda e Devlestar, phenel, te o Serutno si kate, phenel, kaj vov but kamla
gasavi alva te hal, kana bi o Del dija man ephaka, te indarav lese po ma-
ripe. Numaj, o Del dija las phaka thaj vov thoda ande bakarni vasura thaj
geli. Kana geli, jekh pandz-Sov metrura palal o gazda achada goda thaj ni
akhardale, vov haéarda kaj vadze si tati, thaj sasa ni dzangla ko anda e
alva thaj andar sose si o svato. Putarda e vasura, lija goj alva, thaj hala.
Numaj, kana irisajli, voj sasa po del thaj, khonik dikhla la, thaj marda ande
late. Kana irisajli voj sasa mardini, numaj avili dzi kaj akava than thaj peli.

Saj phenas kaj gothe aven vi e Rroma savengo dujto alav si musliman-
sko, numaj vi e muslimaja, a vi e ortodoxni Rroma?

Aven vi e ortodoxni Rroma, numaj vi e nasvale manusa. Savore
khancese phabaren, savorenge locharel.

Majanglal avile majbut te phabaren memelja, vol avdive?

Akana st majbut, majbut aven.

Kana tu avilan te kate keres buti?

Me... mor phen sasa, numaj me majbut pindzarav sa akava... Mor
phen sasa gothe, thaj me lijem latar akaja buti majanglal efta-ohto ¢hon.

Kana e manusa aven, ando Zoj?

Va ando Zoj.

A kana aven, an gadici sata?

Khonik avel ande detharin, khonik majpalal... E Rroma si pa¢avde,
haéaren. Von aven ando svako Zoj, khonik ko kamel te phabarel, a te na saj
kerel goda, vov phabarel khere.

Aven li anglal e rat majbut, vol...

Majbut aven anglal e rat.

2 E autora kerde o intervju ando 10. maj ande 2001. bers. Sar bi o dijalog achila sar sasa von
¢hute le katar e audio traka.
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A aven li kana si nesavo baro dive, kana si o Purdevdan (Erdelezi)
thaj e Vasilica.

Aven, aven te si o Zoj, anglal o rat ando Zoj aven. Itakaj kaj si o baro
dive. Godolese, te mothav tumenge, itakaj kaj si... me sema ande Adventisti-
¢ko khangiri. Ortodoxno, thampal ande Katolicke, thaj kate, thaj sem ande
Jehovini svedoka, thaj ka phenav tumenge e Biblija but pindZzarav.

A keres li tu nesavo baro dive ande piro kher, paéaves?

Kerav baro dive, numaj ne mora goda te kerev. Kana st tu, svako di-
ve si 0 baro. O Del ni del te goda kerelpe.

A anen li e manusa pire ternen?

Anen, aven, vi von, e terne aven kate, khonik pala e ¢ahvre phaba-
ren, so te dzanav te kamenpe, thaj naj khonik kase o mangipe ni kerel pe.
Sasa kate sigo jekh Rromnji andar o gav, so dzanav, avili, ni dzanav la, nu-
maj dikhlem la vi maj anglal. I voj but si phare dukhal la o soro, numaj so
sasa. Voj besli akate, phenav lake te ustel, thaj thodem la kate pasa akava
duvari te molinelpe, te molinelpe lake, thaj sasa lake majlache.

Kana aven godola save mangen te locharel lenge e Zajde Badza, phen
li khanci vol samo molinenpe?

Na, vi vakaren thaj savore trubun mange te phenen, sose phabaren.
Me pucav len sukar, thaj von pe akava than nasti hohaven. Thaj von mot-
hon. Jekh thoda akate o pletivo. Phenv, sose thodan akava pletivo, na te thos
nesave madije kate, te khanci keres mange, goda nasti keres. Phenel, sa si
lache, kana aven te mangen man, thampal nesave divesa goda ka hasavol.
Thaj godolese.

A kana molinen pala o lo¢haripe thaj gaja, indares len kaj akava kas?

Akte indarav.... thaj gaja molinepe akate, haéares, gaja. Aver drom
kana avena, kana ni dela o brsnd, ka dikhen goda si galbeno manusnji. Voj
st galbeno manusnji thaj lake molinenpe thaj savorenge lo¢harel.

Thaj sosi vadzi akate, so phendan?

Si akate vi e Sunutni Marija, a avel vi o Isus lasa, numaj voj dikhelpe
vi bi leso. Akana si pajardo, thaj nasti lache dikhelpe e fotogravija. Saj dik-
hel pe vi e kruna.

A gndisares li tu kaj goda si e Zajde Badzi?

Va.

A phendan mange kaj vadzi khonik dikhel pe?

St, gadzi, thaj murs e stadasa, thaj vadzi jekh gadzi.

A nesavo ¢havoro.

Na.

A akate khandi ni keren, nesavo rituali, samo phabaren memelji?

Phabaren memelji thaj nisavo rituali ni keren, phabaren memelji, a
ko paéavda kana kerenpe lese mangipa anel pesc¢iri thaj khanci aver, prna-
le, thaj achavel gothe, khonik nasti lel goda, samo me... Kana lelpe khanci,
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khanikastar, e Siptarski Rroma o jekh dinari ka den tut, akala amare na,
den pandz dinara, phare si lenge te thon khanci ande tahtaji.

A sar si to anav?

Me sem Asié Nesa.

A sar savi si ti religija, so san hristijano vol...

Asunen, me sem Rrom, mori nacija si rromani, me pacivav sa e khan-
gira, a kana sem e ortodoxni manusenca, von aven mande khere, sikaven
ma, me stkavav e Biblija thaj sa goda.

Tu san hristijano, a kana dikhas tiro dujto anav, tiro nakhlipe si mu-
slimansko?

Goda naj ¢acuno nakhlipe, goda naj ¢ace, me bijandilem ande Srbi-
Jja, thaj savore more ande Srbija, me sem Srbijanco.

Kana asundan akaj paramica, kaj lasa sasa phaka, thaj geli kaj o Del?

Asunen... si tumen... me mora te puchav mor amale ande savo muze-
Jji, si nesava podatka andar late.

Numaj, lache, tu ni ramosardan goda gothe, khonik vakarda tuke an-
dar goda, aSundan katar e majpurane manusa?

Goda st o manus sar vi me, ni gelo ande skola thaj sa, vov si ando
muzejo, thaj phenda mange kaj ka anel mange sa e podatka andar late thaj
ramosarav goda thaj savore ka ginaven goda. A kana vakras, goda si ¢ace,
gaja sar vakardem tumenge. Godolese, majanglal, me kana ni avav gothe,
hacares, pe akava sunutno than, kana ni avav, voj avele khere... te me naj-
sem gothe, khonik te avela, voj inkljel, phenel, anen mange godole thaj go-
dole goda than te halavel... thaj me mora te avav.

Aves li tu svako dive?

Samo ando Zoj.

Gndisares li tu kaj si Sukar kaj akate aven vi e Rroma muslimaja thaj vi
pravoslavca?

Pa, asunen, ni dikhel voj pe goda, voj lo¢harel savorenge. Godolese
kaj gothe aven vi e Slogirime, sa e rromanja thaj savorenge voj locharel.

Aven li majbut e Rromnja e Rromendar?

Savore aven.

A ni aven samo andar o Nis, akala foroske Rroma?

O, aven vi andar o Leskovac... Aleksinac, Leskovac...

Aven li vi e gavutne Rroma?

Aven, sar te na. Jekh, ni dZzanav sar akharel pe, andar o Aleksinco,
avili gothe, thaj lija te rovel. Pucav, sose roves? Pa, phenel. moro Rrom si
akate ande phandini? Sose? So dZzanav, nesave faslifikujime marke, lije le-
star thaj lacharde le. Voj phabarda nesave droma, thaj molisarda te lako
Rrom avel tromalo. Ni nakhlo vi ¢hon dive, a lako Rrom tromajlo.

A gdnisares li tu kaj akava than khonik trubul te lac¢harel, o foro...?

Pa, trubula bi... asunen, trubula bi zala. Te goda si khangiri, ne bi
khandela akate, de bule lese da, itakaj kaj si, muslimano akava-okova. Voj
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si ¢acune Xoraxani, numaj mangav te phenav, naj lache te dzal ando WC thaj
de kerel. Dikhen, sar len te keren, katar o anglal dzi kaj o agor, gode me ha-
ladem thaj naj khancese. Ake, ando nakhlo Zoj haladem thaj ando detharin
arakhel khula, lim haladem, ¢chudem thaj so te kerav. Goda si ¢ace, thaj ni
dzanav sose. Me vakardem e pijacose te na len o phandipe, pasa o phandipe
te kerel pe neso e fugovane ciglase, jekh metro. Aver, WC te lacharelpe thaj
te kerelpe o betono katar e lokala dZi kate... thaj von mangle. Numaj, as¢ha-
ren e dozvola... Caéune bi trubuna amare Rroma, thaj akala akatar, te ke-
relpe akava, te Sukar phandenpe, a te na akate keren o WC.

Pa ni bi trubune akala ande Tvrdava te keren goda bi dozvolako,
akava si istorjsko (nakhlipasko) than thaj trubul specijalno dozvola....

Manglem te vakarav tumenge khan¢i andar e Rroma. Kana sasa o
maripe..., so sasa, me sema ande leste, akava si dujto themesko maripe.
Kerdem thaj savore lije, a me ni lijem khanci.

A sana tu ando nesavo logori vol gaja khanc¢i?

Pa, sasa mor dad, numaj as¢aren... Si akate vi e terne manusa save
lije khanci pala lengo darape, me ni lijem khanci.

A dijjan li khan¢i?

Dijem e fotokopija, sa goda kerdem thaj bichaldem. Numaj, khanci.
Akala save keren pala e rromani uprava, von len e love... Moro dad sasa
ando logor, sasa vi mor bibi, numaj von mule. Ramosarda mor pharal pala
savore, thaj pala peste. Vov lija, numaj me ni. Ni dZzanav, naj sasa goda ne-
save bare love, numaj pala mande.... me naj sem nesavo barvalo manus, me
sem coro... 1600 maraka.

A phen mange nesave phenen Zajde Badza, aver phenen Zajde Baci...?

Zajde Badza... Zajde Badza”.
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PHANDIMATA: DIMATA THAJ THERIPE

1. Zajde Badza-kultno than niske Romengo-¢erdo si pali otomansko le-
genda tari ¢hej/romni,Khorani savi traisarda ando Nis, ando 16-to Selbresu-
tnipe. (Gasavo motivo arakhadol i andi legenda taro turbano Muja Babe, savo
o kandino indarda pire barederese andi Meka pjatu e alvavasa). Kaj si tari
muhamedansko vica-rat i Zajde BadZe ¢aée vacaren o Evlija Celebija, Feliks
Kanic i Milan D. Mili¢evi¢, leso hramope uladol sar ¢a¢ikano tahj je¢imasko
thaj e ¢ibace Sukarimasa. Zajde BadZa sasa sa di ko agor 19-to Selbresutnipe
ekskluzivno kultno than e Horahajengo andaro Nis — ni jek lilvarno ni liparol
e Romen. Thaj sar naj materijalne thaj hramome lila, gova ni trubul te vacarol
amende kaj naj sasa devlikane Roma save naj sesa pe godova devlesko than.

2. Trusulale Roma ando Nis taj pobuljardo trujo si taro vakti nemanji-
¢a. Kana avile e Horahaja, lenca avile i e Roma save len horahano p¢ape. Po-
buder si horahane Roma: jek — avile e horahajenca — thaj aver, save, mangle te
train, andaro trusulipe nakle po hirahanipe. Trusulale Roma si maj zala, nu-
maj si von pobaro numero. Kana dele e Horahaja, sigate kosljol i vurma ho-
rahane kulturako thaj pacamaso: hasardol o dumo pac¢amavimasko maj
zala horahane manusengo, gova kaj achilo tare horahane manusa (po khaj
Horahaj thaj horahano gado; maj but sasa horahane Roma).

3. Horahane Roma, kana hasarde e muhamedancuren sar dumo hora-
hane pacavimase, thaj von andar jek drom achile ando trusulesko trujo, von
si akana gola save indaren i paramici tari Zajde Badzi taj gola kaj arachen go-
dova kultno than. Avol o vakti kana e Roma “len” pese i legenda thaj i o kultno
than pese lacharen gijate sar lende si Sukar e ljaremaskako pacavimasko tru-
jo. Selbresutno averéandipe, sasa jek var gova kaj hasardol o khuvipe e hora-
hanimasa — achen: sar o liparipe andaro tunjariko po horahanipe, i purt ando
dipe e alavengo (po maj but horahane angle alava no alava) thaj duj buljarde
tabijetura (po maj but horahano prahope no sunetipe) — thaj aver, iripe ande
papo-paposo pacape, ando trusulipe, po agoripe sila maj uco ¢erde horaha-
no-trusulo sumnalipe. Avdive e Zajda Badzi den paciv, thaj aven sa e Roma bi
dikhindo pe pire purane, konfesionalno vica, akanutno pacavimaso gova so
san. (Em maj nevo hramope tare romengo sumnakanipe, von N. Jaksi¢ thaj o
I. Trajkovié, maj but si bilache len numaj nesave manusen save nidanen but
tar gola buéa a bistaren o lilvarnipe; 1. Trajkovi¢ dal di gote kaj paramiéil e M.
b. Miliceviéa, ¢erol nesave hohaimata taj e Zajda Bade dol la gadikani vica-
dol la Srbijansko vica ).

4. Akana si vakti kaj i Zajda Bade sila lako stavo, savo si buljardo ande
pustika, pale savo e Roma len putarde pac¢amaso, maj anglal, andaro zori
formalno thaj garaduno-den pe godi po purano pacape, a kana gova avol,
napal hamin o trusulipe thaj o horahanipe, gova sa agorisavol sar jek khu-
vipe. (Gova specificno romano pacape njamo ljarmenstvosi gasavi kaj varesa-
ve trusulipane elementura lol thaj ¢cholando horahanipe sarso si: trusulo baro

37



dive, varesave bucenca save ¢erol o orasaj andi khandiri thaj o njamo ando
¢her. Barabar golesa, ¢on e horahane elementura, save e trusulese Roma len
ande pire pacivane tabijetura.“ — T. Vukanovi¢ 1983, 222)

5. Godova, bute denende si, khuvipe taro kulturolosko dichipe, naj
dosalo, no — godova si barvalipe kana di¢olpe andari kulturolosko rig, andaro
hainako bute bresengo romane duvdipaso ando multietnicko atj bute bre-
Sengo amalipe. Von $aj aven ando pacivalo than pilta sar lolpe thaj dolpe o
kulturno modeli. Sar ande avera bu¢a romane pacivasko di¢ipe, thaj i ando di-
¢ip e Zajda BadZe o ritualno ¢eripe ni dal pe aver drom thaj ni dal pi do$ pala
piri kultura thaj laci specifika thaj pale themesko identiteto. Maskaral si in-
terkulturalno jekhtipe — a na asimilacija, na segregacija.
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ZAJDE BADZA IN THE OTTOMAN LEGEND
(records by D. Bojani¢, F. Kanitz and M. D. Mili¢evi¢)

Dusanka Bojanié, writing about Nis in the period of Turkish domi-
nation until the great war in 1683 (1983, 131—132), retells a note observation
from 1660 by Evlija Celebija about Zahide-badza, which probably is the first
mention of this Mohammedan legend:

~Evlija Celebija, among other things, mentions Zahide-badi. Jud-
ging by the name (Zahide means ’novice’) and the nickname (badzi means
’sister’ and it is a honorary term for wives and daughters of heads Bektashi
Muslim monasteries), Zahida-badzi was a pious and well-respected person.
However, when she lived remaines unknown. Evlija Celebija speaks of her
as of a person about whom little is known in his time. Therefore, one could
assume that this pious Nisian Muslim woman lived in the middle of the XVI
or in the second half of the XVI century, but surely long before Evlija's pa-
ssage through Nis.

Zahide-badZi's turbeh indicates that she herself was an important
person, otherwise, if she had been only a wife or daughter of a dervish, she
would have been buried together with him. The Sebilj she had erected was
modest in proportion but a precious gift to her fellow citizens, because of the
cult of water in Islam and the indisputable need of the NiSians to have quali-
ty drinking water...

The most significant building Zahide-badZi bequethed to the Mu-
slims in Ni$ was her tekija (monastery). Among the well-known tekijas in
Nis, Evlija Celebija mentions the one on top of the bridge, which belonged to
the Bektashi order, then the Zahide-badZi tekija and Hajdar-¢éehaj's tekija.

It is still a question which order Zahide-badZi belonged to. We should
certainly presume that she belonged to an order related to the Bektashi one,
or perhaps the Bektashi itself. Tekija as an architectonic structure did not ne-
cessarily have to be a separate building. In Balkan towns, it was most often
lodging buildings that were turned into tekijas. This tekija existed in the
second half of the XIX century.

In the official ’salnama’, annual records from the last years of the
Turkish rule in Nis, Zahide-badZi's turbeh was mentioned as existant. At the
same time, there circulated a legend in Ni$ about a turbeh with the grave of
a ‘certain Turkish girl’, which most probably referred to the Zahide-badzi
turbeh. According to the legend, the girl was a young and very devout adop-
ted child of a rich Turk from Nis, who went to a pilgrimage to Mecca. On the
eve of Bairam, after her foster mother had prepared a lot of food and pa-
stry, the girl asked for a bowl of food which was her foster father's favou-
rite, so that she could take it to him to Mecca. After persistant begging, her
foster mother granted her wish and gave her a bowl of food and the girl left
the house 'yet did not go through the main gate of the town, but over the
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bulwarks and the moat'. It was there that she disappeared for ever and only
her slippers were found in the moat. When her foster father returned from
the pilgrimage, his wife told him all about the disappearance of the girl. At
that moment he took from his saddlebags the very same bowl which she had
given her adopted daughter. He said that he had found the bowl full of pa-
stry the day after Bairam, in his room in Mecca.

On the spot where the girl's slippers remained, pious Turks used to
see some kind of light which could not have been set by a man's hand. At that
place, a beautiful tomb with turbeh was erected by her foster father and other
Nisians who believed that the girl had been consecrated. The turbeh did not
bear any covering, due to which it was built three times and three times it did
collapse on its own, so in the nineties of the XIX century the grave was un-
covered, to be freely affected by rain and sunshine.

A very similar motif is to be found in the legend about Muja Baba's
turbeh in Scutari. He was a servant in Scutari, and to his master who had
gone to a pilgrimage he took a plate with halva.

The Turkish girl's turbeh in Nis was situated near the erstwhile Bel-
grade gate, in the moat.“

Felix Kanitz, an explorer and travel account writer, having visited Nis$
several times (ITetpoBuh 2000), in the course of his second visit (1864) du-
ring the Turkish occupation, wrote a short note on the legendary girl: ,,In the
immediate vicinity of the fountain built by Hajdar-¢ehaj, I saw a turbeh, built
over the grave of a Nisian girl who had become famous for her miraculous
travel to Mecca and another one in which rested Deruni baba, whose pra-
yers Allah had always answered (Kauu 1985, 155) then, in liberated Ni$
(1887), he wrote down: ,,Again on the descibed Moor main gate to the for-
tress, the sultain's seal was substituted for the Serbian coat of arms with eag-
les; I was also looking for the red seraglio in which I had been so harshly
interrogated by Abdurahman-pasa. It was torn down, just like the Turkish
lodgings, whose gardens had been embellishing it in fresh greenery, and a
turbeh of a woman saint whose bones were given in 1883. to a hoja of the
nearest mosk to bury them...” (Kanui 1985, 166).

Milan P. Milicevié¢, a renowned historian and statesman, being in
Nis right after the liberation from the Turks in 1878 while working on the text
“The County of Nis”, published din the book “The Kingdom of Serbia, New Re-
gions” (1884, 96—98), gives a vivid account of the Mohammedan legend as heard
from the Turks themselves:

“Close to the Belgrade gate of the town, there are two Turkish graves
(two turbehs), which the Turks respect as graves of their siants. They are
worth mentioning here as an appendix to the description of the town. One of
them is in the moat, and the other in front of the gate.

The first is the grave of a Turkish girl, respected as a saint, and the other
is the grave of one Daruni-baba, also a God's favourite, according to Islam.
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The Turks in Nis tell the following about the girl:

There was a Turk in Nis, a man of wealth but with no offspring, who
adopted a destitute girl who, among other good qualities, was characterized
by great piety.

After some time, the Turk went to a pilgrimage to bow in front of the
grave of the Prophet, which is one of the first duties of each godly Muslim.

On the eve of Bairam, his wife prepared a lot of food and pastry, to
give to the poor, as was the custom for Bairam. Her foster daughter approa-
ched her and asked her for a bowl of the food her foster father liked the most.

- What do you want it for? Asked the woman.

- I want to take it to Mecca to my father and offer it to him, replied
the child.

- You cannot, my dear child, said mother: - go to Mecca; it is far away!
Over the sea!

- Never mind! God will help me bring joy to my foster father.

She begged and begged to be given the food, until her mother could
not stand it any more; so she gave her a bowl of food, just to shake her off.
The girl took the bowl, went out of the house, yet she did not go through the
main gate of the town, but over the Belgrade bulwarks and the moat. There
she vanished. Her foster mother ran after her but was not able to find her:
not on the bulwarks, in the moat or any other place. Only were her slippers
found in the moat.

From that evening on, no one either saw or heard anything about
the girl.

When the Turk returned from the pilgrimage and asked to see his
foster child, his wife told him all about how the girl had disappeared. The
Turk opened his saddlebags and took out the same bowl she had given her
daughter before Bairam.

- Where did you find that bowl? Asked the astonished woman.

- The day after Bairam, replied the Turk: - I found it in my room in
Mecca, and it was full of pastry with honey.

After that, on the spot where their daughter's slippers had been found,
some religious Turks would see some kind of light which, as they said, could
not have been put on by a human hand.

The foster father, believing himself as the other Turks that his daugh-
ter had been consecrated, built a fine tomb on the spot her slippers had been
found, and covered it with a high turbeh. The righteous ones immediately
went there to pray to god and the Prophet.

That is the religious story from Nis about a Turkish saint girl.

Another thing added to this is that the sanctuary does not bear any
covering! It was built three times and three times it did collapse on its own.
Now the tomb is uncovered, to be affected by rain and shine at will.”
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ZAJDE BADZA AS AN ISLAMIC-CHRISTIAN HOLY PLACE
(writings by . Stamenkovié¢, M. Arsi¢, I. Trajkovi¢ and N. JaSic¢)

Porde Stamenkovi¢ (1997, 195-196), a long-term director of the Hi-
storical Archives, ardent chronicler of events from the near past of Nis, pointed
to the Roma sacral place again, indicating its contemporary significance:

»Every Friday close to the fortress of Nis, a hundred of lit candles can
be seen in the vicinity of the Belgrade gate. One corner at the base of the for-
tress wall is all lit up. The night ‘cult fire' around which numerous Roma
from Nis and other Muslims gather can be easily noticed. A great many Ni-
sians wonder since when and why this cult tradition takes place and for
how long the Roma in Ni§ have been gathering around this basically
Turkish monument. The tradition is several centuries long. As early as the
beginning of the 15. century, various tombs of reputable Turks whose tur-
behs (graves) were taken for holy, cult places could be found in Nis. In his
travel accounts from 1660, the famous writer Evlija Celebi mentioned that
he had found the graves of the benefactor Hajdarncehija, then Sefer Baba,
Mihalzde and the Turkish grave of Zahide (Zajde) BadZzi whose remains
could be located by the walls of the old fortress in Nis.

Nisian Roma and Muslims regularly visit the grave of Zahide (Zaj-
de) Badzi. Nowadays, foreign students, first of all from Arab countries, can
be seen there. This cult 'sacral’ place of Nisian Roma is fenced with a modest
railing, the walls of the fortress white-washed and painted; there is a sma-
llish bench by the grave where older and younger Roma gather. On that
occasion they present offerings to the 'holy place'. They leave coins, tokens,
towels or shirts there. Then, regularly on the evenings, they light up candles
and pray to the spirit of their saint, that is, they pray that Zahide (Zajde)
Badze help them, give them health, bring luck, love and joy to their families.
However, Zahide (Zajde) BadZe may receive curses for the not good ones' so
the Roma strictly avoid cursing anyone of wishing any evil. The legend of
Zahide (Zajde) BadZe in Ni$ has been present for several centuries. Nis has
developed during that time. It has progressed a lot. It can be justly called
the town of electronics, and yet, Nisian Roma go on keeping this traditional
and popular custom; they regularly visit the grave of Zahide (Zajde) Badze,
lighting candles and praying that she who belongs to a cult of an Islamic
mother of god, endow them with health, happiness and joy... No authority
has ever attempted to ban this custom. Only the Germans and Bulgarians
banned visiting the turbeh of Zahide (Zajde) Badze during the World War I1
(1941—-1944). With the coming of freedom, the Roma gathered around their
turbeh which was with no roof this time.

We could freely pose the question: why is the memory of Zahide (Zaj-
de) Badze, in whose honour nightly candles are lit by the walls of the for-
tress, still treasured? This question can be answered only on the basis of a
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legend about the old Turkish monument in Nis. In the Turkish language Za-
hide (Zajde) Badzi means a pious, chaste, noble, but also respectable girl or
woman. Thus, Zahide (Zajde) BadZe was a Nisian, but one of more promi-
nent persons. She was not a daughter of an ordinary dervish, but a girl who
built the "sebilj", a Turkish word for fountain, so that her fellow citizens could
drink good, fresh water. Thus Zahidi (Zajde) BadZe obeyed the basic law of
Islam, presenting the people of Nis and the vicinity with clear drinking water.
According to that in the official Turkish annual records (the salna) Zahide
(Zajde) Badzi is mentioned as the turbeh (grave) of a 'certain Turkish girl'.
The girl was young and pious. She was the adopted child of a rich Turk from
Nis. When one year he foster father went to Mecca to visit the famous places
of Islam, he parted with his family and spent a long time on the pilgrimage.
During that time his daughter remained in Nis. One evening 'on the eve of
Bairam', she had the impression that she was 'hearing' the voice of her fo-
ster father who asked her to bring him something to eat from Nis as soon as
possible. And Zahide (Zajde) Badze believed the voice: she asked her foster
mother for a "sahan" (copper bowl) and in it she put her presents, food for her
father and set off on a journey. Heading for Mecca, the girl took the wrong
way and went over the Town field and there she disappeared without a tra-
ce. Nisian Turks were looking for her in vain. She could be found nowhere.
After several days, close to the Belgrade gate, they found only her pair of
slippers. It was a sign that she had died there, defending her honour and
chastity from unknown rowdies. In memory of this genteel girl Nisian
Turks latter on erected a sacral turbeh to Zahide (Zajde) BadzZe. The turbeh
was covered until 1890. Eventually, the Roma from Nis decided to remove
the roofing, because even dead Zahide (Zajde) Badzi deserved to be 'war-
med by the sun and bathed by the rain'.

Nisian Roma believe this legend even today. They take their young
to this place and tell them that even today a hand comes down from 'the
skies' and lights fires on the grave of Zahide (Zajde) BadZe lest she be
forgotten and so that she could at all times be enlighted for her kindness."

Nisian journalist Mirjana Arsi¢ (2000, 22), who is apparently ,hi-
ding“ behind the initials M. A., speakes about Zahide Badze in a short and
romantic form, retelling the stories of Milan D. Mili¢evi¢ and Porde Stamen-
kovié:

»The grave of a young Turkish girl does exist, and the legend has it
that it is the grave of a girl who was an adopted child of a rich, childless
Turk, who got consecrated and about which Evlija Celebija wrote in 1660,
calling it the grave of Zahide (Zejde) Badze. Milan Mili¢evi¢ also wrote about
it, without mentioning names in his work 'The Kingdom of Serbia’, volume
'‘New Regions'. Both authors (Mili¢evi¢ and Stamenkovié) mention mainly
the same basic elements of the legend: one day before Bairam the girl said
to her foster mother that she wanted to her father who was on pilgrimage to
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Mecca at that time to take him pastry, for she had seen him in a dream. Her
mother tried to talk her out of the silly intention. She was persistent and
finally her mother gave her a 'sahan' (copper bowl) full of pastry for the
sake of fun. The girl set off but she took the wrong way through the Bel-
grade gate and over the town field — there she went missing. Yet, something
remained after her. When her foster mother ran after her, she found in the
moat around the bulwark her slippers. When her foster father returned from
the pilgrimage he wanted to see the girl and his wife, crying, told him what
had happened. Then he took out of his bag the very same sahan which the
woman had given to the girl and told his astounded wife that he had found
it in his room full of honey pastry the morning after Bairam. Some Turks
claimed that at the place her slippers had been found one could see some
kind of light 'which was not put on by a human hand'.

The foster father and other Turks believing that the girl had been
consecrated, agreed to build a fine tomb on the spot her slippers had been
found. The grave was covered with a high turbeh. The righteous ones imme-
diately went there to pray there, and Mili¢evi¢ mentions that the 'the sanc-
tuary does not bear any covering: it was built three times and three times it
did collapse on its own. Now the tomb is uncovered, to be affected by rain
and shine at will'. This detail is brought by Stamenkovi¢ as well, mentioning
that the turbeh was there until 1890, when, as he says, the Roma from Nis
removed it because even dead Zahide (Zajde) BadZi deserved to be warmed
by the sun and bathed by the rain'.

That is the romantic story about goodness and remembrance, there
are no other historical facts.”

Towards the end of the XX century, ethnologist Iva Trajkovié (2000,
134—135) attempted construing Zajdebaca, by an exclusive Roma sanctuary:

,Zajdebaca can be regarded as a real sanctuary and cult location of
today's Nisian Gypsies because they believe in it, visit it quite often and bow to
it, so this cult place which the Turks left behind can be considered their church.

This sanctuary is located by the wall of the fortress of Nis, to the right
from the Belgarde gate. It is fenced with several concrete posts and metal
chains, and within it there are three white-washed trees and several rocks
on which the Gypsies light up candles, kiss the stone blocks of the fortress
and quietly say their prayers and wishes every Thursday afternoon. Accor-
ding to popular belief Zajdebac¢a — Zajda was a Serbian girl, a Christian
maidservent at the court of a Turkish pasha. She passionately got to believe
in Islam and would secretely bow since it was forbidden to her, being a
Christian, to do it in public. One morning, the pasha having gone to Mecca
to a pilgrimage and to pay his respect to Allah, she went to the bathroom
and started to bow, although it was not proper in terms of the right creed. It
was there that she suddenly felt supernatural powers and flew off to Mecca,
taking halva in a sahan to the pasha. When she was over the bulwark, to the
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right from the Belgrade gate, a slipper fell off her foot. The place was later
visited by Turks who kissed the surrounding rocks, lit candles and prayed to
Allah, hoping that all their wishes might come true, and they considered
Zajde a saint, although it does not concur with the Muslim teaching.

After the liberation of Serbia in 1877, M. Milicevi¢ wrote down: 'Close
to the town walls, there is a grave of a certain Serbian girl who is respected
as saint by Muslims', which is reliable datum as for the age of the sanctuary
called 'zajdebaca'.

According to popular tradition, this sanctuary has existed for a long
time. Apart from Muslims from Nis, it was visited by Muslims from Lesko-
vac, from Kosovo and Macedonia, as well as by some Orthodox Christian
believers. After the Turks had gone, Nisian Gypsies went on respecting this
sanctuary. The sick would come here believing that Zajda could cure them,
barren women hoped to concieve, after prayers to Zajde mothers trusted that
their sons and daughters would succeed in school. People believe that one can
avoid many a misfortune and evil force if one bows here, and that one will
have good fortune and happiness in life. They believe that Zajde has already
helped many people. As a sign of reverence, the sanctuary is to be left walking
backwards. The money they leave behind is not to be taken, and if one takes it
one's arm or any other body part would become ill or any other misfortune
will come down on one.

In this place there used to be a turbeh which the Turks built three ti-
mes and three times it did collapse on its own. 'This sanctuary does not bear
any covering'. Somewhere around 1935-36, believers in Nisu erected a mi-
niature building of tin in the form of a mosk, but it fell down on its own, too.
The believers would sellect a person from their own neighbourhood who
took care of the higyene and order around the place and sold candles, which
was the main source of income. Today, the lot is attanded by a Gypsy wo-
man who supports herself from donations and sold candles.

According to the inhabitants of the Cerga-mahala, a similar sanctuary
was to be found in the yard of a Gypsy from their quarter, but he pulled it down
after he had moved to a flat in a building.“

Publicist Nenad JasSi¢ (2001, 33—34), a chronicler ,from within® of
the life and customs of NiSian Roma, conveys the ,story“ of Zajde Badza this
way at the beginning of the XXI century:

,»Senior Nisian Roma believe in Zajde Badza (Zahida Badzi) as in their
saint and protector. The legend of Zajde Badza has been a part of their oral
tradition from generation to generation. One very religious young woman
was working as a maidservent in a rich Turkish family. Since she was not a
Muslim, she was not allowed to bow in the house. Therefore, she would rub
the toilet and bow there. The old Muslim she was employed with went to a
pilgrimage at Bairam, and she wanted to bring him a bowl ('sahan’) with
halva which his wife had just made. When she said that to his wife, she re-
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proached her for telling something which could not be. However, when she
was beyond her lady's attention, she took the sahan with Turkish halva and
flew away to Mecca, to the mosk where the devout Turk was bowing to his
god. She put the sahan in front of him and returned home. When the prayer
was over, the Turk was very surprised to see the sahan with halva and reco-
gnize it was the one from his household. This devout man had an inkling as
to who had done this, so on returning home he called for all the members of
the household and the servants and presented them with gifts. When it was
the girl's turn, he called her and handed the sahan to her. At that moment
she flew off through the window and the man was standing there calling
after her: 'Zajde Badzi, Zajde Badzi'. (Zahida, Zajdo — devoted to god, badza
— maid servent.) She flew away never to return again. On the spot where
her slipper had fallen off in the moat by the bulwark, close to the Belgrade
gate, there is a fenced grave even today, a turbeh with no roofing since it is
believed that the grave does not bear any covering. It was built three times
and three times it did collapse on its own. Senior NiSian Roma believe that it
did not bear any covering because Zajde BadZa is a living saint. Every
Thursday and Sunday, Roma light candles there, and sometimes they share
Turkish halva. They do it even today.“
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THE KEEPER OF THE CULT PLACE (NeSa Asi¢)

This is the testimony by Nesa Asi¢", who is the current caretaker of the
sanctuary:

"(...) There used to be a well-cemented plate at this place, but some, I
don't know, big shot ordered for it to be taken off. He brought workers, but
what happened? Some of them got their arms twisted, some of them legs,
some of them got their mouth the wrong way. And what happened to him:
he wen' with his car, thirty, forty meters maybe, crashed into another one
and got killed right there.

Well, can you tell us when did all that happen?

Last year. But, here, let me tell you about the whole situation. What
they say, these Romany, that's not true. She was a loyal servant, workin'
somewhere around here for a Turkish lady, that's true. She was of Turkish
creed and was very godly. Her lady was makin' halva, you know, and her
lord loved to eat it a lot, but he was on a battlefield. But, what happened.
She prayed god, it goes, that her lord was here, it goes, he loves a lot to eat
this halva, if god gave her wings so she could fly and take it to him to the
battlefield. And yet, she got wings and put in a copper bowl and flew away.
When she was there, she put it five-six meters behind her lord, but she didn'
announce herself, and he felt it was still warm, he smelt it, wondering who'd
brought the halva and didn' know what't was all about. He took off the lids
and started eatin' the halva. But, righ’ after the return, she was flyin', some-
one noticed her and shot at 'er. After the return, she was wounded, she en-
dured only to this place and fell down here.

So, now this place is visited by Roma with Muslim surnames and Mu-
slims, but also Orthodox Christians?

The Orthodox do come, just the same sick people. Whoever lights a
candle for any problem, it helps.

Did more people come here to light candles before or are there more
people now?

Nowadays are more, more people come.

Since when have you been taking care of the place?

Me... my sister was too, but as for me, I am better familiar with the
stuff... My sister was here, then I took o'er and I've been here seven-eight
months.

When do people gather, on Thursday?

Only on Thursday.

At what time?

* The interview was conducted on the 10th of May 2001. So as to preserve the originality of
the dialogue, no alterations whatsoever have been undertaken and the text is a veritable
transcript of the conversation recorded on an audio tappe.
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Well, some of them come before, some after noon... The Roma, you
see, are pledged. They are pledged to light candles every Thursday, he who
can't light, he does it at home.

Do more people come in the afternoon, evening or ...?

More people in the afternoon.

Do they come at holidays, on Purdevdan or Vasilica?

Well, they come, they come if it is Thursday, if it is Thursday they su-
rely come. Regardless of the holiday. But, le' me tell you straight, me, no ma-
tter... I was with the Adventists, Orthodox, and then Catholic, and here, now I
am with Jehovah's Witnesses and I wanna tell you, I know the Bible, asit-
were, by heart.

And you personally, do you celebrate anything at home, honestly
speaking?

I do celebrate, but not necessarily. When you have, it is a god's holi-
day everyday, god has forgiven it.

Do the people bring their younger children here?

They do, they come, young people come many, some light candles for
boyfriends, I don't know, that they like them or what, and each wish is ful-
filed. Recently there came a Roma girl from a village, I don't know, she ca-
me here, I don't know her, I 've seen her. She suffers a lot from headaches,
but what happened. She was sitting there, I tell her to get up and come here,
and I put her against this wall to pray, to pray to 'er, she immediately felt
be'er, d'ya understand.

When the people who need help come here, do they say something or
just pray like that?

No, they speak in words and everyone is to confide in me the reason
he wants to light a candle. I ask them, I ask them nicely, ‘cause they mustn't lie
to me here. And they say to me. A woman hung a piece of thread here. I say,
why did you do that, I say, don't you do any witchcraft on me here, it is out of
the question. She says, it's O.K., when people come to ask for my hand, and
they ask for it, the whole thing breaks up after a couple o'days. That's why.

And when they pray for help and the like, you take them to this tree?

I take them here ... and he prays like this, d'ya understand, he prays
here. When you come next time, when it is not raining, you c'n see a blonde
woman. She is blonde and she prays to her and gets helped.

And what did you say else was there?

There is Mother Mary, sometimes she appears with Jesus, some-
times without. Now it is wet, the photo can't be seen well. Even the crown
can be seen.

Do you think it is Zajde Badzi?

Yes.

But you said someone else could be seen?

Yes, a woman, a man with a beret, and another woman.
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Any children?

No.

And here they do nothing else, perform no rituals, but light candles?

They light and do no rituals, just light a candle, someone who's pro-
mised when their wish is fulfiled, they bring towels or anything else, socks,
and leave them here, no one can take those but me... Whenever charity con-
tributions are collected, from anyone, Albanian Gypsies give everything
they have for the tekija, but our local ones don't, they give five dinars, can't
decide to put the money in the glass.

What is your name?

Asié Nesa.

By religion you are what, a Christian or ...?

Listen, in fact I am a Roma, of Roma nation, but I respect each and
every church, now I am with the Orthodox, they come to my home, they
instruct me and I study the Bible and all that.

You are a Christian, judging by your surname, and your background
is Muslim?

It is a false background, I was born in Serbia, my folks are in Serbia,
I am considered a Serb.

When did you hear the story that she'd had wings and had been able
to fly?

Listen, you have... but I have to ask my friend in which museum, data
obout she.

Well, all right but you haven't read that there, someone's told you, or
you've heard it from older people?

That's a man of my age, uneducated and all, he's been to the mu-
seum and promised me to bring everything on her and I am goin' to write it
and everyone can read it here. And as for the story I've told you, it's true.
Because, first of all, when I do not, d'ya understand, come to this holy place,
then they come at my home... if I am not there, whoever is there, she appears
and says, send so and so there to clean ... And I have to come.

And do you come every day?

Only on Thursdays.

Do you find it nice that both Muslim and Orthodox Roma come here?

Well, listen, regardless of nationality, she helps everyone. Because
even women with stroke come here, all sorts of women come here and she
helps everyone.

Do more women come or men?

It doesn't have to do with it.

And not only Roma from Ni§ do come?

Oh, even from Leskovac they come... Aleksinac, Leskovac...

Village Roma come too?
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Yes, of course. One, I don't know her name, came from Aleksinac,
started cryin'. I say, why do you cry? Well, I say, my husband is in jail here.
What for? I don't know, counterfeit German money, they took it from him
and framed him. But, she lighted candles several times, and prayed for her
husband's freedom. It was less then a month when her husband went out of
jail.

Do you think that this place should be taken care of by someone, town
authorites ...?

Well, yes... listen, please ... there should... if this was a church of sorts,
this dirt would not be here, but, ‘O.K. goddamit, regardless of... Muslims are,
whatcanlsay... She is really Turkish, but I wanna tell you it is no good bu-
siness turnin’ this place into a WC. Take a look, the moment you start, from
beginning till end, I've cleaned it several times and there is no use. Huh, li-
sten to this...quite recently, last Thursday mornin' I was cleanin' and I found,
I begyapa'dn, stinkin' shit, so I took it and cleaned it, what can I do. That's
really ... and I don't know why... I had a deal with the market place, not to
touch the fence, by the fence a one-meter- high wall to be build of fine brick.
Second, a WC to be put to order and cemented from the shops to here... and
they agreed to everythin'. But, they've been waitin' fror a permit... Our
Roma should really, and the ones here, see to it, that a proper fence is put,
and not to make a toilet out of the place.

They cannot do anything in the fortress without permission, this is a
historical place and they need a special clearance ...

I wanted to say something about the Romany... During the war,
which... I experienced, this is the World War II. I made all that and almost
everyone got the money, and I myself got almost nothing.

Was any of you relatives in a concentartion camp or something like
that?

Well, my father was, but wait... There are younger persons who ha-
ve received money for the fear they had experienced, and I got nothing.

Have you submitted anything?

I've submitted a copy, I've made all that and sent it. But, nothing.
Those working in Roma administration, they seem to skim off the cream...
My father was in a camp, my aunt as well, but they are dead people. My
brother's written in the name of all of us. He's received, I almost nothing. I
don't know, it's not much money, but for me ... I am not a rich man, I am
poor... around 1600 DM.

Tell me, some pronounce it Zajde Badza, some say Zajde Baci...

Zajde Badza... Zajde Badza."
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CONCLUSIONS: GIVING AND RECEIVING

1. Zajde Badza — a cult place of the Ni§ Roma — is grounded in the ori-
ginal Ottoman legend of a pious girl/woman, a Turk who probably lived in Nis,
in the 16t century. (A similar motif is found in the legend of Muja Baba’s tur-
bet in Shkodér, who, being a servant himself, took a plate with halva to his ma-
ster in Mecca.) On the Mohammedan origins of the legend and Zajde Badza
herself, there are compelling testimonies by Evlija Celebija, F. Kanitz and Mi-
lan b. Mili¢evi¢, the latter of whose record stands out in its accuracy, authen-
ticity and beauty of language. Up until the end of the 19th century, Zajde Ba-
dza was an exclusive cult place of Ni$ Turks — not one of the writers menti-
ons Roma. Even though there are not material or written documents, it does
not mean that the pious Ni§ Roma did not participate in the celebration of this
holy place.

2. The Orthodox Roma have lived in Ni$ and its wider surroundings
since the age of the Nemanjiés. With the arrival of the Turks, and the accom-
panying Muslim Roma, the religious-confessional chart of the Romani popu-
lation changed. The majority of the Roma were Muslim: the ones who arrived
as such with the Ottoman conquerors, and the others who converted to Islam from
Christianity in order to survive. The Orthodox Roma were a minority, but still a
large one. With the departure of the Turks, all traces of the Islamic culture and
faith were rapidly and meticulously erased: there was no foundation for the
religious expression of the small remaining Muslim population (several Turks
and Islamized Serbs; and somewhat more numerous Muslim Roma).

3. The Muslim Roma, having lost the Mohammedans as the basis of Isla-
mic religion and all of a sudden finding themselves surrounded by the Ortho-
dox majority, became the sole heritage keepers of the Zajde Badza legend and
her cult place. The ensuing period was the one of the Romani “appropriation”
and creative rewriting of the legend, as well as the adaptation of the cult place
in accordance with the biconfessional nature of their religious structure. Almost
a century-long process of reshaping, accompanied, on the one hand, by an
inevitable loss of the direct and essential connection to Islam — what is left is:
a faded memory of Mohammedanism, traces that remained in giving names
(primarily surnames rather than first names) and two widespread rites (prima-
rily the Muslim burial rather than circumcision) — and on the other, by a return
to the ancestral religion, Orthodoxy, culminated in the establishment of an
Islamic-Christian sanctuary. Today, Zajde Badza is equally visited, recogni-
zed and celebrated by all Roma regardless of their ancestors, confessional
origins, current denomination or religious status. (The most recent writings on
this Romani holy place, those by N. Jasi¢ and I. Trajkovi¢, are rather deficient,
use only “inept” informants and neglect the accepted literature; I. Trajkovi¢ even
goes so far, paraphrasing M. D. Milicevi¢, as to commit an obvious forgery in
declaring Zajde Badza Serbian.)
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4. It is evident that Zajde BadZza endorses the standpoint, widely pre-
sent in the literature, according to which Roma accept the revealed religions
firstly out of necessity — in a formal and mimicking manner — recalling their
ancient faith, and when that happens, they tend to mix Christianity and Is-
lam, which often ends in an unusual intertwining. (“This specific Romani /Tsi-
gani/ faith /kind of biconfessionality/ is characterized by the fact that they adopt
some Christian elements and observe them in Islam such as patron saint’s
holiday together with some rituals that the clergyman performs in the church
just as the family does it on its own at home. Along with it, there also stand
out some Islam elements applied by Christian Roma in their religious rites.”
— T. Vukanovi¢ 1983, 222)

5. This, to many peculiar, intertwining does not represent a flaw from
the cultural standpoint, on the contrary — it is a richness both in itself and from
the perspective of intercultural practice, i.e. the genuine centuries-old experience
of the Roma living in multi-ethnic and multi-religious societies. Perhaps they
can be an example to others in the religious space on how one should be ready
to give and receive, and not only impose one’s credo and cultural model. Si-
milar to the other examples of the Romani religious expression, the ritual prac-
tice in the case of Zajde Badza does not lead to the loss of one’s own cultural
specificities and folk identity. It is the case of intercultural integration — not
assimilation, let alone segregation.
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ZAJDE BADZA (ZAHIDE BADZI) IN DER OSMANISCHEN LEGENDE
(Aufzeichnungen von D. Bojani¢, F. Kanitz und M. D. Milié¢evi¢)

Dusanka Bojani¢ (1983, 131—132) paraphrasiert in ihrem Buch
iiber Ni$ in der Zeit der Tiirkenherrschaft eine Schrift von Evlija Celebija aus
dem Jahr 1660 iiber die Zahide-Badza, wahrscheinlich die erste Erwdhnung
dieser muslimischen Legende:

»Evlija Celebija schreibt tiber Zahide-BadZa. Dem Namen nach war
Zahide-Badza eine fromme, geachtete Person, doch man weif3 nicht, wann sie
lebte. Thr Grab zeigt, dass sie wichtig war, denn wire sie nur Frau oder
Tochter eines Derwisch gewesen, wire sie mit ihm beerdigt worden. Der
Brunnen, den sie erbauen lieB, war schlicht, aber wertvoll fiir die Mitbiirger,
wegen des Wasserkults im Islam, aber auch wegen des groSen Bedarfs an
gesundem Trinkwasser.

In den Chroniken aus den letzten Jahren der Tiirkenherrschaft in Nis
wird auch die Tiirbe® von Zahide-BadZa erwihnt. Gleichzeitig gab es in Ni$
eine Uberlieferung von der Tiirbe ,eines tiirkischen Madchens’, das sich allem
Anschein nach auf die Tiirbe Zahide-Badzas bezog. Dieser Legende nach war
sie ein junges und sehr frommes Madchen, das von einem reichen Tiirken
adoptiert worden war, der nach Mekka aufgebrochen war. Als einen Tag vor
dem Zuckerfest ihre Stiefmutter viel Essen und Siiles vorbereitete, bat das
Madchen um eine kupferne Schiissel mit Essen, das ihr Stiefvater am liebsten
aB, um es ihm nach Mekka zu bringen. Nach langem Bitten erfiillte ihr die
Stiefmutter den Wunsch, ,und das Madchen ging nicht durch das Stadttor,
sondern iiber die Stadtmauer und den Graben‘. Hier verschwand sie fiir
immer; man fand im Stadtgraben nur ihre Pantoffeln. Als der Stiefvater von
seiner Pilgerreise zurilickkehrte, erzihlte ihm seine Frau vom Verschwinden
des Miadchens. Er zog daraufhin aus seinen Satteltaschen die Schiissel, die sie
ihrer Stieftochter gegeben hatte, und erzihlte, dass er sie voll Honigkuchen
am Tag nach dem Zuckerfest in seinem Zimmer in Mekka gefunden hatte.

Wo die Pantoffeln des Madchens gefunden worden waren, sahen
fromme Tiirken oft ein Licht, das nicht von Menschenhand entziindet war.
Dort baute man ein schones Grab mit einer Tiirbe, ein Werk des Stiefvaters
und anderer NiSer, die glaubten, dass das Madchen heilig geworden war.
Diese Tiirbe duldete keine Uberdachung. Man erbaute drei Mal eine, und sie
fiel drei Mal von allein zusammen, sodass seit den neunziger Jahren des 19.
Jahrhundert das Grab unbedeckt steht, von der Sonne beschienen und vom
Regen begossen. Dieses Grab des tiirkischen Madchens befand sich in der
Nihe des ehemaligen Belgrader Tores im Graben.“

6 Tiirbe (tiirkisch, urspriinglisch aus dem Arabischen) bedeutet ,Grab“, ,Grabstitte, auch
,2Mausoleum®. (Anm. d. Redaktion).
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Der Forscher und Reiseschriftsteller Felix Kanitz, der mehrere Male
Nis besuchte (ITerpoBuh 2000), hinterlieB 1887 ebenfalls einen Eintrag iiber
das legendare Madchen:

»In der unmittelbaren Nihe des von Hajdar-¢éehaja erbauten Brunnens
sah ich eine Tiirbe, die iber dem Grab eines Niser Madchens — das wegen ihrer
wundersamen Reise nach Mekka beriihmt wurde — erbaut worden war.“

Milan D. Milic¢evi¢ (1884, 96—98), ein bekannter Historiker und
Staatsmann, beschreibt wihrend seines Aufenthalts in Ni$ kurz nach Ende
der tiirkischen Herrschaft im Jahre 1878 anschaulich und aus tiirkischen
Quellen die muslimische Legende wie folgt:

»In der Nihe des Belgrader Tores gibt es zwei tiirkische Graber (Tiir-
ben), die von den Tiirken als Griber ihrer Heiligen verehrt werden. Eine liegt
im Stadtgraben, die andere vor dem Tor auf einer Anhohe. Das erste Grab ist
von einem tiirkischen Madchen, das als eine Heilige verehrt wird, und tiber
das die Tiirken in Nis dies erzihlen: ...“ [Es folgt die Legende.]

54



ZAJDE BADZA (ZAHIDE BADZI) ALS
ISLAMISCH-CHRISTLICHES HEILIGTUM
(Niederschriften von D. Stamenkovi¢, M. Arsic, I. Trajkovi¢ und N. Jasic)

Djordje Stamenkovi¢ (1997, 195—-196), langjahriger Direktor des
Historischen Archivs und ein Schreiber von Notizen aus der niheren Vergan-
genheit der Stadt, weist 1995 auf das Heiligtum der Roma und seine heutige
Verwendung hin:

,Jeden Freitag kann man neben der NiSer Festung in der Nihe des
Belgrader Tores Hunderte brennender Kerzen sehen. Eine Ecke unter der
Mauer der Festung ist beleuchtet. Man sieht das néchtliche Kultfeuer, um das
sich zahlreiche Roma und andere Muslime unserer Stadt scharen. Die Sitte
ist mehrere Jahrhunderte alt.

Zum Grabe von Zahida (Zajda) BadZa kommen regelmifig Niser Ro-
ma und Muslime, in der letzten Zeit auch ausldndische Studenten, vor allem
aus arabischen Landern. Der Kultort der NiSer Roma ist von einem besche-
idenen Zaun umzaunt, die Gemauer der Festung sind weil3 gestrichen und
bemalt; um das Grab herum befindet sich eine kleine Bank. Am Grabe versa-
mmeln sich altere und jlingere Roma und beschenken ,den heiligen Ort‘. Sie
hinterlassen ein paar Miinzen, ein Handtuch oder Hemd. Danach ziinden sie
regelmaBig in den Abendstunden Kerzen an und beten, dass Zahide (Zajde)
Badza ihnen hilft, Gesundheit schenkt, Gliick, Liebe und Freude in die Fami-
lie und das Leben bringt. Aber Zahide (Zajde) Badza kann auch Fliiche anne-
hmen fiir all diejenigen, die ,nicht gut’ waren; daher halten sich die Roma
streng an ihre Sitte, niemanden zu verfluchen oder ihm Schlechtes zu wiin-
schen. Keine Regierung hat diese Tradition verboten. Nur die Deutschen und
Bulgaren hatten wahrend des Zweiten Weltkriegs das Pilgern zur Tiirbe ver-
boten. Nach der Befreiung versammelten sich die Roma wieder um ihre Tiir-
be ohne Dach. [Es folgt die Legende.] Die NiSer Roma glauben immer noch
an diese Legende. Sie bringen ihre Kleinen mit und erzihlen ihnen, wie auch
heute noch eine Hand ,vom Himmel° kommt und die Kerzen am Grab von
Zahide (Zajde) Badza anziindet, damit sie wegen ihrer Giite fiir immer
beleuchtet sei und unvergessen bliebe.*

Der Ethnologe Iva Trajkovi¢ (2000, 134—135) versucht gegen Ende
des 20. Jahrhundert die Zajdebaca, die bereits zu einem exklusiven Heilig-
tum der Roma geworden war, zu erklaren:

»Die Zajdebaca kann man als ein echtes Heiligtum der Niser Roma
ansehen. Sie pilgern oft hierher und huldigen ihr, sodass wir diesen Kultort,
der von den Tiirken stammt, als ihre Kirche betrachten konnen. Dieses
Heiligtum befindet sich neben der Mauer der NiSer Festung, rechts vom Bel-
grader Tor. Es ist mit einigen Pfeilern aus Beton und einer Metallkette
umrandet; darin befinden sich drei Holzbalken und einige Steine, auf denen
jeden Donnerstag Zigeuner Kerzen anziinden, die Steinblocke der Festung
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kiissen und leise ihre Gebete und Wiinsche sprechen. Dem Volksglauben
nach war die Zajdebaca-Zajda ein Madchen, eine Serbin, Christin und Diene-
rin am Hofe eines tiirkischen Paschas. [Es folgt die Legende.] ... Zu dieser
Stelle pilgerten spater die Tiirken, zlindeten Kerzen an und beteten zu Allah
in der Hoffnung, dass er alle ihre Wiinsche erfiillen moge. Zajda hielten sie
fiir eine Heilige, obwohl das mit der islamischen Lehre nicht iibereinstimmt.

Nach dem Volksglauben gibt es dieses Heiligtum schon seit langem.
Neben den Muslimen aus Nis und der weiteren Umgebung besuchten es auch
einige Angehorige des orthodoxen Glaubens. Nach dem Weggang der Tiirken
setzten die NiSer Zigeuner die Verehrung dieses Heiligtums fort. Hierhin ka-
men Kranke mit der Uberzeugung, dass Zajda sie heilen wiirde, kinderlose
Frauen hofften zu gebiren, Miitter erbaten bei Zajda guten Erfolg ihrer Kin-
der in der Schule. Vom Heiligtum verabschiedet man sich riickwarts gehend
als Zeichen der Verehrung. Das Geld, das die Glaubigen zuriicklassen, soll
man nicht nehmen, da dem, der das wagen wiirde, die Hand oder ein anderer
Korperteil vertrocknen oder ihn ein anderer Schicksalsschlag heimsuchen
wiirde.

Die Glaubigen selbst ernannten eine Person, die sich um die Sauber-
keit und Ordnung kiimmerte und Kerzen verkaufte, wovon sie auch lebte.
Heute verrichtet eine Zigeunerin diese Arbeiten, die ihren Unterhalt von Ge-
schenken und verkauften Kerzen bestreitet.“

Der Publizist Nenad Jasi¢ (2001, 33—34), ein Historiker des Lebens
und der Sitten der Niser Roma, erzihlt die Geschichte von Zajda Badza so:

,Die alten NiSer Roma glauben an die Zajde Badza (Zahida Badzi) als
Heilige und Beschiitzerin. Die Legende von Zajde Badza wurde unter den
Roma von Generation zu Generation weiter tradiert. Eine sehr fromme junge
Frau arbeitete als Dienerin bei einer reichen tiirkischen Familie. Da sie keine
Muslimin war, war es ihr nicht erlaubt, im Haus zu beten. Deswegen hat sie
immer die Toilette gewischt und dort gebetet ...“ [Es folgt die Legende.]
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WACHTER DER KULTSTATTE (Nesa Asié¢)

Hier noch das Zeugnis von NeSo Asié¢, der heute die Sorge um das
Heiligtum tragt, in einem Interview:

»(...) An dieser Stelle gab es eine Betonplatte. Irgendein, was weif3
ich, reicher Mann befahl, sie niederzureifien. Er brachte Arbeiter, aber was
geschah? Dem einen verdrehte sich der Arm, dem anderen das Bein und
wieder einem anderen der Mund. Und was geschah mit ihm? Er fuhr mit
dem Wagen weg, etwa 30 oder 40 Meter weit, baute einen Unfall und kam
sofort auf der Stelle ums Leben.”

Alles klar, und wann war das?

Letztes Jahr.

Es heift, hierher kommen jetzt auch Roma, mit muslimischen Fami-
liennamen oder Muslime, es kommen auch Orthodoxe?

Es kommen Orthodoxe, und auch kranke Menschen. Jedem, der fiir
etwas eine Kerze anziindet, wird geholfen.

Kamen friither mehr, um Kerzen anzuziinden, oder jetzt?

Jetzt sind es mehr. Jetzt kommen sie zahlreicher.

Seit wann bist du hierfiir verantwortlich?

Ich... meine Schwester war es zuerst, aber was das betrifft, bin ich
besser eingeweiht in solche Sachen... Die Schwester war hier, und danach
habe ich es von meiner Schwester iibernommen, seit beinahe sieben oder
acht Monaten.

Wann versammeln sich die Menschen, donnerstags?

Nur donnerstags.

Roma halten ihre Versprechen, verstehen Sie?

Sie versprechen, jeden Donnerstag eine Kerze hier anzuziinden. Die-
Jjenigen, die es nicht konnen, machen es zu Hause.

Und wann kommen mehr Menschen, mittags, abends, oder...?

Nachmittags kommen die meisten.

Und kommen sie auch, wenn irgendein Fest ist, am Fest des heiligen
Georg oder des heiligen Wasilij?

Ja, sie kommen, wenn es auf einen Donnerstag fdllt, dann kommen
sie bestimmt. Aber sie kommen unabhdngig davon, ob es ein Fest ist. Ich
war in der adventistischen Kirche, in der orthodoxen und danach war ich in
der katholischen, und jetzt bin ich ein Zeuge Jehovas und will euch sagen,
die Bibel kenne ich, wie ich meine Finger zdhlen kann.

Bringen die Menschen auch ihre jiingeren Kinder hierher?

Ja, bringen sie. Es kommen auch Jugendliche. Mddchen ziinden Ker-
zen fiir die Jungs an, was weif} ich, damit sie sie mégen, und es gibt keinen,
dessen Wunsch nicht in Erfiillung geht. Vor kurzem war hier eine Roma-
Frau vom Dorf, was weif} ich, sie kam hierher. Ich kenne sie nicht, nur vom
Sehen. Und sie klagte iiber thren Kopf, aber was geschah? Sie saff dort und
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ich sagte ihr, steh auf und komm hierher, und ich stellte sie an die Wand da,
damit sie zu ithr beten kann. Sofort fiihlte sie sich besser, verstehen Sie?

Wenn diejenigen, die sich von Zajde Badza helfen lassen wollen, ko-
mmen, sprechen sie etwas in Wortern, oder beten sie nur so?

Nein, sie sagen es in Wortern, und jeder ist verpflichtet, es mir
anzuvertrauen, weswegen er eine Kerze anziindet. Ich frage sie, frage sie
hoflich, weil sie mich an diesem Ort nicht beltigen diirfen. Und sie sagen es.

Da driiben” machen sie nichts, auBer eine Kerze anzuziinden?

Sie ziinden nur eine Kerze an und machen sonst nichts, nur eine Ker-
ze ziinden sie an. Die es versprochen haben, und wenn ithr Wunsch in Erfii-
llung geht, bringen sie ein Handtuch oder etwas anderes, Socken oder so,
und legen es hierher und keiner aufler mir darf es nehmen ...”

Und wie heifit du?

Asi¢ Neso.

Und welcher Konfession gehorst du an, bist du ein Christ oder ...?

Horen Sie, im Grunde bin ich ein Rom, ich gehore dem Volk der
Roma an. Ich ehre alle Kirchen und jetzt bin ich auch mit den Orthodoxen.
Sie kommen zu mir nach Hause und belehren mich und ich lerne die Bibel
und das alles.

Du bist ein Christ, dem Familiennamen nach sieht man es. Und deine
Herkunft ist muslimisch?

Angeblich ist es so mit der Herkunft, aber das ist nicht richtig, ich bin
in Serbien geboren und alle meine Angehorigen leben in Serbien. Ich werde
als Serbe angesehen.

Und kommst du jeden Tag hierher?

Nur donnerstags. Weil wenn ich nicht hier bin, verstehst du, an die-
sem heiligen Ort, dann kommt sie nach Hause ... und wenn ich nicht da bin,
egal, wer sich hier befindet, erscheint sie und sagt, schickt den und den zu
dem und dem Ort, um sauber zu machen ... Und ich muss kommen.

Findest du es schon, dass auch die orthodoxen und muslimischen Ro-
ma hierher kommen?

Horen Sie, egal welche Nationalitdt man hat, sie hilft jedem. Denn
hierher kommen auch die, die einen Schlaganfall hatten, und viele andere
Frauen kommen, und sie hilft jedem.

Kommen mehr Frauen als Manner hierher?

Das macht keinen Unterschied.

Es kommen auch die Roma aus den Dorfern?

Ja, die kommen auch. Eine kam hierher — ich weif} jetzt nicht, wie die
heifst — aus Aleksinac und fing an zu weinen. Ich fragte, warum weinen Sie?
Sie sagte, dass thr Mann hier im Gefdngnis sitzt. Weswegen? Was weif; ich,

7Vgl. dazu die Abbildung oben im Text.

58



gefilschte D-Mark hat man bei thm gefunden, die ihm jemand unterge-
schoben hat. Aber sie ziindete mehrere Male Kerzen an und betete hier,
damit man thren Mann freilasst. Und es verging kaum ein Monat und ihr
Mann kam frei.

Und meinst du, dass jemand hier fiir die Sanierung aufkommen mii-
sste, etwa die Stadt ...?

Ja, das miisste man... horen Sie, man miisste ein wenig... Wenn das
hier eine Kirche wire, wiirde man hier nicht einen solchen Gestank zulassen.
Ach, vergiss es, es sind ja nur Muslime, heifit es dann, und so ... Sie ist eine
echte Tiirkin, aber ich will es dir sagen, es ist nicht gut, dass man hieraus eine
Toilette macht. Ich habe versucht, mehrere Male zu putzen, aber es hilft nichts.
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SCHLUSSFOLGERUNGEN: GEBEN UND NEHMEN

1. Der Kultort Zajde Badza basiert auf der urspriinglich osmanischen
Legende tiber ein frommes Madchen, eine Tiirkin, die wahrscheinlich im 16.
Jahrhundert in Nis lebte. Von den muslimischen Wurzeln der Legende wird
in den Quellen iiberzeugend berichtet. Zajde Badza war bis zum Ende des 19.
Jahrhundert ein Kultort, der ausschlieBlich von Tiirken benutzt worden war
— keine Quelle erwahnt Roma.

2. Orthodoxe Roma sind in Ni§ und Umgebung schon seit dem Mitte-
lalter ansassig. Mit den Tiirken veranderte sich die Struktur der Roma-Bevol-
kerung. Die muslimischen Roma kamen entweder mit den tiirkischen Erobe-
rern oder traten aus Uberlebensgriinden vom Christentum zum Islam {iber.
Mit dem Weggang der Tiirken wurden die Spuren der islamischen Kultur und
des islamischen Glaubens schnell und rigoros getilgt; es fehlte eine Stiitze fiir
die religiose Praxis der verbliebenen muslimischen Bevolkerung.

3. Die muslimischen Roma wurden zum alleinigen Erben der Legen-
de von Zajde Badza und ihres Kultortes, nachdem sie die Muslime als Stiitze
der islamischen Religion verloren und sich plo6tzlich in einem mehrheitlich
orthodoxen Umfeld befanden. So begann die Aneignung und schopferische
Uberarbeitung der Legende seitens der Roma und die Anpassung des Kultor-
tes. Ein langer Prozess der Umwandlung, begleitet vom unausweichlichen
Verlust der Bindung an den Islam (es blieben fast nur Spuren in den Namen
und zwei verbreitete Gebrauche, muslimische Beerdigungen und seltener die
Beschneidung) und von einer Riickkehr zum Glauben der Urviter, zur
Orthodoxie, gipfelt in der Griindung eines islamisch-christlichen Heiligtums.
Heute wird Zajde Badza von allen Roma ungeachtet ihrer Glaubensiiber-
zeugung verehrt. Die Verdffentlichungen tiber das Heiligtum von Nenad Jasic¢
und Iva Trajkovi¢ sind jedoch mangelhaft (Trajkovi¢ geht sogar so weit, dass
er eine offensichtliche Fialschung begeht und Zajde Badza zur Serbin erklart).

4. Allem Anschein nach bekriftigt Zajde BadZa die Annahme, die in der
Literatur sehr verbreitet ist, wonach die Roma Offenbarungsreligionen zuerst
in einer Notlage annehmen und sich des urspriinglichen Glaubens erinnern,
was oft in eine merkwiirdigen Vermischung von Glaubensinhalten einmiindet.

5. Diese Vermischung kultureller Aspekte ist keineswegs als Fehlent-
wicklung, sondern vielmehr als Bereicherung vor dem Hintergrund der jahr-
hundertelangen Lebenserfahrung der Roma in multiethnischen und multire-
ligiosen Gesellschaften zu verstehen. Vielleicht kann sie anderen Volksgru-
ppen ein Beispiel sein. Wie bei dhnlichen religiosen Vorstellungen der Roma
fiihrt diese Entwicklung nicht zum Verlust der eigenen kulturellen Spezifika
oder der nationalen Identitit. Vielmehr handelt es sich um interkulturelle In-
tegration — nicht um Assimilation und keineswegs um bewusste Abspaltung.
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