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Abstract: Previous research into the religious life of Roma in Serbia has mostly been based
on questionnaires and surveys of sociologists of religion on their religious (current connection to
religion and church) and confessional (belonging to a religion) self-identification, on the ritual cele-
bration of two religious-ethnic holidays: Vlasuljica (January 14, St. Basil) and Durdevdan (May 6,
St. George), on the relationship between the religious majority and the Romani religious minority
and religious discrimination against Roma, as well as on the influence of ethnic-religious factors on
the social distance towards the Romani people. Researchers have not, however, engaged in more
complex understanding of the Romani religious culture and nuanced systematization of the manner
in which believers interpret their own religious experience in the context of their natural surround-
ings. Particularly in the case of more recent phenomena in the Serbian religious market, such as the
conversion of Roma to small religious communities and the way in which this process has been un-
folding: missionary activity (evangelization), conversion, that is, proselytism (drawing believers).

The paper describes a substantial research effort to detect Roma as a religious-confessional
reservoir of Protestantization and the ways in which qualitative methodology is used to study the
factors of the Romani association with Adventists, Baptists, Pentecostals, and Jehovah’s Witnesses,
the most numerous and agile representatives of the “third” branch of Christianity in southeastern
Serbia.

Keywords: Roma, religious life of Roma, Protestantization of Roma, southeastern Serbia,
qualitative methodology.

INTRODUCTION: THE NIS SCHOOL OF ROMOLOGY AND THE STUDY
OF RELIGION AND RELIGIOUS CUSTOMS OF ROMA

It seems as though there is nothing left to learn about Roma, yet there still remains a
lot to be discovered. Even though Roma are an ethnic minority in Serbia who share the
same historical destiny with the majority population, the study of their economic position,
specific culture, and diversity of religion and customs has not been met with understanding
from our scientific and professional public. Rare is the experiential research where the focus
is on an actual local, urban, or rural community, often the most representative for the areas
where the Romani people live.

Serbs have shown a particularly troubling lack of knowledge of the Romani religious-
confessional being: what does its palette look like, how is it formed, which are the major
constituting factors, do Roma give more or take more cultural markers in the process? The
study of religion, religiosity, and religious customs of Roma is important for at least two
reasons: 1. the Romani religious culture is a significant segment of the unique Romani cul-
ture and 2. the emancipation in the religious-church field, apart from the socio-economic
and political ones, is a crucial precondition for the overall emancipation of the Romani peo-
ple. Despite this, the domestic sociology of religion has not shown much interest in the reli-
gious and faith life of Roma (Todorovi¢ 2008a; Bophesuh 2012). As far as the efforts to in-

* Prepared as a part of the project Sustainability of the Identity of Serbs and National Minorities in the Border Munici-
palities of East and Southeast Serbia (179013), carried out at the University of Ni§ — Faculty of Mechanical Engineer-
ing, and supported by the Ministry of Education, Science and Technological Development of the Republic of Serbia.
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tensify and deepen the theoretical and empirical research into the Romani “religious musi-
cality” are concerned — namely, to modernize the study of Roma through sociologization at
the expense of the old-fashioned and folkloristic ethnological approach — the Nis School of
Romology stands out (Togoposuh 2006)".

Still in its constitutional phase, romology is a scientific discipline dedicated to the
study of life and customs of Roma, and a scientist dedicated to the study of the Romani cul-
ture is called a romologist (Pordevi¢ 2007b). Rajko Puri¢ (2010, 542), the world’s most re-
nowned Serbian Rom, is no stranger to this: “Its research subject are Roma and their life.
That is, its subject is a group of people, who according to their ethnic and historical origin,
social, cultural, linguistic, and other characteristics and historical fate and consciousness
represent a specific social community.”

It has gained academic recognition in numerous countries where it is taught at gradu-
ate, master’s, and doctoral studies (Bulgaria, Romania, Hungary, Slovakia, Czech Republic,
Ukrailzle, Turkey, Italy, Germany, Great Britain, USA...), but not in Serbia (Bophesuh
2006)".

The first reports dealt with the ritual celebration of two religious-ethnic holidays:
Vlasuljica (January 14, St. Basil) and Purdevdan (May 6, St. George). It was determined
that these holidays were traditionally adopted, with a hint of religious background, but with
a clearly expressed importance for the confirmation of the patriarchal authority and preser-
vation of strong and stable connections within the family (byposuh & HBophesuh 1996). By
conducting the first scientific research projects at the end of the 1990s and the start of the
new millennium, the romologists from Ni§ began performing socio-empirical analyses of
attitudes of the Serbian majority, but also Hungarians and Muslims, ethnic minorities, and,
simultaneously, religious majorities, and Roma as conventional believers. Specific attention
was paid to the introduction to the attitudes of Orthodox, Islamic, Catholic, and Protestant
church dignitaries and the Romani elite on Roma as believers. The method of in-depth in-
terviews was used to search for the answers to the questions whether they could be “good”
church believers and whether their behaviour in the religious field could be treated as a
good example of the intercultural practice in multiethnic and multireligious societies
(Kuskoruh, Tomoposuh, JoBanosuh & bophesuh 2001).

By analyzing the phenomena of religion, confession, confessional belonging, mono-
confessional mentality, religion of choice, religion of minorities, minority religions, and mi-
nority religious communities, the notion of religious minority was duly explained, drawing
on Roma as the people who occupied a minority position in many ways, and whose example
best reflected the position of religions of minorities (Pordevié, Todorovi¢ & Zivkovié
2001). This was followed by the questions concerning the regularity of pious practice in re-
ligious temples, holiday habits, religious rites, faith in the divine creation of the world and
afterlife. The interpretation of the empirical data confirmed the hypothesis that Roma were
on their way to become good believers of classical Christian, Orthodox religiosity, 1.e. clas-
sical believers of the Islamic religious community. Also examined was the influence of the
ethnic-religious factors on the social distance towards the Roma in Serbia, Bulgaria, and

! Its backbone comprises sociologists, gathered around the founder, Dragoljub B. Pordevié, full professor of Sociology
of Culture at the Faculty of Mechanical Engineering, University in Ni§, joined by philosophers, politicologists, ethnolo-
gists, historians, linguists, and publicists (Pokica Jovanovi¢, Bogdan Purovi¢, Dragan Todorovi¢, Marijana Filipovi¢,
Vladimir Cvetkovi¢, Jovan Zivkovi¢, Nenad Jagi¢, Iva Trajkovi¢, Nedeljko Bogdanovi¢, Rade Vuckovi¢-Niski, Bajram
Saitovic...). Comprehensively on the activities and publications of the Ni§ School of Romology, from its foundation
until today, in: Tomoposuh 2006, 2008b, 2010.

2 On the efforts of Svenka Savié to install postgraduate studies of romology at the Faculty of Philosophy in Novi Sad,
see: Savi¢ & Mitro 2006.
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Macedonia, where religiosity was not singled out as a discriminatory factor of social dis-
tance from the Roma in these three Balkan countries (Pordevi¢, Todorovi¢ and MiloSevié¢
2004; Tomoposuh 2007).

Apart from emphasizing the theoretical significance of the study of cult places as a
crucial factor of religious expression of a people, the sociologists of religion from Ni§ of-
fered to the public two original typologies of the Romani cult places (Pordevi¢ 2003). A
new field was opened in the romological literature and foundation was laid for socio-
empirical research into the phenomena of death, manner of burial (funeral customs), cult of
the grave, and types of graves in Roma (‘bophesuh & Tonoposuh 1999; Pordevi¢ 2005¢;
Todorovi¢ 2005b). To the scientific records of the dominant Sunni and rare manifestations
of the Shia Islam, a complete examination of the Dervish tradition in the Romani mahallas
of Ni§ was added (Pordevi¢ and Todorovi¢ 2009).

The representatives of the Ni§ School of Romology participated actively in the resolu-
tion of the dilemma of the domestic sociology of religion over what is today considered
missionary activity (evangelization), conversion, that is, proselytism (drawing believers), as
well as various interpretations of these terms by representatives of majority and minority
religions (Tomoposuh & Hophesuh 2004). The focus was also directed towards to the posi-
tion and behaviour of Roma, and it was shown that, due to their religious amorphousness,
Roma are generally a fertile soil for the growth of conversion. The process of conversion is
less conducted a) towards the change of the “ancestral” and adoption of a new religion —
aside from the Muslim Roma, and more b) towards the change of the confessional branch,
as a rule among the Orthodox and Catholic Roma. The Muslim Roma convert to all three
Christian confessions, while the Orthodox and Catholic Roma convert to Protestantism.

The issue of the effect of conversion of Roma to various small religious communities
was also opened gradually. Through easily noticeable changes in the behaviour of the con-
verted Roma, the possibilities of emancipation were predicted, as well as the possibilities of
deeper alterations of the traditional cultural identity (Todorovi¢ 2002; Pordevi¢ 2004). Ro-
ma were recognized as a religious-confessional reservoir of Protestantization, and the fac-
tors which exerted crucial influence on this process were systematized into four groups: so-
cio-economic, religious teaching, cultural, and political, and encompassed by the theory of
rational choice (DBophesuh 2007). The traditional and centuries-old Christian (Ortho-
dox/Roman Catholic)/Islamic religious-confessional body of Roma was disturbed by a suc-
cessful introduction of the “third branch” of Christianity. First reports on the existence of
purely Romani Protestant churches were also submitted (Kurti¢ 2003).

In this way, the religious dignitaries of the Serbian Orthodox Church and the Islamic
Community were timely informed of some “new winds” blowing among the Roma, trans-
forming their traditional confessional identity, rooted in Orthodoxy and Islam. On the other
hand, a need grew in the domestic academic public for a comprehensive sociological study
of the Romani association with Adventists, Baptists, Pentecostals, and Jehovah’s Witnesses,
as the most numerous and agile representatives of the “third” branch of Christianity in this
region.

The course of research

It was clear that the topic of mass conversion of Roma to Protestantism required a stu-
dious treatment in the shape of a dedicated researcher. The idea of this being the topic of my
master’s thesis hung in the air. At the end of December 2004, with dr. Dragoljub B.
Dordevi¢, 1 conducted the first visit to the Spiritual Centre of the Evangelical Church
“Light” in Leskovac, the best-known Evangelical church in the south of Serbia, with the aim
of explaining my intention to the pastorate and asking for support in its realization.
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Thanks to the previous fruitful cooperation between professor Pordevi¢ and the “new-
born” Christians of Leskovac, the reply was more than positive, yet the realization of the
plan did not occur due to various circumstances. Since this topic remained “free” even after
the defence of the master’s thesis, i.e. not taken by any of the domestic sociologists of reli-
gion, I decided firmly to dedicate myself to it as the topic of my doctoral dissertation.

Thus, remembering the recommendation of the founder of the Ni§ School of Romolo-
gy that “there is no task more urgent for sociologists of religion than to study the Protes-
tantization of Roma... because the phenomenon is so complex, far-reaching, and defining,
that it sums up all of that which should be the subject matter of the contemporary sociology
of religion (Bophesuh 2007, 145)

I definitely undertook the research into the process of the Protestantization of Roma,
that is, the more recent process of mass inclusion of Serbian Roma into small religious
communities of Protestant provenience, particularly on the territory of southeastern Serbia.

As far as the spreading of the gospel message was concerned, preached in the might of
the Holy Spirit, Neoprotestants, or more precisely Evangelical Christians, particularly ex-
celled among Serbian Roma. By carrying out research projects at the end of the 1990s and
the beginning of the new millennium', the sociologists from Ni§ got first introduced to the
phenomenon of the so-called Church under the Tent in the Leskovac mahalla of “Slavko
Zlatanovi¢”.

Appreciating the established contact with the leaders of the Spiritual Centre of the
Evangelical Church “Light” and the Protestant Evangelical Church “Community of Roma”
in Leskovac, I intended to begin my preliminary field tour and project presentation with
none other than the Leskovac Pentecostals. In the company of professor Dragoljub B.
Pordevi¢® and Tane Kurti¢’, I attended the worshipping service in the “Church under the
Tent” on the first Sunday afternoon in October 2008.

After a one-hour religious rite we talked with the Romani pastor Selim Aljjevi¢, who
was visibly exhausted from the preaching, asking him to permit us to interview in the fol-
lowing weeks the Pentecostal Roma from the “Slavko Zlatanovi¢” settlement, but also from
other Pentecostal churches in southeastern Serbia which he assisted in becoming independ-
ent and whose work he overlooked. With the request not to abuse the information that I
might come upon and to respect the privacy of believers, I was given a “green light” to
communicate with the believers within the largest Pentecostal Romani community in Serbia.

I visited the Spiritual Centre of the Evangelical Church “Light” as well, situated in the
Maksima Gorkog street in the centre of the town, to talk with pastor Mija Stankovi¢, found-
er of the Pentecostal movement in southeastern Serbia.* After a warm welcome, | was care-
fully listened to while presenting my planned academic activities. I was once again asked to
use the data that I might gather only for scientific purposes and to disperse the stereotypes
that existed on the Evangelical Christians in the town on the Dubocica. I was relieved after

' Socio-cultural Adaptation of Roma in Serbia in the Transition Process — Integration, Assimilation or Segregation?
(1998-2000) and Religious Life of Orthodox and Muslim Roma in Western-southeastern Serbia (2000-2002).

? The establishment of initial connections with the centrals of the selected small religious communities in Serbia was
greatly facilitated by professor Dragoljub B. Pordevi¢, full professor of Sociology of Culture and Morality at the Uni-
versity of Nis, founder of the Ni§ School of Romology, and a diligent researcher of the mainstream and subsidiaries of
the Romani religious life, who has watched over my sociological development continuously since 1994.

* An agile Roma representative in the Leskovac town hall, long-term professor at the Secondary Chemical-
Technological School in Leskovac.

* In the beginning, the Protestant Evangelical Church “Community of Roma” was part of the unified Leskovac Pente-
costal community, but a division occurred in 2005 and the Romani community gained its independence with pastor
Selim Alijevi¢ at the front. One part of Roma, led by, now pastor, Serif Baki¢, remained in the community with the be-
lievers of Serbian nationality.
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obtaining this permission to communicate with the believers of the most numerous minority
religious community in southeastern Serbia without any obstacles.

In Ni§ I met with the principal of the Christian Baptist Church, mr. Ceda Ralevié, the
leader of Nis Baptists and the Baptist charity organization “Love Thy Neighbour”, previous-
ly a full-time missionary worker in Radovi$ (Macedonia) until 1985. He explained that there
were not many Roma in their order on the territory of southeastern Serbia, but that I can
freely talk with those who reply positively to the interview invitation. I was glad to find out
that there was a purely Romani Baptist community in Bela Palanka.

The eldership of the Jehovah’s Witnesses in Ni§, responsible for the spreading of
Charles Russell’s teachings to other towns in the south of Serbia, insisted on the acknowl-
edgment of the formal procedure. The young principal Voja Kosti¢ was quick to reply that
there should be no problems in establishing healthy communication, but that he needed to
inform the authority in Belgrade on the whole idea and to ask them for a permission to al-
low the Ni$ Assembly to fulfil my request. I had to submit a written endorsement from the
Faculty of Philosophy in Belgrade, which ratified the writing of the doctoral dissertation,
but also from the Faculty of Philosophy in Nis, the institution where I was employed, as
well as a preliminary overview of planned activities. At one point, a request for an inquiry
into the questions to be asked during the interview was also submitted, but I somehow man-
aged to reduce that request to an introduction to the thematic wholes that would be dis-
cussed. Two or three weeks after all of this, I was able to formally start with the tour of
Witnesses’ homes.

At the time of the preparation for the research, Aleksandar Macura was head of the
Christian Adventist Church, previously a principal of the community in Leskovac. Youth
and inexperience, respect of the hierarchy, and to some extent fear of making a hasty deci-
sion, as in the case of Jehovah’s Witnesses, led him to immediately direct us to the then first
name of Adventists in Serbia, mr. Miodrag Zivanovié. After several attempts, I managed to
schedule a meeting in the Belgrade church central with the number one person of the centre
of the Southern Church Region of the Southeast European Union. He was duly attentive
during the comprehensive report, finally replying that he had nothing against the Christian
Adventist Church helping with the academic efforts of a young PhD candidate, but also with
the formation of a more successful connection between the world of science and the world
of theology.

Thus, the decisive contacts were established with the leading figures of the most nu-
merous small religious communities and the road was paved for an unhindered three-month
interviewing of sixty Baptist, Adventist, Jehovah’s Witnesses and Pentecostal Roma in five
districts of southeastern Serbia, between December 2008 and March 2009.

The testing of the prepared questionnaires for conversation with Roma believers and
non-Romani and Romani elders first began in the local environment, on the territory of the
NiSava District, to which I belonged residentially. The winter semester was still not over at
the Faculty, and there was no opportunity for a longer leave from the regular teaching du-
ties. Furthermore, the lack of experience in conducting in-depth interviews implied settling
down with a specific atmosphere during the interviews and a gradual mastering of the situa-
tion concerning the “interviewer-interviewee” relation.

The first contact with the religious community was made by attending the regular ser-
vice on the church premises, usually scheduled by the communities once or twice a week at
the same time. Preliminary observations were formed on the profile of religious population
included in the programme (sex and age). Upon the completion of the church ceremony, I
asked for a permission from the religious leaders to, according to the existing situation and
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received impression, randomly select a number of believers to make the first contact with.
The first reaction by the believers was an inquiring look directed towards their elders for a
confirmation that they agreed with any sort of conversation; following such a confirmation,
they would accept it without any restraints.' The meetings were scheduled for the hours
which most suited the respondents themselves, whenever they were able to set aside an af-
ternoon or an evening for an uninterrupted conversation. I insisted on visiting their families,
led by the idea that at their home they would most easily relax and provide honest, and not
wanted answers to the questions. If there were subjective or objective obstacles for such a
meeting, it would be organized in the church.” Usually, not more than five days would pass
between the first contact and the scheduled interview. At the same time, the interviews with
non-Romani and Romani elders were also planned, since they asked for greater tolerance in
setting aside the necessary time for conversation due to their everyday employment at the
churches. The starting intention was to conduct the interview in a separate room, only with
the selected interviewee, which was eventually the case with religious leaders,” as well as in
one go, without continuation, regardless of the duration of the interview.* Only the baptized
believers were eligible for the research.’

Research sample, methods, techniques, and instruments

1. Research sample

The research was carried out on the sample of baptized believers of the Romani na-
tionality of several Protestant religious communities on the territory of southeastern Serbia
(Christian Baptist Church, Jehovah’s Witnesses, Christian Adventist Church, and Evangeli-
cal Pentecostal Church). The sample also included non-Romani and Romani elders of the
above religious communities, as well as religious leaders of majority religions (Serbian Or-
thodox Church and Islamic Community).

The structure of the sample was as follows:

- believers of the Romani nationality of the Christian Baptist Church (5 interviews),

" During the entire field research, I encountered only two refusals by Jehovah’s Witnesses in Leskovac. In fact, the
permission was given at first, but the inability to meet was later justified by subsequently emerging everyday obliga-
tions.

% For example, when only the interviewee was a church member, while other household members were not, which led to
a certain unpleasant atmosphere in the family home upon mentioning the “sectarian” religiosity. Or the household was
conspicuously poor, a dozen people in a single room heated over the winter, which rendered the interview at the inter-
viewee’s address impossible to conduct. Or some unexpected circumstances (illness, cold feet) demanded a quick reac-
tion on the spot and inviting new respondents to neighbours’ homes. Or the church kindly offered a room where the
interview with a chosen believer could be conducted in peace (the case of Pentecostals in Leskovac). Or the believers
themselves felt most comfortable on the familiar premises of the church and insisted on the interview being conducted
there. All in all, out of the sixty interviews, 16 were not conducted in the believers’ homes (one Adventist, three Bap-
tists, two Jehovah’s Witnesses, and ten Pentecostals).

* The problem occurred upon entering poor Romani homes during the winter days. The residents mainly gathered in one
room (not rarely the only one that was lived in), heated with wood or coal. It was not possible to move the rest of the
family out into the cold and snow, thus I would still attempt to conduct the interview, at the same time insisting on the
minimal conditions for communication. I have to admit that the “audience” (both the rest of the family members and
visiting neighbours or relatives) followed the conversation almost completely without a sound, entering it only when it
was really necessary to add a material fact. I did not gain an impression that this caused the interviewees themselves to
be less honest in their replies.

* Only two interviews were paused and continued: one due to the exhaustion of a female believer caused by an entire
day of work, and the other because of the visitation by unexpected guests, relatives of the interviewee. The shortest in-
terview lasted 51 minutes, and the longest full five hours.

° I started three interviews (one with the Baptist, and two with Pentecostal believers) having the original information
that they were baptized believers, only to find out that they were not. However, they stressed the fact that they would
get baptized certainly in the near future, and that they were usually hampered by the lack of money to travel on the
scheduled day to larger churches that organize baptisms. After completing the research, I returned to the “problematic”
respondents: in all three cases the baptism was subsequently performed.
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- believers of the Romani nationality of Jehovah’s Witnesses (10 interviews),

- believers of the Romani nationality of the Christian Adventist Church (15 inter-
Views),

- believers of the Romani nationality of the Evangelical Pentecostal Church (30 inter-
views),

- Romani and non-Romani elders (14 interviews), and

- religious leaders of majority religions (SOC and Islamic Community) (6 interviews).

2. Research methods, techniques, and instruments

It was Jakov Juki¢ (1999, 24) who first warned, at the beginning of the 1990s, of the
growing gap between the quantitative empirical sociology of religion, directed generally
towards church religiosity, on the one hand, and an individual believer’s own experience of
the sacred and religious life, on the other. The profane language of numbers on religion,
exclusively directed towards quantitative data from the research into religiosity surveys,
threatened to transform into the “religion of numbers”, as figuratively described by the re-
nowned religiologist. He considered such a one-dimensional measure, which only fragmen-
tarily encompassed the complexity of religiosity, insufficient in sociology of religion for a
genuine understanding of the reasons behind one’s commitment to a religious group (Mari-
novié-Jerolimov 2009). Thus, he insisted on interdisciplinarity and theoretical and meth-
odological pluralism in the sociological approach to the religious phenomenon.

1t is not possible to observe contemporary religious changes without qualitative data,

in the creation of both a comprehensive picture of the traditional church religiosity and the
one which deals with minority or non-church religiosity, i.e. those layers of religiosity
which are not available to survey questionnaires." The path of the development of the Bal-
kan sociology of religion, thus the Serbian one as well, should lead in that direction.’

The research employed various techniques of qualitative methodology (interview, con-
tent analysis, direct observation, photographing, audio and video recording):

1. In-depth interviews based on the standardized procedure:

a) the in-depth interview based on the standardized procedure with Roma believers of
Protestant religious communities in southeastern Serbia,

b) the in-depth interview based on the standardized procedure with non-Romani elders
of Protestant religious communities in southeastern Serbia,

c¢) the in-depth interview based on the standardized procedure with Romani elders of
Protestant religious communities in southeastern Serbia,

d) the in-depth interview based on the standardized procedure with religious leaders of
majority religions (SOC and Islamic Community) in southeastern Serbia;

2. Content analysis (a historical-sociological analysis was performed on the material
concerning the formation and spreading of Protestantism in Europe, in the Balkans and in

" T would like to use this opportunity to extend my gratitude to the colleagues from the Ethnographic (Sanja Zlatanovi¢)
and Balkanological Institute of the SAAS (Biljana Sikimi¢, Svetlana Cirkovié, Aleksandra Puri¢) for their selfless help
in providing the literature (Cuxumuh 2004, 2005, 2008; 3natanosuh 2010) and useful advice from the standpoint of
their disciplines, which greatly facilitated the mastering of the field work methodology on the principle of observation
with participation and introduction to a more complex relationship between a researcher and a respondent in the re-
search process.

% In conceiving the methodological framework we took into consideration the recommendations of the globally re-
nowned sociologists (Miller 2007; Miller and Yamamori 2007) on the use of modern, including digital (auditory and
visual), technologies among the new generations of researchers in acquiring information on the religious life today. The
audio recording of the contents of interviews with Roma and non-Romani and Romani elders of small religious com-
munities and majority religions, on the basis of the developed Conversation Procedures, was accompanied by a myriad
of high resolution colour photographs of various forms of believers’ religious practice, as well as by digital camera vid-
eo recording of worshipping service in each of the Protestant religious community that we visited with the intention of
getting to know the manner of organization of its religious life more closely.
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Serbia, settlement paths and cultural and religious identity of Roma in Europe, in the Bal-
kans and in Serbia, as well as the history of the acceptance of Protestant religion by the Ro-
ma in Serbia);

3. Audio recording of the interview (all in-depth interviews were permanently archived
using digital audio recording);

4. Observation with participation and without participation (the time before and after
the completion of in-depth interviews with Roma believers was used to observe a number of
details which further described the level and character of adoption of the Protestant way of
life in everyday activities);

5. Photographic records (rich photo-documentation was collected on various aspects
of the religious life of Roma believers of Protestant religious communities in southeastern
Serbia, exterior and interior look of the homes they lived in, as well as prayer houses they
visited to satisty their religious needs);

6. Video recording (digital video recording was used to permanently chronicle the reg-
ular religious service in prayer houses of religious communities of southeastern Serbia, both
those visited by Roma together with other believers and the so-called “pure” Romani
churches);

7. Data comparison (a comparative method was used to observe the process of Protes-
tantization of Roma in southeastern Serbia, Macedonia, and Bulgaria);

8. Qualitative data processing (in the research into the process of Protestantization of
Roma in southeastern Serbia a qualitative analysis was performed on the conducted in-
depth interviews with: 1. Roma believers and 2. Romani leaders /Romani pastors, non-
Romani pastors, religious leaders of majority religions/).

kokook

The first results of the analysis of in-depth interviews with Roma believers and Roma-
ni and non-Romani elders from the observed religious communities of Protestant proveni-
ence have already been published in several scientific papers (Todorovi¢ 2011, 2012a,
2012b, 2012¢, 2012d). These papers dealt with topics such as: description of distribution
and organization of small religious communities in southeastern Serbia, transformation of
the Romani traditional cultural identity, emancipation of the Roma in southeastern Serbia
under the influence of the process of Protestantization, the role of cultural factors in the pro-
cess of Protestantization, etc.

With all the objections that can be addressed to the application of this research tradi-
tion (Ileskymmwmh 2006; Jedud 2007; Bypuh 2010), qualitative methodology enables a more
profound and complex understanding of the religious life of Roma, a layered and nuanced
elaboration and systematization of the manners in which believers interpret their own reli-
gious experience in the context of their natural environment, and an insight into the changes
in life experience occurring over time. This complements and enriches the scientific
knowledge basis of this important aspect of the cultural identity of the Romani people, that
has thus far been subjected to simplified conclusions using numbers, quantities, and intensi-
ties, as well as measuring the connection between the factors of various research phenomena
and drawing accurate generalizations. Furthermore, future research endeavours should seri-
ously consider a complementary application of quantitative and qualitative methodology.
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«ITAJIOMHUK U OBPAIIIEHHBIN» 1.9PBBE-JIEXKE

Annotanusi: [IpeanoxxeHHbIN TOKIa] OCBEIIAET MPeIIoKEHHbIE PPAHI[y3CKUM COIMOIIOTOM
Hanunsne OpBeé-Jlesxe nonarus [lanomuuka u OOpalieHHOTo B yCIOBHAX COBPEMEHHOTO 3amalHO-
ro obmiectBa. Jlaercs oneHka peTuruo3Hoi cuTyalnuu Bo (ppaHIly3ckoM obmiecTBe KoHIa XX Beka,
MIPUBOJATCS IIpUMepbl. Martepuall nIpeacTaBiIsieTCsl MOJIE3HbIM ISl CPaBHUTENBHBIX UCCIIEI0BaHUM
penuruo3Hoi cutyanuu B Poccun u 3anagHoit EBporne.

KuroueBble cioBa: [lanudns DpBeé-Jlexe, penmurns B IBMKEHUH, TAIOMHUK, OOpaIieHHbIH,
COBPEMEHHAs PEIINTHO3HAS CUTYalUsl, PEIIUTHO3HbIE aJIbTEPHATHBEI

Trophimov S.V.

DANIELE HERVIEU-LEGER’S PILGRIM AND CONVERTED

Abstract: The proposed paper outlines concepts of the Piligrim and the Converted in modern
Western society analysed by the French sociologist Daniel Hervieu-Leger in “Religion in move-
ment (1999)”. Author proposes an assessment of the religious situation in the French society at the
end of the XX century and discuss some examples. The material is useful for comparative studies of
the religious situation in Russia and Western Europe.

Keywords: Danicle Hervieu-Léger, Religion in movement, pilgrim, converted, modern reli-
gious situation, religious alternatives.

B TpaguimoHHbIX 00IIECTBAX PETUTHO3HAS UACHTUYHOCTh CTPOUTCS B 3HAUUTEILHON
Mepe Ha repenade (transmission) OCHOBHBIX MHCTUTYTOB M IICHHOCTEH OJHOTO MOKOJICHUS
CIeNyIoIIeMy, Kak B MPOIECCe COIMAIN3alliM, TaK U TTOCPEICTBOM HMHUIManuu. 1 B Tom, u
B JIPYTOM CiIydae, PeIMTHO3HOCTh HOCHT «HACIIEAYEMBIi» XapakTep, a €€ MPUHITHE OTMe-
YaeT Mmepexoj MOJPOCTKa B MUP B3POCIIBIX, KOTOPBIE PA3IEISIFOT OOIINE PETUTHO3HBIC yCTa-
HOBKH. [[.OpBbé-Jlexke oTMeuaeT, 4To ujaeaibHas nepeaadya npuBouiIa Obl K TOMY, 4TO Ha
MECTE OTIIOB BO3HUKaJA ObI MX TOYHAsI KOMUS B JIMIIE CBIHOBEH, YTO B JIEHCTBUTEIILHOCTH HE
MIPOUCXOAUT BCIEJICTBUE COIMOKYJIBTYPHBIX M3MEHEHUH, MPOTEKaAIMMX B odmectBe. Og-
HAKO 3TH W3MEHEHHUS WUIYT OTHOCUTEIIFHO MEIJICHHO, a TaK)Ke CKPAIIMBAOTCS Pa3IMIHOTO
poja COIMaNbHBIMM MEXaHW3MaMH, OOECIEeYMBAIOIIMMH ITOCTOSHHBIM XapakTep MpeeM-
CTBEHHOCTHU MEXIY MOKOJICHUSMHU.

B coBpeMeHHBIX 3amagHBIX OOIMIECTBAX HWHCTUTYTHI, TPATUIIMOHHO UTPABIINE BEIY-
Iy POJib B Tepeaade 3HaHUM M IEHHOCTEH MOCIEIYIONUM MOKOJICHUSIM, TIPEK/E BCETO,
CEMbsl U IEPKOBB, NMEPEIKUBAIOT KPHU3UC, YTO PATUKATHLHO U3MEHWIO MPHUPOIY COIHATIN3a-
uuu. [pyrue (mkona u o6pa3oBaHue B I€JI0OM, KOPIIOPATUBHBIE B3aUMOOTHOIIIECHUS U T.1.)
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