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Introduction

The study of religion, religiosity and religious customs of Roma is significant
for at least two reasons, namely, the Roma religious culture is an important segment
of the unique Roma culture. In addition, their emancipation in the religious-
ecclesiastical domain, besides the socio-economic and political one, is an essential
prerequisite for the overall emancipation of the Roma people. Yet, the domestic soci-
ology of religion has failed to show any substantial interest in the Roma religious li-
fe. Regarding its attempts to modernize, intensify and deepen the theoretical and
empirical explorations of the Roma “religious musicality” a prominent place is taken
by The Romology School of Nis.:

The paper gives a short survey of the published empirical research underta-
kings in the Serbian sociology of religion, that is, in The Romology School of Nis as
well as the most important scientific papers derived from them; it also makes an att-
empt to systematize different fields of research along with enlisting the most repre-
sentative books, anthologies and authors’ contributions dedicated to the study of Ro-
ma religiosity. To conclude, the paper points to the themes of the Roma religious cu-
Iture whose organized surveillance, in the future, will lead to the constitution of the
sociology of religion of Roma religious life.

Empirical Research of The Romology School of Nis
Unlike other scientific centers in Serbia and ex-Yugoslav countries, as well
as in other Balkan countries, which have shown interest in the study of Roma, the
RSN has been distinguished from the very outset by the empirical approach to the
study of Roma. Almost all projects were supported by foreign institutions and awar-
ded in an international contest (A Scheme for Supporting a Research, Prague; A
Programme of Romani Culture of the Open Institute, Budapest; The Council for
Global Security, Washington; The Italian Consortium for Solidarity, Italy; Arts and
Culture Network Program, Budapest...).
More significant projects are the following:
e Rites Connected to the Principal Religious Holidays of Roma in Ni$ (1996)
(Byposuh 1 Bophesuh 1996),
e Socio-cultural Adaptation of Roma in Serbia in the Transition Process — In-
tegration, Assimilation or Segregation? (1998 — 2000) (Pordevié 2001a),
e C(lassical Faith and Country Cemeteries of Ortodox Roma (1999) (Bophepuh
u Tomoposuh 1999; Todorovi¢ and Pordevié 2001),
e Roma and “Way Out” (2000) (Pordevi¢ 2001b),
e Religious Life of Ortodox and Muslim Roma in Western-southeast Serbia
(2000-2002) (Todorovi¢ 2002; Dordevi¢ 1 Todorovi¢ 2002),

* Prepared within the project Culture of Peace, Identities, and Interethnic Relations in Serbia
and the Balkans in the Eurointegration Process (149014D), implemented at the Faculty of Phi-
losophy, University of Nis, and financed by the Ministry of Science of the Serbian Government.

t A comprehensive survey of the origin, history and papers done by The Romology School of
Nis$ in Todorovi¢ 2006, 2008b, and Dordevié 2006.
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e Zajde Badza — A Romani Cult Place in Ni$ (2001) (Pordevi¢ und Todorovi¢
2008),

e Roma between Serbs and Albanians in Bujanovac and Presevo (Political and
Cultural Causes of Conflicts) (2001-2002) (Pordevié¢, Zivkovié¢ and Jovano-
vi¢ 2004; Pordevi¢ and M. Filipovi¢ 2004b),

¢ Roma from Grejac¢ (2000-2001) (Crajuh 2001),

e Activities Aimed at the Increasing of Romani Income in South Serbia (Buja-
novac, Vranje, Leskovac) (2001-2002) (Pordevi¢, Zivkovié¢ and Todorovié
2002a, 2002b),

e Prejudices and the Economic Culture of Roma (2002-2003) (Cvetkovi¢ 2003),

e Romani Cult Places and Culture of Death (2002-2005) (Todorovi¢ 2005;
Dbordevi¢ 2005),

e Roma as a Crossborder and a Crosscultural Group (2003-2005) (Pordevié,
Todorovié¢ and MiloSevi¢ 2004; Pordevié i Filipovi¢; Tomoposrh 20076),

e The Culture of Peace and Roma in the Balkans (Serbia, Macedonia, Bul-
garia) (2006-2010) (Pordevié¢ and Filipovi¢ 2004a),

e Romani Talents of Southeast Serbia (2006-2007) (Pordevi¢ 2007a, 2008;
Toxoposuh 2008a);

e Tekkias, Tarikats and Sheiks of Ni§ Romas (2007-2008) (Pordevi¢ and To-
dorovi¢ 2007) and

e Integration of the Children of the Dislodged Kosovo Romas into the Educa-
tional System (2008).

FIELDS OF STUDY

Religious-Confessional Panorama

The data about religious (current attachment to religion and church) and
confessional self-identification (affiliation to some faith) as forms of manifestation
of the religious consciousness represent the initial framework for identifying the dis-
persion of the classical religiosity in numerous research studies. Though the Romas
are an autochthonous ethnic minority in Serbia sharing the general historical fate
with the majority people, the Serbs have manifested what can be regarded as “emba-
rrassing ignorance” of the Roma religious-confessional being. This refers to any sub-
stantial knowledge about its dispersion, the ways of its formation, its major constitu-
ent factors, or any answer to the question whether, in this process, the Roma tend
more to receive or to give cultural traits, etc. In the background there is an implied
assumption that the Romas accept the manifest religions, firstly, out of the necessity,
both formally and as mimicry, while recalling their ancient homeland faith; when
this happens, they tend to mix Christianity and Islam which very often ends in their
strange interweaving. It tends to be forgotten, however, that, from the cultural stand-
point, this intermingling does not represent a drawback but a gain in itself, especially
with respect to the intercultural practice in multiethnic and multireligious societies.

Aware that it takes only one step from ignorance to prejudice, that nume-
rous members of the majority people have already assumed biased attitudes towards
Roma that even lead some of them to xenophobia and others to open racism, the
partakers of The Romology School of Nis have extensively reported in their papers
the basic traits of the Roma culture. They have informed us about the past, the pre-
sent and the future of the Roman at the local (Trajkovi¢ 1991; Jasi¢ 2001; Crajuh
2001) and the republic level (Pordevi¢ 2003b), while especially paying attention to
the ritual celebration of two religious-ethnic holidays: Vasuljica (January 14, Saint
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Vasilije) and Purdevdan (May 6, St. George’s Day). Thus a necessary turn from ex-
clusively ethnological considerations of the Roma religious-custom tradition has
been made towards sociological questioning of the current religious life of the Ro-
mas. It has been found out that these are traditionally accepted celebrations, with a
weak religious background yet with an expressed tendency to confirm the patriar-
chal authority and to preserve firm and stable family relations (Byposuh u Hophe-
Bih 1996). The observed shifts in the religious-ecclesiastical field and the most rece-
nt knowledge about the complexity of the Roma national, cultural and religious
identity lead the researchers to the conclusion that the Romas are on their way from
a forgotten to a rising minority (Pordevi¢ 2004a).

Majority and Minority Religions and Romas

A dispute on the relationship among religions and among the religious con-
fessions as well as the state of the minority religions and the religions of the minori-
ties, with a special reference to the religious life of Romas, is an impermissibly mar-
ginalized problem in the domestic and Balkan sociology of religion and religiology.
Following the sociological credo, namely, that the undertaking of concrete steps for
achieving their equality in the religious-ecclesiastical sphere is not possible without
giving an answer to the question regarding the attitude taken by the majority religi-
ous population towards the Roma religious minority and religious discrimination
towards Roma, the romologists of Nis, on the basis of numerous published socio-
empirical research projects, in their papers, give their commentaries on the attitudes
of the majority Serbian population (Pordevi¢ i Todorovié¢ 2001) as well as Hungari-
ans and Muslims, ethnic minorities and, at the same time, religious majorities (Fili-
povi¢ 2003) and Romas as conventional believers.

A special attention is paid to learning about the attitudes taken by the Ort-
hodox, Islam, Catholic and Protestant Church authorities and the outstanding Roma
elite about Romas as believers. By using the method of more profound interviews,
the answers sought for refer to whether they can be “good” church believers and
whether their behavior in the religious field can be treated as a good example of in-
terculturalist practice in multiethnic and multireligious societies (?Kuskoswuh, To-
nmoposuh, Jopanosuh u Hopheruh 2001). There has been some critical questioning
of the dominant practice of the manifest religion to approach with some hesitation a
genuine involvement of the believing Romas thus neglecting the fact that they can be
good believers only if they are accepted, approached and treated equally as the rest
of the congregation. At the same time, the traditional churches are directed towards
spreading, among their own members, the idea of religious co-existence with mino-
rity believers of the same or of different religions and towards carrying out concrete
actions in achieving this goal (Todorovi¢ 2007a). Advancement in the Roma religio-
us culture is taken to be, though not so big in size, a Roma-Serbian-English glossary
of religious words and expressions (JopanoBrh 2001).

The analyses of the phenomena of religion, confession, confessional affiliati-
on, monoconfessional mentality, the religion of choice, minority faith, faith of mino-
rity, minority religious confession and Protestantization of Romas have clarified, in
detail, the concept of religious minorism (Pordevi¢ 2003a) while pointing to the Ro-
mas who are, from many different perspectives, in a minority position and whose ex-
ample best reflects the position of the minority faiths (Pordevi¢ 2002). The basic
idea to plead for is religious tolerance as a model of tolerance in general and inter-
cultural practice in the society.
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Classical Religiosity

In the sociology of religion, the ecclesiastical, conventional, that is, classical
religiosity is defined as a synthesis of religious consciousness and religious behavior
and association. Any debate on the classical Roma religiosity implies answering to
the questions regarding the ways in which they confessionally identify themselves,
whether they are “pure” Christians, Muslims or pagans, or they are a combination of
the first and the second, or a mixture of the third with the first two ones, or if they
are allied to the first or to the second faith, that is, whether they are, as Christians,
Orthodox, Roman Catholic or Protestants, that is, as Muslims, Sunnites or Shiites?
This set of questions is accompanied with those related to the regularity of practicing
piety in religious temples, holiday observances, religious rituals, faith in the divine
origin of the world and afterlife, etc. Many significant issues related to the religious
Roma culture are also taken up (Pordevi¢ 2003c¢).

It has been stated that the Serbian Romas are mostly Orthodox Christians
and Sunnite Muslims; the Roman Catholic are lagging behind whereas the Protesta-
nt Romas are advancing in number. At present there is a thin layer of those who re-
gularly and in the prescribed way carry out the customs and perform the rites; the
prevailing ones are so-called seasonal believers or believers of the four rites with
whom the secularization of the religious behavior is prominent. Faster and in a wi-
der range the religious behaviors that require denials, effort and zeal, that is, prayer
and fasting, church attendance, liturgy and confession, are being abandoned. This
implies the reduction in number or even an atrophy of religious customs and rituals,
weakening of frequency and intensity as well as allotting smaller importance to their
role and efficiency (Pordevi¢ 2002b). The interpretation of the empirical material
has confirmed the hypothesis stating that the Romas are on the way to becoming
good believers of the classical Christian Orthodox religiosity, that is, that they are
approaching the classical model of the Roman Orthodox believers: they get baptized,
they get married in the church, they celebrate their patron saint’s day and are buried
with the religious service. The Roma Muslims follow their Christian compatriots in
every single aspect: they circumcise their children, they celebrate Ramadan and Kur-
ban Bayrami and they bury their dead following the Islam funeral observances and,
above all, they are on their way to becoming good traditional members of the Islam
religious community. At the same time, none of them do annul or forget their old
cultural determinants; instead, they are integrated for the sake of their own and the
wider social community (Pordevi¢ 2001c). On the basis of the responses obtained
from the examinees from southeast and southwest Serbia, the regional differences
have also been explored regarding the development of the religious consciousness of
the Muslim Romas comparing to the Orthodox ones; this is done on the basis of qua-
ntitative/qualitative presence or absence of the usual elements of the religious dog-
matic set (Pordevié¢ i Todorovié 2002). The influence of the ethnic and religious fac-
tors upon the social distance towards Romas in Serbia, Bulgaria and Macedonia has
also been explored. While in the case of the national and confessional distinctions of
the examinees the statistic data tend to assign them sometimes greater and someti-
mes smaller importance, in the religious sphere, religiosity does not reveal itself as a
discriminating factor of the social distance from the Romas in the given three Balkan
countries (Tomoposuh 20076).

Cult Places

In addition to emphasizing the theoretical importance of the studies of the
cult places as an important factor of the religious manifestation of a nation, the Ser-
bian sociologists of religion have offered to the public their own findings collected in
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field work as well as two original typologies of the Roma cult places. The first typolo-
gy assumes the existence of active Roma cult places that are still functioning and of
extinct Roma cult places that are defunct. The other typology makes a distinction be-
tween the cult places exclusively attended by Romas, those attended by Romas toge-
ther with other nations and sacral temples as cult places for Romas’ gatherings (Por-
devi¢ 2003d).

The confessional complexity of the Roma identity is best discerned by analy-
zing concrete cases from a rich material legacy. In the history of Ni$ an exclusive po-
sition is taken by Zahide-badji as a cult place of Ni§ Romas. It represents a transfor-
mation of the Ottoman legend (lore) about Zahide-badji, probably a historical figure
mentioned by the travel writer Evliya Celebi in the seventeenth century that was
later sacralized by Ni§ Turks as reported on by Felix Kanitz and Milan D. Mili¢evic.
Once the Turks had left, the Romas of Nis accepted, reworked and adopted both the
lore and the places near the so-called Belgrade Gate on Nis$ Fortress where the turbe
or headstone used to be, thus creating for themselves a cult place attended by both
the Muslim and Orthodox Romas (Pordevi¢ 2005a; Pordevi¢ and Todorovi¢ 2008).
On the basis of the talks with some old Romas and the site research, according to the
methodology adopted in advance, ten cult places from the counties of Toplicki, Ni-
ski, P¢injski and Zajecarski in Serbia have been treated in detail (Saitovié-Lukin
2003; Todorovi¢ 2003; Dordevi¢ 2005a).

Cemeteries

A new chapter has also started in the romological literature and the founda-
tions have been laid for socio-empirical exploration of the phenomenon of death,
ways of burial (funeral observances), cult of the grave and types of cemeteries with
Romas. Led by the assumption that the place for Roma burial is a peculiar test of et-
hnic and religious tolerance, a typology of Roma-Orthodox country cemeteries has
been set up on the territory of Ni§ Municipality just as the hypothesis is tested by
which, for Romas, their “eternal home” is built on a) their own, so-called Roma ce-
metery which is physically separated from so-called Serbian one, b) their own, so-
called Roma cemetery which is physically connected to so-called Serbian one, c¢) so-
called Serbian cemetery mixed with that of other peoples and d) some other cemete-
ry, outside the place of residence (hophesuh u Togoposuh, 1999; Todorovi¢ and Po-
rdevi¢ 2001; Pordevi¢ 2004b). The Romas have always been buried on a separate
terrain, even separate from their residence site for at least three reasons: a) severe
segregation and stigmatization of the majority environment, b) internal distinctions
of their own culture and the culture of death, and c¢) turbulent social-historical deve-
lopments. Except for the burials outside their place of living (type ,,d“), the other ty-
pes of cemeteries (“a,” “b” and “c”) are quite legitimate and desirable. The empirical
evidence is expanded with an analysis of twenty-nine examples of the Roma urban
and rural burials from the geographic-cultural space of southeast Serbia (Pordevié
2005a; Pordevi¢ and Todorovié 2006).

Burial and Death Rites

Death can be regarded as a peculiar social event that brings into focus a mu-
Ititude of group and social phenomena, a genuine image of the concrete community
and culture that reveals to us a set of, for instance, economic and class, layer and
status, custom and religious, ethnic and racial relations (Hhophepuh u Tomoposuh
1999:3). All which is related to it such as pre-death, death and post-death observan-
ces, make up a specific culture of death. How does the Roma culture of death fit into
the Serbian one, that is, whether the latter, since more widely spread, attracts, acce-
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pts and assimilates or refuses and excludes the former one? That is another set of
issues that have been the topic of the analyses of pre-death, death and post-death
observances.

The Procedure for Interviewing Older Roma Men and Women about Pre-
death, Death and Post-death Rites is prepared marking the beginning of a very deta-
iled description of the observances related to the death of the Muslim and Orthodox
Romas from southeast Serbia. These are the customs practiced before death, imme-
diately after death, preparations for burial and the very act of burial as well as beha-
vior after the last farewell to the diseased on the cemetery. The customs are presen-
ted comparatively: in the same way they have been practiced from times immemori-
al and in the way the Romas practice them today (Osmani 2003; Vuckovi¢ 2003; To-
mopoBuh 20046). The efforts finally led to a synthetic study in English and in Roma
comprising eleven most representative sayings of older Roma men and women (each
in every of 28 municipalities in 6 counties of southeast Serbia) (Todorovi¢ 2005). In
some answers there is an open admission that some of the given customs have rema-
ined unaltered despite the passage of time, that some of them have necessarily un-
dergone partial transformations and that the remaining ones do represent a fresh
creation of the youngest generations.

Conversion

The representatives of the Serbian sociology of religion, that is, of The Ro-
mology School of Nis have taken an active participation in resolving the uncertainti-
es of the domestic sociology of religion regarding the question of what is today impli-
ed by missionary activity or evangelization, by conversion or by proselytism (taking
over believers) as well as different interpretations of these concepts by the represen-
tatives of the majority and minority religions (Todorovié¢ 2004a; Togoposuh u Hop-
hesuh 2004).

The focus is also on the position and behavior of the Romas in the process of
missionizing, conversion and proselytism. Due to their religious amorphousness,
that is, unfoundedness in religion and confession, the Romas in general represent a
suitable material on the highway of conversion. The conversion process takes place
less a) towards changing the “grandfather’s” one and embracing a new one (except
for Muslim Romas) and more b) towards altering the confessional branch, as a rule,
with the Romas Orthodox and Roman Catholics. The Muslim Romas convert to all
the three Christian confessions, while the Orthodox and Roman Catholic Romas turn
into Protestants (Todorovi¢ 2002; Dordevi¢ 2004c). It is also warned that the Roma
conversion, first into small religious communities, would lead to their emancipation
through easily noticeable changes in the behavior of the Romas who have converted
into Protestantism (reduction of petty crime elements, alcoholism, drug addiction,
while the level of hygienic habits is rising) but that, yet, it can have an effect upon
the changes of the Roma identity. Undoubtedly, the journey of conversion has star-
ted while the Roma Orthodox and Muslims are the most numerous travelers seeking
to find replacement for the lost splendor of their “authentic faith”.

Protestantization

Imitating the pattern of dispersion in the European and, more specifically,
other Balkan countries, the Protestant religious communities in Serbia devote speci-
al attention to ethnic and religious minorities as well as, in its southeast regions, to
Romas. The assumption is put forward about three ways of Protestantization; these
are: self-reproduction of believers, conversion and taking-over of believers from the
majority religions and missionizing, conversion and taking-over from the treasury of
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ethnic and religious minorities. In accordance with such prognoses, the Romas are
regarded as a religious and confessional reservoir of Protestantization since they
are liable to missionizing, that is, evangelization and to conversion and taking-over,
that is, proselytism (Pordevié¢ 2005a).

While taking advantage of the lack of pastoral care on the part of the majo-
rity religious communities for Romas, they gradually take up the vacancy and start
meeting the need for diverse social services (free literature and foreign language co-
urses, organized travels abroad, employment, charity activities, and the like) making
optimal use of an abundant financial support from its own headquarters and the be-
nefits of the new technologies and mass media. Their enrollment into the Protestant
churches has brought to the Romas many of the things they are otherwise deprived
of in Orthodox and Roman Catholic Christianity and Islam, more precisely, dignity
and respect, care and provisions, hope and perspective. These churches contribute to
the improvement of the life quality of those of their members who are of Roma nati-
onality as well as to their enlightenment and further improvement of their social sta-
tus. The traditional and centuries-old established Christian (Orthodox/Roman Ca-
tholic)/Islam religious-confessional being of the Roma is displaced by a successful
inflow of the third branch of Christianity (Pordevi¢ 2004a, 2004¢€). Also, noted is
the presence of the purely Roma Protestant churches such as, for instance, “The Co-
mmunity of Romas” or Roma evangelical community which has, due to its increase
in number, got separated from its mother church or the Spiritual Center Svetlo (or
Light) from Leskovac (Kurti¢ 2003).

It is also thought that there is no more urgent task for the sociologists of reli-
gion than to explore the Protestantization of Romas since this phenomenon is curre-
ntly going on, it is “here and now,” it gets institutionalized and routinized. There is
no more gainful task for the sociologists of religion than to study Roma Protestanti-
zation since the phenomenon is so complex, far-reaching and decisive that it itself
gathers together all that the modern sociology of religion has to deal with. In additi-
on to finding answers to what Protestantization really is — whether evangelization,
conversion or proselytism, the answer to look for is related to those groups of factors
that are of decisive influence for further Romanization of Protestantism. It seems
that the myriad reasons can be systematized into four groups: socio-economic, theo-
logical, cultural and political; they can be all put under the theory of rational choice
(hophesuh 20076).

Islam and Romas

In our regions the greatest mystery is that of the “home” Islam and Islam
population. We do lack research projects for the sake of gaining a better insight into
the prevailing Sunnite as well as rare manifestations of the Shiite Islam. In Serbia
the elements of Shiite Islam can only be found in the dervish orders mostly located
in Kosovo and Metohija. When it comes to the state of Serbia without this province,
the inflow of this branch of Islam goes through “Roma” tekkias, tarikats and sheiks
dispersed all over the territory from Ni$ to the far south of Serbia. Increasing is the
number of Muslim Romas among the Balkan dervishes which is in accordance with
the process emerging in the second half of the twentieth century, through the pro-
cess of intensive re-activation and enlivening of the Suffi orders and attracting new
converts and followers into the zone of mystical Islam.

In southeast Serbia, as well as in Nis as its center, comparing to the rest of
the state, there are many Roma members of Islam. More precisely, there are many
Roma Muslims by their confessional origin who, however, hardly remember that
their elders were active members of the Islam community. Yet, there are such Ro-
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mas, indeed an impressive minority, who have remained loyal to “the tradition of
their fathers and forefathers.” Among them are dervishes who are, surely, the most
interesting party from the sociological perspective. That is why, at first in a very ca-
reful manner, actions have been taken to prepare a documentary report on the state
of two Roma tekkias in Ni§ (Pordevi¢ and Todorovi¢ 2007). The dispute springing
from it and a notable interest of the scientific community have urged the domestic
sociologists of religion to completely investigate the whole dervish tradition in Ni§
Roma mahalas thus giving modest contribution to the multiplication of the studies
of the heterodox Islam orders in the Balkans. As the first paper written in the langu-
ages of the Romas published in a university journal, it also represents a notable con-
tribution written by the more respected and educated Serbian Roma about the tekkia
as a cult place of Presevo Muslim Romas completed by a proposal for Roma alphabet
(Osmani 2008).

Closely connected with the initiated discussions of “European Islam” and
»Balkan Islam” as well as the position and activities of the Islam community in Ser-
bia and the attention they are paying to the Muslim Romas as believers (hophesuh,
Tomoposrh u MutpoBuh 2007) is an initiated dispute about the social lack of career
prospects as a source of frustration for the Roma followers of Islam as well as the
problem-viewing of the relationship between the Romas and various currents of reli-
gious radicalism within the mainstream of the Balkan Islam. To the predictions put
forward by the Bulgarian intellectuals stating how it may happen that in the near fu-
ture three ethnic groups, namely Bulgarian Turks, Pomaks (Bulgarian Muslims) and
Romas of Islam religious confession become a “reservoir” of the radical Islam fun-
damentalism, is set off by empirical facts about tolerance between the majority po-
pulation and the Balkan Romas that moves them away from the qualifications for re-
ligious fanaticism (TogopoBu4 u JI>KOpAzKeBUY 2005).

Conclusion

Relying on the program text put forward by Dragoljub B. Pordevi¢ (2007c),
we tend to assess the theoretical and empirical contribution of the Serbian sociology
of religion, more precisely, of a group of researchers of The Romology School of Nis
regarding its multiple increase of our knowledge about the religious culture of Ro-
mas. Above all, they have, in their critical dispute with the so far predominantly eth-
nological insights, promoted a far more modern approach to the Roma religious cus-
toms, while especially insisting on the classical, conventional, that is, church religio-
sity. They have lunched a discussion about important manifestations of the Roma re-
ligious life such as:

1. Position of Romas within the traditional, well-known religions,

2. Increasingly massive Romas’ liability to the influence of diverse small
Protestant religious communities that enrich a religious panorama of the Balkan so-
cieties, and,

3. Research of the Roma cultural legacy (Roma culture of death, cult places, etc.)

The so far individual commitment of the researchers of The Romology
School of Nis should grow, in the near future, into academically organized romologi-
cal studies at some of Nis§ University departments. The final establishment of the do-
mestic sociology of religion of Roma religious life will be further supported by pati-
ent collection, classification and systematization of the data about numerous uncer-
tainties of Roma religious life such as:

1. Observing the respect for the totality of Roma believers by both the clergy
and believers of the majority religious confessional systems,
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2. Effect of further layering of the confessional Roma being on the founda-
tion of a firm national and cultural identity,

3. Internal and external religious (un)tolerance among Romas, members of
the majority religions,

4. Changes in the attitudes of the Romas as members of the majority religi-
ons towards the Romas in the minority religious communities,

5. Effects of Protestantization on the changes in the attitudes of the basic
Roma cultural principle towards the issue whether it is more important to “have” or
to “be”,

6. Effects of Protestantization on the changes of an essential part of the Ro-
ma cultural identity in the sense of the traditional division into “our, Roma” and
“their world or Gadja’s world” growing into an opposition between the “world of the
believers” made up of Romas and Gadjas and the “world of the unbelievers” which is
again made up of Romas and non-Romas,

7. Making subtle distinctions between “religious combining” and “syncre-
tism” using the Roma example,

8. Reconstruction of the Roma popular religion, and

9. Indications for the constitution of the so-called Roma Church.

REFERENCES
1. Cvetkovi¢, V. 2003. Sa margina: Romi i zanimanja (From the Margins: Roma and
Vocations). NiS: Punta.
2. Dordevi¢, D. B. 2001a. “Romska” anketa: iskustva, izvestaji, preporuke (Gypsy Qu-
estionnnaire: Experiences, Reports, Recommendations). Nis: Komrenski socioloski

susreti.

3. ——. 2001b. Romi i “izlazvak na crtu” (The Roma and the “Way Out”). U Izlaz na cr-
tu (Way Out), priredio J. Zivkovié, str. 12—28. Nis: DDA, JUNIR i KSS.

4. ——. 2001c. Klasi¢na religioznost Roma (Classic Religiosity of the Roma). U Vere

manjina i manjinske vere (Religions of Minorities and Minority Religions), priredili

Dragoljub B. Pordevi¢, Dragan Todorovi¢ i Jovan Zivkovié, str. 179—98. Nis: JUNIR i

Zograf.

. 2002. Vere manjina i manjinske vere (Religions of Minorities and Minority Re-

ligions). U Romi na raskrséu (Roma at the Crossroads), priredili Dragoljub B. Por-

devié i Jovan Zivkovié, str. 72—82. Ni§: PUNTA, Drustvo dobre akcije, Komrenski
socioloski susreti i Bahtalo drom.

. 2003a. Manjinske vere i vere manjina na Balkanu (Minority Religions and Re-
ligions of Minorities in the Balkans). U Demokratija i multikulturalnost u jugoistoc-
noj Evropi (Democracy and Multiculturalism in South Eastern Europe), uredio
Goran Basi¢, str. 209—19. Beograd: Centar za istrazivanje etniciteta.

7.  ——. 2003b. Roma in Serbien — Vergangenhet, Gegenwart, Zakunft. Ost-West. Eu-
ropaeische Perspektiven 4(2):93—102.

8. ——. (ed.). 2003c. Roma Religious Culture. Nis: YSSSR, YURoma Center and Punta.

9. ——. 2003d. Roma Cult Places: Sociological Analysis, Typology, Examples. In Roma
Religious Culture, edited by Dragoljub B. Pordevi¢, pp. 117—24. Nis: YSSSR, YURo-
ma Center and Punta.

10. ——. (prir.). 2004a. Romi: od zaboravljene do manjine u usponu (The Roma: From
a Forgotten to a Rising Minority). Nis: Odbor za gradansku inicijativu.

11. ——. 2004b. Burying of Roma: A Test of Ethnic and Religious Tolerance. In Romas
and Others — Others and Romas: Social Distance, pp. 35—43. Sofia: Institute for So-
cial Values and Structures “Ivan Hadjiyski”.

. 2004c¢. Evangelization, Conversion, Proselytism: Example of Roma’s Protestan-

tization. In Evangelization, Conversion, Proselytism, edited by Dragan Todorovié,

pp. 75—82. Nis: YSSSR, KSE and Punta.

12.

97



THE SOCIOLOGY OF RELIGION IN THE FORMER YUGOSLAV REPUBLICS

98

13.

14.

15.

16.

17.

18.

19.

20.

21.

22,

23.

24.

25.

26.

27.
28.

20.

—— 2004d. O protestantizaciji Roma Srbije: uvodna rasprava (About the Protestanti-
zation of Romas in Serbia: Introductory Discussion). Religija i tolerancija1(1):103—12.

. 2004e. Conversion of Orthodox and Muslim Roma into Protestantism: On the
Example of Southeast Serbia. GSC Quarterly 11. Available at
http://www.ssrc.org/programs/gsc/publications/ quarterly11/djordjevic.pdf.

——. (ed.). 2005a. Romani Cult Places and Culture of Death/Romane Kultna Thana
Thay I Kultura Meribasiri. Nis: YSSSR and Sven.

——. 2005b. Globalization of Religion: Evangelistic Pentecostalism. In Religion and
Globalization, edited by Danijela Gavrilovié, pp. 85—97. Nis: YSSSR and Sven.

—— 2006. Romological School of Nis: Idea — Contributions — Perspektive. ¥ Romo-
logical School of Nis: Bibliography 1996-2005, npupenuo /1. Togoposuh, ctp. 129—
50. Hum: YuuBepaurercka 6ubianoreka “Hukosa Tecsa” u ITyHTa.

——. 2007a. The Admirable Roma: A Contribution to the Solidification of Cultural
Identity. U Identiteti i kultura mira u procesima globalizacije i regionalizacije Bal-
kana (Identities and the Culture of Peace in the Processes of Globalization and Re-
gionalization of the Balkans), str. 289—315. Ni§: Centar za socioloska istrazivanja Fi-
lozofskog fakulteta Univerziteta u Nisu.

——. 20076. IIporecrantusamuja Poma Cpbuje (Protestantization of Roma in Ser-
bia). ¥ Myke ca cgemum: usazosu coyuonoeuje peaucuje (Torments with the
Sacred: Challenges to the Sociology of Religion), npupenuo dparoskyd b. Bophe-
BUN, CTP. 145—54. Humr: HUIIIKYU KyJITYpHU IIEHTAP.

. 2007c¢. K connonioruju penuruje Bepckor ;kuBota Poma (Towards the Sociology
of Religion of Roma Religious Life). ¥ JApywmeene nayxe o Pomuma y Cpouju (So-
cial Sciences on Roma in Serbia), npupenunu Jb. Taguh u I'. Bamuh, ctp. 115—42.
Beorpan: CAHY.

. 2008. Pomu 3a yruten II: JlorpuHoc yuBpurhuBamwy KyarypHor uaenturera (The
Admirable Roma II: A Contribution to the Solidification of Cultural Identity). Teme
32(1):85—-111.

Hophesuh, /1. B. u /. Tomoposuh. 1999. Jagop usHad 2aase: Kaacuuna eepa u po-
Mcxo-npasocaasHa ceocka epobssa (A Maple Tree Above the Head: Classical Faith
and Romani Orthodox Country Cemeteries). Huni: KoMpeHCKH COIIMOJIONIKH CY-
CpeTH.

. 2001. Religijska veéina o religijskoj manjini: Stavovi Srba o Romima kao verni-
cima (Religious Majority about Religious Minority: Opinions of Serbs about Roma as
Believers). U Interreligijski dijalog kao vid pomirenja u Jugoisto¢noj Evropi (Inter-
religious Dialogue as a Way of Reconciliation in South Eastern Europe), priredili
M. Vukomanovi¢ i M. Vuéinié, str. 153—78. Beograd: Beogradska otvorena $kola.
——. 2002. Religijska svest Roma muslimana (i pravoslavaca) (Religious Consciou-
sness of Muslim /and Orthodox/ Roma). Habitus 8:147-167.

. 2006. Roma (and Serbs), Culture of Death and Tolerance: Three Examples
from South Serbia. ¥ I'eoxyamypa paseoja u kyamypa mupa na barkany (Emmuu-
yka u peauzujcka nosadura) (The Geoculture of Development and the Culture of
Peace in the Balkans /Ethnic and Religious Background/), npupenunu Jby6uria
Murtposuh, /Iparossy6 b. Hophesuh u [Iparan Togoposuh, ctp. 213—33. Humr: UH-
CTUTYT 3a coruosiorujy ®unozodcekor pakynrera Yaupepaurera y Humry.

. 2007. Tekkias, Tarikats and Sheiks of Ni§ Romas. In Islam at the Balkans in
the Past, Today and in the Future, edited by Dragoljub B. Dordevi¢, Dragan Todo-
rovi¢ and Ljubisa Mitrovié¢, pp. 87—102. Nis: Yugoslav Society for the Scientific Study
of Religion.

DPordevié, D. B. und D. Todorovi¢. 2008. Zajde Badza. Ost-West. Europdische Pers-
pektiven 9(1):48-55.

DPordevié, D. B., D. Todorovi¢, and L. MiloSevi¢. 2004. Romas and Others — Others
and Romas: Social Distance. Sofia: Institute for Social Values and Structures “Ivan
Hadjiyski”.

Hophesuh, /1. b., . Togoposuh u Jb. Mutposuh. (npup.). 2008. Heaam Ha barka-
Hckoj sempomemunu (Islam in the Balkan Maelstrom). Hum: JYHUP.




The Study of Religion and Religious Customs of Roma in Serbian Sociology of Religion

30.

31.

32.

33-

34.

35.
. Byposuh, B. u [I. b. Hophesuh. (1996). O6pesyt IpH BEJIMKUM BEPCKUM IIPa3HUIU-

37

38.

39-

40.

41.

42.
43.

44.

45.

46.

47.

48.

Dbordevié, D. B. and M. Filipovié. 2004. Serbian and Albanian Youth from “PreSevo
Valley” on the Roma People. In Towards Non-violence & Dialogue Culture in South
East Europe, edited by Petar-Emil Mitev and James Riordan, pp. 183—210. Sofia: In-
stitute for Social Values and Structures “Ivan Hadjysky”.

. 2006a. The Roma and Ethnocultural Justice: Towards a Model of Integration.
In Forced Ethnic Migrations on the Balkans: Consequences and Rebuilding of Soci-
eties, pp. 52—76. Sofia and Tokio: International Centre for Minority Studies and In-
tercultural Relations and Meiju University.

——. 2006b. Romi kao transgrani¢na etnicka i kulturna grupa (Srbija, Makedonija,
Bugarska) (Romas as a Trans-border Ethnic and Cultural Group /Serbia, Macedonia,
Bulgaria/). U Kulturni i etni¢ki odnosi na Balkanu — moguénsti regionalne i evrop-
ske integracije (Cultural and Ethnic Relations at the Balkans — Possibilities of Regi-
onal and European Integration), str. 217—59. Ni$: Institut za socioloska istraZivanja
Filozofskog fakulteta u Nisu.

Pordevié, D. B., J. Zivkovié, and V. Jovanovié. 2004. Serbs, Albanians and the Fate
of the Romas. Theoretical Perspectives 11:103—28.

Pordevié, D. B., J. Zivkovié and D. Todorovié. 2002a. Romanies at flea markets: Mi-
rror of Serbian Economy. Teme 26 (1):121—42.

——. 2002b. Unemployed Romas: Poll Research. Teme 26 (4):569—95.

Ma xoj1 Poma y Humy (Rituals at Large Religious Festivals of the Romanies in Nis). ¥
Emno-kyamypoaowxu 360pHuk (Ethno—cultural Annals), k. 2, cTp. 66—72. CBp-
Jbur: ETHO-KY/ITypOJIOIIKA PaINOHUIIA.

Filipovi¢, M. 2003. Ethnic Minorities about Religious Minority: Hungarians and Mu-
slims about Romas as Believers. In Roma Religious Culture, edited by D. B. Porde-
vié, pp. 31—36. Nis: YSSSR, YURoma Center and Punta.

Jasi¢, N. 2001. Stari niski Romi (The Old Romanies of Nis). Nis: Komrenski sociolo-
ski susreti.

JoBaHoBuh, B. 2001. PoMcKko-cpncko-eHeneckU peuHUK peauujckux pevu u uspasa/
Rromano-Gadzikano-Anglikano alivari katar e religijski svatura/Roma-Serbian-
English Dictionary of Religious terms and Expressions. Huui: KoMmpeHcKu comuo-
JIOLIKH CYCPETH.

Kurtié¢, T. 2003. Protestant Evangelical Church “Community of Roma” in Leskovac.
In Roma Religious Culture, edited by Dragoljub B. Dordevié, pp. 177—84. Nis:
YSSSR, YURoma Center and Punta.

Osmani, I. 2003. Death-related Customs of Muslim Romas. In Roma Religious Culture,
edited by Dragoljub B. Dordevié, pp. 141—49. Nis: YSSSR, YURoma Center and Punta.
——. 2008. Tekiya. Teme 29(1-2):161—74.

Saitovié-Lukin, B. 2003. Roma Cult Places in the Toplica County. In Roma Religious
Culture, edited by Dragoljub B. Dordevié¢, pp. 125—-30. Ni$: YSSSR, YURoma Center
and Punta.

Crajuh, C. 2001. I'pejauxu Pomu (Roma from Grejac). Humr: KoMpeHCKH COITHOJIO-
KU CYCPETH.

Todorovié, D. 2002. On the Phenomenon of Roma Conversion: An Empirical Experi-
ence. U: Kulturni i etni¢ki identiteti u procesu globalizacije i regionalizacije Balka-
na (Cultural and Ethnic Identities in the process of Globalization and Regionalizati-
on of the Balkans), str. 175—86. Nis: CBS, JUNIR i Punta.

—— 2003. Roma Cult Places: The Roman Catholic Church in Ni$. In Roma Religi-
ous Culture, edited by Dragoljub B. Dordevi¢, pp. 131—40. Nis: YSSSR, YURoma Ce-
nter and Punta.

——. (ed.). 2004a. Evangelization, Conversion, Proselytism. Nis: YSSSR, KSE and
Punta.

——. 200406. Putyanu y Besu ca cMphy oz Poma y Humikom peruony: Ha mpumepy
Humra, Jumurposrpaza u ITupora (Rituals Connected to Death of the Roma in the
Region of Ni$: On the Examples of Nis, Dimitrovgrad and Pirot). Kyamypa noauca
1(1):377-408.

99



THE SOCIOLOGY OF RELIGION IN THE FORMER YUGOSLAV REPUBLICS

100

49.

50.

51.

52.

53
54.

55-
56.

57

58.

59.

60.

——. (ed.). 2005. Romani Narratives about Pre-death, Death and After-death Cus-
toms/Romano Vakeriba kotar Anglunomeribasere, Meribasere thay Palomeriba-
sere Adetya. Ni$: YSSSR and Sven.

. 2006. Romological School of Nis: Bibliography 1996-2005. Hum: YaHuBep3u-
TeTcka 6bubmmoreka “Hukosa Teca”.

. 2007a. SPC i Romi: Nekoliko otvorenih pitanja (The Serbian Orthodox Church
and the Romanies: Some Open Questions). Nova srpska politicka misao (Posebno
izdanje — Crkva i drzava) 14(1):149—55.

. 20076. /Ipywumeena yoamerocm o0 Poma (EmHuuko-peauaujcku oxsup) (So-
cietal Detachment from the Roma People /Ethnical-religous Relations/). Hum u
Hosu Cax: ®unoszodceku pakysarer y Humry u Stylos.

. 2008a. Pomu 3a yrtez ITI (The Admirable Roma III). Teme 32(1):113—33.

——. 20086. bubsnnorpaduja Hurike pomosioriike 1mkose 2006-2007 (Bibliography
of the Romology School of Nis§ 2006-2007). Teme (Theme) 32(1):189—203.
Todorovié, D. and D. B. Dordevié. 2001. The Gypsy Cemetery in Donji Komren. Fa-
cta Universitatis: series Philosophy and Sociology 2(8):445-55.

——. (prir.). 2004. O mucuoHapewy, npeobpakierwy u npozeaumusmy (On Missio-
nary Work, Conversion and Proselytism). Humt: JYHUP u CBeH.

Tonmoposuu, /I. u 1. b. /[>xopzkeBuu. 2005. PomuTte 3a uciaamckus ¢gpyHAaMeHTa-
au3bM Ha bankanure: “He, 6iiarogaps!”. B Puckose 3a Boazapus 00 ucasamcku gyH-
Jdamenmanusdom u mepopusdem, cberasutenu B. IIpoganos u b. Tomoposa, c¢Tp. 160—
72. Copusa: UK NOU-BAH.

Trajkovié, I. 1991. Romi — Cigani Nisa I (Roma/Gypsies of Nis I). Zbornik Narodnog
muzeja u Nisu 6-7:89—116.

Vuckovié, R. 2003. Death-related Customs of Orthodox Romas. In Roma Religious
Culture, edited by Dragoljub B. Pordevi¢, pp. 150—60. Nis: YSSSR, YURoma Center
and Punta.

JKuskosuh, J., . Tomoposuh, B. Joanosuh u /. b. Hophesuh. 2001. Pomcke dy-
we: xpusyodasu Opymosu 0o pomckux oywa (Romani Souls: The Winding Roads to
Romani Souls). Humr: Yauepauret y Humry.




