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ITPEATOBOP

On neBeneceTnX TOAMHA ABAJIECETOT BEKA PA3JIMIUTE
€THUYKO-KYJITYpHE TPyIle IO IeJoM baskaHy mpuBykiie cy
MHTEPECOBalhe HAyYHUKA. YTJIABHOM IIPUMOpaHa Ha hyTame
TOKOM COIMjJIICTHYKHUX BpEMEHA, KyJITypa Pa3IMYUTHUX Ma-
IbMHCKHX TPYyIIa MOCTajIa je MpeIMET UCTPAKUBAKhA UCTOPHU-
yapa, COI[MOJIOTA, €THOJIOTa U HAyYHHUKA U3 JIPDYTUX HAyJUHUX
QUCHOUIUIMHA. YIIPKOC TOME IITO 3araj joul YBeK TIJiefia Ha
BasikaH — 1 mocebHO HA HEKA/IAIIHE COLUJATHCTUYKE 3€MbEe
— Kao Ha MOHOJIUTaH OJIOK, CUTyaI[Hja ce pas3JIuKyje O 3eM-
Jbe 10 3eMJbE HE CaMO Y CMHUCJIY KYJIType U MOJUTUKE, HEro U
y CMHUCJIy pa3Boja HayKa U HHUBOA CT€YEHOT 3Hama. Heocmo-
PHO je /1a je cBaka rpaHa HayKe, Y CBaKOj 07 3eMasba, Pa3Buja
CBOjy COTICTBEHY IIIKOJIy U JIa je JIOCTHIJIA Pa3JINYUTE HUBOE
3Hama U pa3yMeBamba CONCTBEHOT MCTOPHJCKOT U KyJITypPHOT
Hacseha. Cazia je jacHO Jja ce MOZIEPHO 3HAHbe€ BHCOKOT KBa-
JINTEeTa MOXKe cTehu caMo aKo ce yApYy:Ke HAlopu XyMaHU-
CTHYKHUX HcTpakuBaya. OUUIJIETHO je /1a U3ydaBame U pasy-
MeBamwe basikaHa 3axTeBa /Ja ce IpeBaswl)y TpaHUIlE W Ja
aKaZIeMCKU HayJYHUIIN U3 Pa3HUX 3eMasba MOPAjy /1a paJie 3a-
JETHUYKU.

OBaj YBOJ je HEOIIXO/IaH KaKo OM ce HarJlacuja BayK-
HocT Kmbure JIparosbyba b. Hophesuha u JIparana Tomopo-
Buha Yemana Jemka. ObjaB/beHa HA CPIICKOM U €HIJIECKOM,
OHa TIpeJICTaB/ba KOPAK Ka IIpeBa3WIaKemy jesuuke bapuje-
pe U Ka 3al04Ynbamky IMINPOKOT Aujasora Melly HayayHuIMMa
3aMHTEPECOBAHUM 3a pasyMeBame baikaHa U TO U3 BpJIO
MHOTO nepcrnektuBa. Kiura ce, mHaue, cacToju OJf TPH AyKa
uHTepBjya ca Myxapemom Jbatudujem, pOMCKHUM III€jXOM
Kagupwujckor pena, Ciobomanom EMuHMUjEM, POMCKUM III€j-
xoM pudaunjckor pena u emupu TockoM, pOMCKUM IIIEjXOM
kaaupujckor pezia y Humry. Ha oBaj HAaUMH aHTOJIOTHjA CIIy-
KM Kao IMPBEHCTBEHU M3BOP €MIIUPHU]jCKUX ITO/aTaKa U MOTY
je KOPUCTUTHU HAyYHHUIIU U3 IITUPOKOT orcera o6JyacTu 3a Ja-
Jbe aHanu3e. Y TOM IIpaBlly, CJIUKE Koje Cy CHUMUJIU ayTOpU



Maprapura Kapamuxosa

TOKOM HWHTEPBjya JOIYHYjy ayTeHTUYHY BUBYeJHY HHMOp-
MaIujy, a pe3yJjITaT Tora je Jja UMaMoO U3BOP BeJIMKE BPETHO-
cru. To je BpJ10 BaskHO 3060T cBe Beher uHTEpecoBama y Japy-
roj IOJIOBUHU J[BAJ/IECETOT BeKa 3a ImpobiieMe Be3aHe 3a HC-
JaMcku cBeT. [IoceOHO je BasKHO HAJIIJIeZIaTH U aHAJTU3UPATH
HOBH IIPOIIEC V¥ HACTAjamky, IPOIleC HHTE3UBHOT PEAKTUBHUPA-
A U 0JKUBJbaBaha CY(QUjCKUX PEAOBA U IMPUBJIAYE€Hha HOBUX
obpaheHunka u ciieioeHHKa y 30Hy MUCTHYHOT ucaaMa (Zhel-
yazkova 2001:327).

Y nocisienme JiBe AelieHrje OpojuaHo Cy ce YMHOMKHIIE
CTy/IHje XeTePOJOKCHUX HCJIaMCKUX pesioBa Ha bankany. He-
TopuYapu J106po 3HAjy /ia Cy UX CHEeNUDUIHOCTH Y PUTYATIU-
Ma, yBepemHMa U CBAKOJHEBHO] IPAKCU IPHUOJIMIKIIIE JIO-
KaJTHUM OaJIKAaHCKUM HapoJiMa U oJiakinasie obpahame xpu-
nrhana y uciaM. BaxXHO je HATOMEHYTH /1a ce POMCKH Hapo7
y LIEJIOM CBETy KapaKTEPUIIlE BUCOKUM CTEIIEHOM CEJIEKTUB-
HOT npwiarol)aBama IJIaBHUM HJl€jaMa WU MOjeANHAYHUM
eJIeMEeHTHUMAa BEPCKOT KUBOTA OKOJIHOT CTAHOBHUIINTBA. Hhe-
roBa (hIeKCUOMITHOCT Y TOTJIe/ly PEJTUTH)CKUX MMUTArba, Ka0 U
W3BECHU HUBO U3/IBOjEHOCTH O7] OCTaTKa HApo/ia — IITO je, 10
MIPaBUJIY, Y3POKOBAHO FbUXOBUM HEKAJIAIIbUM HOMAJICKUM
HAUYMHOM KMBOTA — yj€/THO UX je U yJaJbujia WK YaK OJBYK-
Jia fjajbe Off J0Malllaja 3BAHMYHUX BEPCKUX WHCTHUTYIHjA U
ayropurera. HayaHunu u3 pasHux 00JIaCTH Cy MPUKYIIN
OpojHe J0Ka3e 0 BepcKUM akTuBHOcTMA Poma, a Moxkemo /1a
3aI1a3MMO M BHCOK HHBO CIIOCOOHOCTH /1a TpoHal)y mpaso me-
cTO 3a cebe He caMO Ha MapTHHaMa BEPCKUX MHCTUTYIIHja.

Beza 6ankanckux Poma ca XeTepOIOKCHIM MyCJIMMa-
HCKHM pPeJIOBHMAa MOXKE Ce MIPATUTU IPEKO CHCTEMA UMEHO-
Bamba. JOII y I1ecCHaecTOM BeKy YUTaMO MMeHa HeKOJINKO Po-
Ma koju ce 30By Jepsuw (Marushiakova and Popov 2000:
34, 53). 300T HeZOCTaTKa To/IaTaKa U PeJIaTUBHO paHe (ase
HCTPaKUBamkha OBE TeMe, MU HE MOKEMO jJaCHO Jja IIPAaTHMO
IIMpEehe XeTEPOIOKCHOT HcyiamMa Mel)y pOMCKUM HapoauMa
Ha Bankany. /lokas /ja HUIIKY CJIydaj HUje jeINHU, HUTU Ja
je u3ysetak Beh, BEpOBaTHO, 3HAK YBPCTOT KYJITYPHOT IIPOU3-
BO/Ia, MOe ce Hahu y ucrpakuBamuma Tpajka [TeTpoBckor
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y Ckormnpy (Makenonuja) (Petrovski 2003:129) u Maprapure
Kapamuxose y ITnmoBauBy (Byrapcka) (Karamihova 2002).
OHO mTO H3IJefa 3ajefHUUYKO y ciydajeBuMma CKoIba U
[TnoBnuBa jecte HaumH oOpa3oBama (CaMo)IPOTJIAIIIEHHX
pomckux feppuiia. HbuxoBo (camo)yko oOpa3oBame je yria-
BHOM OOJIMKOBAaHO JIOKAJTHUM (DOJIKJIOPOM, JAEeTMMUYHUM
[TO3HABAIbEM YCMEHE HCJIAMCKe TPAJIUIIMje, OlasKakbuMa yJe-
CHUKa, YTHI[ajeM MeJihja U JIMYHOM MaIiuToMm. McrpakuBama
Cy IOKa3aJjia Jia OHH YTJIaBHOM OCTajy y IOMEHY “U3MUIILJbeHE
tpagunuje” (Hobsbawm 1983:1 u mape), a He y BHCOKO] Cy-
dujckoj Tpagunuju Muctuke. Cirydaj TpH POMCKa IIejxa Ka-
nupujckor u pudaujckor peaa y Humry ymyhyje Hac usriena
Ha Jspyraumjy curyauujy. IllejxoBu wucmospaBajy H3BeECTaH
CTEIEH CIIEeIHjaJIn30BaHOT 00pa3oBama, KOpUCTe crenudu-
YHe TePMUHE U 00jalllhaBajy pUTyasle KOjU Cy OJIMCKH OHOM
IIITO HA3UBAMO KaJIMPHjCKUM U pudanjckum oopeamuma.
CyHutcka cydujcka 6paTCTBa (mapuxamu) xao mro
cy pudauje (Rifd'iyya) u xagupuje (Qadlrlyya) y4ecTByjy y
3ajeJHUYKOM MY3UYKOM dhlkr-y KOoju je OMO KJ/by4Ha OTO-
MAaHCKa JIEpPBUIIKA [IepeMOHHja. Y UCTUHCKOM ayxy dhikr-a
(eBomupama bora), boxkaHCKa ce UMeHA, Ka0 U U3pakaBama
tawhid-a (jemuactBa ca Borom cBera nmocrojeher), monasspajy
ca pa3HOBPCHUM IoOKpermMa u xuMHama (ilahi), mecmama
MHUCTHYHE JbyOaBu (gazel) u mersiye-ma (mmecMama Koje ce
IIeBajy y CIIOMEH Ha My4YeHHINTBO mMama XycenHa y Kap6a-
sin). OBakaB OOJIMK MOKJIOHUYKOT MEIUTHPAA Y JTUHU]CKO]
WIN KPY>KHOj popManuju HUje MOTIyH 06e3 peruToBama O/I-
somaka u3 Kypana (Markoff 1995). Pudaujcku pey je yBek
HAIJIAIIaBA0 BaXKHOCT ACKETCKOT CTHJIA jkUBOTa. CHpomai-
TBO, Y3/IP?KABalbe U CAMOYMPTBJbEHE Cy CPEIUIIEE BPETHO-
cru. Pudaujcku dhikr obyxBaTta ekcrpeMHa ena. Hbux Huje
nedunucao cam Axmesn ap Pudauja, anu cy usriena ypeaeHa
y pen y BpeMe HaKOH MOHTOJICKe MHBa3uje (13. Bek). 3abete-
’)KEHO je Jla Ta eKCTpeMHa Jiesia o0yXBaTajy OmacHe CTBapH
Kao IITO Cy TyTame CTAKJIA, IeYerhe YCHjaHuM TBOXKheM, 60-
Zielbe Tesla OLITPUM IpeIMETHMA U TyTame cabsbu. Y pasro-
BOpHMa ca IIejXOBHMa, Ipo0asame TOKOM I[€PEMOHHjE ce
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OIHCyje Kao KyJITYpHH YWHIUIAN y AuHamunu. OBa Impakca
KOja CJIY?>KH Kao obesiexxje uaeHTUDUKaIMje cyiel0eHNKa THX
pesoBa MpeICTaBIba ce KAo J1a je Y IPOLiecy OyMUpamba.

OBUM ce ITOCTaB/ba MHOIIITBO IIUTakha BE3aHUX 3a Ca-
Jlalllibe TPoIlece YHyTap MyCJIUMaHCKUX ApyirTasa y Cpouju
1 Ha BasikaHy yoIIiTe U Ta ce MUTamba MOPAjy UCTPAKUTH.

XpamMoBU ce MOTy CMaTpaThd CHMOOJIIMA BEPCKOT
WJIEHTUTETA JIOKAJIHE TPYTe ca jJaCHO MUCIPTAaHOM TEHJEHIIH-
jOM IIHUpera, TPOCTOPHO KA0 U HIEOJIONIKH, MOJIeJIa Hero-
Bor yruiaja. Tume ce ykasyje a 61 OH ITOHY/IHO COIICTBEHU
CKYII IIpakcH Koje Tpeba /a MOTBpJle aHAJIOTHU JIOKAJIHU U
ommTy (BepcKy) Mozie. A BEPCKU IPeTy3eTHUIN XpaMo-
Ba KOju ce y THIINHU 60ope Mehyco6Ho (a To Beh yimuu Ha J1u-
YHO CYIPOTCTaBJbalbe) MOJICTHYY €KJIEKTUYHOCT Y YBEPEHU-
Ma ¥ ImpakcaMa U TO y jJeZIHOj CUTyalllju Habyjasie peIuruo3-
Hoctu. Kao pesysiraT cTayiHOT Ji€jcTBA CeKysaapusanuje, y3
moMoh arpecuBHE aTEUCTUYKE IOJIUTHKE TOTAINTAPU3MA,
rpaHUIle “UCTUHCKE” 3BaHUYHE BEPCKE MPAKCE Cy €POoIHpasie
IITO, TI0 MPAaBWJLY, y MIOCT-TOTAJINTAPHOM Iepruoay Ha baka-
Hy IIPEZICTaBJba CaMO OMIIH]y Mel)y CBIM BEPCKHUM TpyIiama.

OHo 1ITO, Y CTBAapH, MU3IJIE/Ia KAO Mapa/ioKC jecTe Ba-
’KHA KyJITypHa crnenuduIHOCT Beher fea 6aakaHCKOT IpoC-
TOpa y KoMe ¢1000/1a puTyasa u3rjaeia /ia je 1eo jeHOT TO/I-
pasyMeBaHOT 3Haka O TOME KaKO Ce UyBa OCeT/bUBA PaBHOTE-
’Ka 1006pocyceicKuX ofHOca Mel)y JbyuMa KOju IPUIAzajy
Pa3INYUTHM BEPCKUM, ETHUYKUM U JPYIITBEHUM Ipylama,
IITO je MoceOHO OMTHO y KJBYYHOM NEPUOJy MOCTKOMYHU-
ctuuke TpaHsunuje. [log Tom ciobosoM putyasa moapasy-
MeBaM “aKTHBHY TOJIEPAHIIU]Y U O/IBajaM je 07 H/leje KOHKY-
PEHTCKe MPUPO/IE, Y CBAKOM CJIy4ajy, 3aj€JHIYKOT CIaBJ/hEHha
cBeTHX MecTa Koje P. XejaeH KomMeHTapwuile Kao “IacuBHY
tosepannyjy (Hayden 2002). ¥ unTepBjynma MmoxkeMo Hahu
JIOKa3e aKTHBHE TOJIEPaHITH]je YIIPKOC HU3Y Kpu3a (JYak U pa-
TOBA) Yy TOM JieJly cBeta. Tpaaunuja komwuayka (pujaresb-
CKOT Ca’KMBOTA) jOIII YBEK MCII0JhaBa CBOjy MON.
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HcroBpeMeHO MHTEPBjyU MOKA3yjy MPBO CeEMEe HOBUX
Pa3BOjHUX IIpolieca UCJIaMCKOT yjeiumema y Cpoujy, a To je
BPJIO BAXKHO 33 IOCMATpame U AaHATU3Y.

OBze je camoO JIOTAaKHYT MaJIH /IEO BXKHUX IUTamka
koje mokpehe kmwura Yemana Jemka. IlpoyuaBatu y pea-
HOM BpEMEHY Ba)KHe IIpOIlece y HAIIUM JPYIITBUMA je IPH-
BIJIETHja COITMOJIOTA U eTHoJsora. buhe To BaXkaH JIOIPHUHOC
€BPOIICKUM JIOMEHHNMA 3Hamwa ako Jparospy6 b. Hophesuh u
Iparan TogopoBuh HacTaBe ca MPUKYIJbalkbeM U 00jaB/bUBA-
€M EMITUPHjCKUX T0JIaTaKa O POMCKOM HapoOJly U XeTepo-
JIOKCHOM HCJIaMy.
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Ip Mapeapuma Kapamuxoea, BaHpPeHH! IIpodecop
Onesperbe 32 OaTKAaHCKY €THOJIOTH]Y

ErHorpadcku 3aBoj ca My3ejeM
Byrapcka Akaznemuja Hayka, Coduja
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YCTAJIA JEMKA, MAJKO...
XORE JA BEXHU, MAJKO, CBE 10 TEKMJE

Slexcmosu cy eeoma 3HAUAjHU,
6ydyhu da npukasyjy ucaam koo
Hac, ucaam Koju je oncmajao y 3a-
JjeOHuyu xoja Ha weaa Huje, HUMU
a2neda baazonaxaono. Ocum moaa,
2080p 0 Oepsuwiuma npubaudxicasa
Ham udejy 0 pacagjeHocmu ucaa-
Mma u o meljycobHum odHocuma pa-
3ququmuXx ucaamckux cmpyja.

3opuna Kyoypuh (2007)

3a pasnuky ox Jlapka Tanackosuha, Muposbyba Jes-
triha 1 Muwiana BykomanoBrha, peTKuX CpPIICKUX HUCIaMOJIO-
ra, MHOTH je UHH COITUOJIOT peJIuruje 010 n3HeHal)eH HaImmm
JIOKYMEHTapHUM MaTepHjaJioM O TeKHhjaMa, TapUKaTUMa U
[1ejX0BMMa HUMIKUX PoMa, KOju ¢cMO IO/ ICTOBETHHUM Ha3U-
BOM, Kao pedepaT Ha eHIVIECKOM Je3UKY, IPBU IIyT CAOMIIITH-
au Ha 14. JYHUP koudepeHIuju ca Mmel)yHapOAHUM yUelll-
hem Hcaam na Baaxany y npownocmu, cadawrwocmu u 6y-
dyhrocmu (Pordevi¢, Todorovié, and Mitrovi¢ 2007a). Ha
10j je, y3 caominrere Kosiere Bykomanosuha (2007:83—-86),
HAIIl U3BEIITaj — & PaJIy CEe YIIPaBO O TAKBOM 3aXBaTy IO KBaH-
TUTETY U KBAJIUTETY — U3a3BA0 MPUJINYHY O30PHOCT U IIPOU-
3BE0 3aHMMJBUBY PaCIIPaBy.

IIlp BykomanoBuh — mocienmux roawHa mocsBehen
IIUPOKOM M TPOAYyO/hEHOM HM3ydaBawy TEKHja, TapuKaTa U
mejxoBa y beorpaay u BocHu u XeprieroBuHu — Ha MUTAHE
pod. zip Cepreja diiepea, yBa>KeHOT CJIOBEHAYKOT COIIHOJIO-
ra pejiuruje UCKyCTBEHOT yCMePERa, O TOME Jia JIU je Taj 11e0
KOMIUIEKC MaHudecranuja HapoJHe WJIN NPUMEP KOHBEH-
[IMOHAJIHE PEJIUTUO3HOCTH YHyTap 3BaHUuYHe VciaMcke 3aje-
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JTHUIIE,! 3aK/by4yje Jla je TO UIAaK KJIACUMYHA PEJIUTHO3HOCT,
Jla JIEpBUIIIKA PeoBU UMajy OsiarociioB MceiaMmcke 3ajeqHu-
Ile, )T ¥ U3BECTAH cTereH ayroHoMmuje. OH, nuMmajyhu y Bugy
MIPOIIIOCT U CAAAIIHOCT JIEPBUIIA Y CPIICKOj IIPECTOHUIIH, O
kojuma he yckopo oGjaBuTu 3acebHY CTyUjy — MOABIAYU U
HCTHYe Hallle NCTPAKUBame Jieppuiia y Poma, makap ra us-
JIasKyhy Kao KypHUO3HTET.2

[Tpodecop TanackoBuh (2007:108), BpcTaH 3HaAIAI]
cybusma, KOMyHUIIMPAjyhu ¢ HAIIUM UCTPAKUBAYKHUM 3aX-
BaTOM, YKa3yje U Ha ,JpyTy CTpaHy MeAabe“ pacTa POMCKHX
TeKWja U IIejXoBa: ,,Pomu, Koju cy oOuTaBan y OJIM3UHHU KO-
COBCKHX Te€KHja, ITOpeJ] BHIX YeCTO MMPOJIA3IIIH, 3aBUPUBAJIY,
IIOHEIITO HAYYWJIU, & MOXKZA TY U TaMO ITOCIY>KUBAJIH, 1A ce
Y YMeIIaJIU y JEPBUIIKY XaJIKY, KOPHCTE CE TOM JIAJIEKOM Be-
30M C TeKHMjaMa U Hajuellihe MPOU3BOJFHO OCHHBAjy CBOje pe-
ZI0Be M 00aBJbajy pyAuMeHTapHe putyase. To je mojaBa Ko0joj
ce COITMOJIONIKKA MOpa IpHUAaTH ojroBapajyhu 3Hadaj u Koja
3aciyskyje aa Oysie nmpoydena.

CBe TO IITO Cy OHM HCKa3ad, OXpabpwio Hac je aa
YKOPHYHMMO €HIJIECKY U CPIICKY Bep3Hjy, JOTEPAMO PYKOIIHC,
MIPOIIMPHUMO JIUTEPATYPY, ZI0/IaMO joul Kojy dororpadujy u
IITAMIIAMO KEbUKHUILY.

JIpyru mo/icTUIIaj 3a TaKBO IITO MMPOHANLIA cMO y Bo-
mka KoBaueBuha (2007) pykonucy Bepa u ymexa (Mcmpa-
Jcusarse peauzujcke npakce y Cybomuuu) — 3a Koju je jeman
ox Hac mucao nmoroop (Pordevi¢ 2007a:129—49) — jep ce y
IbeMy IOTBP/IMJIO Hallle IpeBul)ame /1a he ce poMcke Texkuje

1 Bousteo Oux a uyjeMm HOpMaHO HOjallberbe: TEKUjE, AEPBUIIU, TADUKA-
TH — KaKaB MMajy cTaTyc yHyTap Vciamcke 3ajeHULEe, Aa JIU je TO 00K
HapO/IHE PEJIMTUO3HOCTH WJIM OPTAaHUBALMOHHU JIe0 MK OOJINK Y/IPY>KUBa-
A KOjU Ce IPHU3Haje YHyTap ucjaamcke 3ajenuune (dOiepe 2007:96)?

2 JloaTHO 3HAUYEHE UMa U Ca3Harbe O TOBPATKY je/IHE ApyTe TPyIIe JepBU-
ma y Beorpaz, /10 kora cam jomrao uyurajyhu paz kosera hBophesuha u To-
nmoposuha. OHu cBezioue o Pomuma nepsumuma y beorpagmanu y Humry,
Ka0 U O OXKMBJbABaIby jEJHOT OTPAHKA JIEPBUIIKE 3ajefHULE pudarjckor
pena y Korexy, Koja je, moayiie, 3acaja join yBek 6e3 mejxa (BykomaHo-
Buh 20076:91).“
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IIMPUTH U TIpeMa ceBepy Cpbuje, cBe /10 HeHOT HeKasa Haj-
Beher cesta,3 a He UCKJBYYHUBO ,,jy?KHOM IIPyTrOM*.

Y meljyBpeMeHy cMO OTKDIUIH jOII TpH Tekuje’, a pa-
HHUje je camo jeHa Ousia HaroBelITeHa y IpBa JiBa MHTEPBjya
ca IIejXOBMMa, HOBU TAPHKAT M 0GABMJIN jOII jeJlaH MHTep-
Bjy° ca mejxom. Takohe, GUIMCKM CMO CHUMUJIU TJIABHH Jie-
PBUIIKHK 00pes; — MaTepujajl H3HOCH IIPEKOo JIBa caTa U caMo
II0 TOME OH je ekckiay3uBaH. OH je ayTeHTHYaH, UMaMo J03-
BOJIy IIEjXOBa J]a ra CTAaBUMO HA JUCK U MPHUI0/IAMO KEHHU3H.
(Heku cy HAC yrmo3opaBayid Jja U3/1aBalbe€ CHUMJBEHOT MaTe-
pUjayia MOXKe HaHETH HEKAKBY IITETy CAMUM HHIIKUM POM-
CKMM TeKHjama, a MoceOHO HUXOBUM YEJTHUIIMMA, jep MOTY
OuTH ,,ONTY;KEHH /1a HE TIOCIY]jy, He Jeayjy U He 00aBbajy
obpezie y ckIazy ¢ ,,ipaBoBepHOIIhY” oAroBapajyhux aepBu-
IIIKUX peJIoBa.”)

Mu Kao coIumoIo3u — jep ZJaJIeKO OJ Tora Jia CMO HC-
JIAMOJIOIIKU CTPYYEbAIld — HHUCMO YJIA3WJIN y OOTOCIOBCKO
TyMademe OHOra IIITO CYy HaM IPEHEeJIN UHTEPBjYHUCAHU IIEj-
XOBH, TIOTOTOBO HE Yy pazjalllibaBalbe KaMepoOM 3a0esIesKeHOT
puTyasna. 3aycraBsbajyhul ce Ha T0OJI0j EMIIUPUJU U TEPEHCKOM

3 KoBauesuh (2007:94) je TaMO CHUMAO BEPCKE 3ajeIHHUIIE U YCTAHOBHO J1a
IIOCTOjU JZIEPBUIIIKA Tekuja Tapukara ,CuHaHu“: ,Tekuja je dopmupana
1999. roguHe, Kazaa je Behu 6poj kocoBckux Poma usberao y CyboTuiy...
JIepBUIIIKYU peJl ©Ma YKYITHO 91 WiaHa, o/ Kojux je y Cyborunu 22...“

4 CBe Tpu Hasase ce y Beorpagmanu: y MopaBckoj yJIMIIU Cy IO jeHa Te-
kuja pudanjckor u pudanjcKo-Kaaupujcko-oemeBujckor peaa, a y Capa-
JEBCKOj YJIUIIU je TeKHja KaJIUPUjCKOT peia.

5 HOBOOTBOpeHaA TeKHja Koja 00jeIuIbyje TpH AePBUIIKA pefia: pudauje, Kagu-
pHje u 6edesuje, Ha UMjeM eIy je HOBOIpOU3BeeHu 1iejx boban Amauh.

6 Nurepsjy ca TockoM JleMUpHjeM, POMCKHUM IIejXOM KaJUPHjCKOT pefa.

7 Ha o je Beh ykazao [I. TanackoBuh (2007:108) I0oBOIOM Hamuca Ha CTe-
Iy/3acTaBH y jeIHOj HUIIIKOj TEKHjH, Koju je objaBben y Pordevi¢, Todoro-
vi¢ and Mitrovi¢ (2007:101): ,,ETo, Ha mpuMep, NOTJIeAajTe HA 101. CTPAHU-
nu y 360pHUKY pedepara ¢pororpadujy pOMCKOT IIejxa KaIUPUjCKOT peia
Myxapema Jbatudwuja n3 Huma. OH mokasyje 3acTaBy Ha K0joj HEIITO Ba-
’kHO nuie. MelhyTum, cBe To HUje ayTeHTHUYHO, HU jE3UYKU, a HU cyDuj-
cku. Ko 1 Majio mo3Haje apanck je3uk, 3akbyduie /1a je To o CIMYHOCTH
o0JIMKa IIPenpTaH TEKCT ¢ HEKE JIpyTe 3aCTaBe WIH JIEBXE, a KOJU je YCIyT U
rpamMaTU4Yku Heradyad. Hema uctuHCKor tacaByda y Tome.”

15
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pay, Taj mocao MIMPOKOTPYAO0 OCTaB/haMO 3HAIIMMA JIEPBHU-
IIKUX CTPyja.

Cneneha, moxxza ofurydyjyha, crumysnanyja omwia je
ckopo ox Maprapurte Kapammxose (KapammxoBa), mo3Hate
€THOJIOIIKHIbE, KOja TOJIUHAMA CKPYITYJIO3HO IIPOyYaBa TEKU-
je y Byrapckoj u koja je, y3 jelHy 3aMepKy,® moxBayiusia Halry
paborty: ,,Dear colleagues, I had a chance to receive yesterday
your amaizing article "Tekkias, Taricats and Sheiks of Nis Ro-
mas' published in 'Islam at the Balkans in the Past, today and
in the Future'. I am really pleased to read it because of
my long-term occupation with contemporary processes in Te-
kkes and Tyurbes in Bulgaria. It will be a great honour for me
to send to you my book on Osman Baba tekkesi, published by
Bulgarian Academy of Sciences 2002. Please, write to me an
regular postal adress. Here you find attached my recent pub-
lication on Roma issues, related to this Tekke, to be publi-
shed in Istanbul next month. I have only one remark on yo-
ur article. My observations does not allow me to write about
"Tziganisation' of tekkes and tyurbes. O contraire, as you
will see in the article. Probably my dear colleague Petko Hri-
stov had mentioned to you the results from my particular ca-
se study and it somehow was generalizated (moasyknau /1. b.
B u 1. T). Yet, thank you once again for the great job you had
done! Looking forward for next communication, I remain.“
(EnexTpoHCKO IIHUCMO 071 23. jaHyapa 2008)

Yeyaunu cmo ce a myOJIMKyjeMO MaTepujas U 300T
’KeJbE J1a HACTAaBUMO OHO I10 Y€MY HAC MHOTH Y COI[HOJIOIIKO]

8 EBo mojarumema Haiie TBpame (hophesuh, 20076:94): ,JIpyru aparysb
3a MeHe OHO je ImojiaTak 0 Kora caM JIoIIao 3a BpeMe CTYAHjCKOT 6opaBKa
y Coduju u nocere ETHOrpadckom mHCTUTYTY U My3ejy Byrapcke akaze-
MUje HayKa. Y pasroBopy ca MJIAJUM, ajly BPJIO LieleHUM OyrapcKUM eT-
HostoroM IleTkoM XpHCTOBUM [03HAO caM Jila HeroB MHCTUTYT yBeJIHKO
[pUIIpEMa UCTPAYKUBAbE JeTHOT aKTyeJIHOT mpoleca mel)y 6yrapckum Po-
MHMa MyCJUMaHMMa, HAPOYHUTO Yy Mpe/ieJinMa y KojuMa npeosialhyje Typ-
CKU JKUBaJb. Jlakie, OyrapcKku €eTHOJI03U Cy IPUMETIIIN /1a ¢y Oyrapcku Ty-
pIY BUIIlEe CeKyJIapU30BaHU U Jja Cy 3aIllyCTWJIH CBOje TeKHje, Kao OOJIHKa
BEPCKOT U3pakaBama, Te 1a PoMu cazia MacoBHO IIpey3nuMajy Tekuje o Ty-
paka, II0CTajy IIIE€jXOBU U PEBUTAIIN3Y]Y HEKAKAB BEPCKU KUBOT OKO HhUX.
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YCTAJIA JEMKA

3ajeIHUIIM MTPENO3HAjJy — HEKH U TOXBaJIe: 10 MaJIMM HCTpa-
’KUBAYKUM MeJaJbOHHMA, OB/Ie MeTadhOPUIKH IIPE/ICTaBIbe-
HUM JINKOM JeMKe, miajie Iluranuunile, koja ,xohe ma 6exu,
MajKO, CBE JI0 TEKHje“ — KaKO BeJIM CTapa POMCKa IecMa u3
HHUIIIKOT Kpaja.

Ha kpajy Tomto 3axBasbyjemo ap M. KapammxoBoj Ha
MIO/IPIIIIA: OHA HAC je 3aucTa IMMOYACTBOBAJIA JIEMUM U CTPY-
YHUM IIPEATOBOPOM.
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POMCKHM IIEJXOBH: TP HHTEPBJYA

YCTAJIA JEMKA!

Ycrana Jemka MaJKO Yy paHo JyTpo
ycrana Jemka Ma_]KO, Yy paHo jyTpo,
y paHo _]yTpO Ma_]KO aBJmJy YUCTH,

y PaHO jyTpo MajKo, aBJIUjy YUCTHU.

ABJII/IJy YHUCTHU MaJKO xohe f1a 6exu,
aBJINjy YUCTHU MaJKO xohe f1a 6exu,
xohe a 6e3K1 MajKO MPEKO Yapliuje,
xohe 71a 6eK1 MajKo CBe JI0 TEKHU]E.

Ananuzupajyhu y ckopammoj cryauju (Pordevic,
20052a:193-212) PEJINTH]CKO-BEPOUCIIOBeHO Ouhe Harwo-
HaJHUX MamuHa y CpOuju U KOHCTaTyjyhu amcosyTHO mpBe-
HCTBO CYHM3Ma HaJl IIUU3MOM KOJT HEKUX O] FbUX, HATHCAIIH
CMO /1a eJIeMEeHTe IIUUTCKOT Mc/IaMa HMaMO jeJIMHO Y JIEpBU-
IIKUM pe/oBuMa, Behma cmernteHux Ha KocoBy u MeTtoxuju.
Kaza je y nmurtamwy /ip>kaBa 6e3 Te IOKpajuHe, YILUIUB OBe Ipa-
He HcjlaMa Hjie MPeKo “pOMCKHMX’ TeKHja, TapuKaTa U IIej-
XO0Ba pasMmernTenux o Huia /10 kpajer jyra Cpouje, “iro”,
TaJia CMO Ce OTPaJIIH, “Tpeda Ipenu3HUje YTBPIUTH .

Pesurujcko-koHpecrnonanno 6uhe Poma je pa3HOBp-
cHo. Y Cpbuju je HajBuile Poma npaBocsiaBana, 1ma oH/ia cje-
Jle MyCJIMMAaHH, 0K he BpJio 6p30 IPOTECTAHTH HAJBJIAZATU
Pome pumoxarosnuke. Y jyroucrounoj Cpouju — kao u y Hu-
11y, FbeHOM I[eHTPY — CIIpaM OCTaTKa Jip»kaBe, Opojuu cy Po-
MU IpUMAHUIK ucsiama. Taunnje, MHOTO je Poma mycianma-
Ha 10 KOHQECHOHATTHOM TIOPEKJTY, OHUX KOjH ce jeaBa cehajy
7la Cy UM cTapu OWIN aKTUBHHU WIAHOBU HCJIAMCKE 3ajeTHU-
1e. Asm ©Ma U TakBuUX PoMa — 3aucra y MambUHH — KOJU CY

1 N3 36upke Tpaduyujcke pomcke necme Huwkoz peauora (Mustafié, 1998).



Iparosby6 B. Hophesuh u [Iparan Tomoposuh

BEpHH “TpaJiuIlAju oueBa U JiezjoBa”. Mehy wuma cy nepBu-
IIIY, CBAKaKO, COLIMOJIONIKY Haj3aHUMJ/BUBUjU. 3aTO MU JIOKY-
MeHTapHO obpahyjemo Tpu pomcke Tekuje y Humry. IIpBa je
cmerTeHa y Hacesby CTOUYHUM TPT, MPUIAJIa TAPUKATY KaJu-
puja Ha yeny c mejxom Myxapemom Jbatudwujem, npyra je y
Beorpaagmainu, okyIpa JepBullle peaa pudanja HA Yelry C
mejxom Cinobomanom Emunujem, Tpeha, kao u npea, mpuma-
Jla TapUKaTy KaJiupuja, Ha Jey ca mejxom Tockom Jlemupu-
jeM u Haytazu ce y beorpagmanu.
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Pomcku wejx pudpaujckoe peda
Ca0600an Emunu!

Beauku 6poj Hunuinja, Hepoma aqu u camux Poma,
koju xkuBe y Beorpaamanu, Ha CTOYHOM TPry Wiua y
IIpBeHoj 3Be311, HUIIITA HE 3HA O TEKHUjaMa U IePBU-
IIMMa y CBOM KOMIIWIYKY WM Cy CAaMO 4yJId 3a Bac?
To je TauHO, UMa JbY/TN KOJU HE 3HAjy 3a HAIIIE MIOCTOjatbe, MU
ce Hasazumo y OBuenosbckoj ysmuiu 6poj 30 y Humry... Mu
MMaMo 21. MapTa jefaH Hall IIPa3HUK, Koju ce 30Be Cyama-
Hu-u Heepys, pohennan Xaspetu Ajuvje, MU JEPBHUIIN Taj
JIlaH CBEYaHO IIPOCJIaB/baMo, TOTA JaHa 00aB/baMo jeJIHY Iie-
peMoOHHjy Koja Hocu HasuB “CMmprt fepBuina’. I'octu cy cBu
KOjH 3KeJie Jia ol)y, oBU JoMahu, ajiu U CBU ca CTpaHe KOju
TO mokesie. EBo, ca HaMa je | IIejX U3 MPU3PEHCKE TEKUje
Capuk Apanu. ITopexsiom je TypuuH U KO/ MEHE je y TOCTH-
Ma Beh HekosmMko faHa. MiMa 64 roguHe W 3HA HEKOJIUKO
CTPAaHUX je3UWKa, MOpeJ] aJl0aHCKOT U TYPCKOT, U HEMAYKH,
pomckH... I Mmoj mokojuu ortan Xanua EMUHE TOpeKsoM je
u3 Kocoscke Mutposuiie. Ha KocoBy uma jor tekuja. Hajmo-
3HaTHja je oHa y IlpuspeHy, ayim ux uMa jour y HakoBuIH,
KocoBckoj Mutposunu, Opaxosiry.

Ja v cu TH 1mIejx?

Ia, ja cam mejx, 1 To 071 1997. roauHe. Kao mro cam Bam pe-
Kao, Mopekyio Moje nopoxauie je u3 KocoBcke Mutposuie.
[ITejx mor ona 6uo je baba Ila6an. OH je yMpo TaMO Her/ie
IIe3/IeCETHX FOIMHA MIPOIIIOT BEKA, a HOBH IIEjX MOT OIa I10-
ctao je opnae mpucytHu Caguk Apanu. MeHe je MpousBeo y
Iejxa MOj OTarl KOju je OMo camMo JIepBUIIL, aJl y PUCYCTBY
JOII TpH 1IejXa, O] Kojux je jeman 6uo Capmk Apamnu, Koj KO-
ra caM ja IMIPeTXO/THO IMTOJIOKHO CBE UCIIUTE.

1 PagroBop BoleH 1. bebpyapa 2007. rofiiHe y HUIIKO] pudanjCcKoj TEKUjH,
cMmelnTeHoj y beorpaa masu.
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Jla ii MOCTOje pa3/INYuTU AEPBUIIKU PESOBH?

Ia, nocroje pudauje u kaaupuje. Ja caM CBEIITEHUK U jeJI-
HOT | Zipyror pena. Taunuje, ja cam 1mejx y peay pudauja, a
Kao JIEPBUII OMO caM y peay kaaupwuja. Moj miejx taza je 6mo
mejx EnBep u3 KocoBcke Mutposuiie. Ako cam y MoryhHo-
CTH, aKO MMaM 3Hame U ocehaMm ce crocobHUM, Mory aa Oy-
neM 11ejXx u pudauja, ¥ Kagupuja, U Xaruja, U HaKIIHOeH-
nvja, u OefeBuja, U XaJBeTHja, U CHHAHUjA... UMa YKYITHO 12
penosa.

A ma st 6M MOrao Ja Oyzaenr mejx u oexramrmma?
Ja, morao oux.

ITomTo HE BUAMMO HEKY APYTy MOCEOHY IIPOCTOPHjY,
0OBa y K0jOj ce HaJIa3uMOo je Tekuja?

a, oBo je Texkuja. OBO je Hallla YYMOHUIIA Y KOjOj MU JIePBU-
IITA CIIPOBO/IUMO CBOje 0OpeJie, KOju ce 30BYy €Bpaj] U IIEPU/I.
A cBakor IeTka HaBeue y IIeCT caTh 00aB/baMoO UKD, PUTYaT
BeJInuama AJIaXOBOT UMeHa. Y MOHee/haK CMO 3aBPIIWIN Ca
ZIECETOTHEBHUM ITIOCTOM QUYPA U OBE HeZleJhe CJIABIJIM CMO U
HMMaJIi TOCTe.

A 51a JIiu je Ballla TEeKHja 4wiaH HeKe mupe pudaujcke
opraHusanuje, IMaTe CTaTyT, CIIHCaK WIaHOBa?

Ia, mu cmo opranuzanyja. U1 sajpe Ta ucjamcka TapukKaTcKka
3ajenauna y [IpuspeHy mocroju, ocCHOBaHa joIll y BpeMe OHUB-
e Jyrociasuje. Moj oTar je Tamo Ha IoJaramwy UcnuTa 6uo
kop mejxa [lemanna Anuje, Boamo ra je mejx Pusa bajpamu,
U MOj OTaIl je IMOJIOXKHO HCIHUT KOJI JIePBUIIIa-HAKUIIA, OH je
HEKaKaB 3aMEHUK IIejxa.

Jla iy mpu3peHCKa TAPUKATCKA 3ajeTHUIIA JOII YBEK
u37aje CBOj yacomuc?

Ha, uznajy buiiren, Ha an6aHCKOM U TYPCKOM je3UKY, KOJIU-
KO je MeHH ITo3HaTo. PaHuje je OMIO U HA CPIICKOM, Ca/ia He.
Ha pomMckom, Takolhe, He u3aajy.
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Bu cBe cBOje 00pene oGaB/baTe HA POMCKOM jE3UKY?
Kaga mpociaB/baMo MeBiys, TO je MyxamenoB polennas,
OHJ/Ia ce MOJIMMO Ha POMCKOM, a CKOpO je ojmrtamian u Ky-
paH Ha POMCKOM je3uKy, IpeBeo ra je Myxapem Cepbe30B-
CKH, jelaH MOj IIpHUjaTesb 0/1aB/ie J0OMO ra je Ha TOKJIOH.

Jla siu umaTe OWJIO KakBe mpoobieme ca VciamMmckom
3ajexnunom y Hunry?

He, HukakBux. Ja caM 710 ckopa 610 IOTIIpe/ice/THUK Vcmam-
CKe 3aje/HUIle Y HUIIKO] Tamuju. Hac siBojuiia cMo 6wmiu xo-
Ile, UMaM{ W BPIIWJIN CMO IIEPHUjaTCKH IPOIHUC. AJIH, BUIIIE
He MOTy (pU3UYKH J]a IIOCTUTHEM /ia Oy/ieM 1 TaMo | Jia 00aB-
JhaM TapuKaTcKe obaBese, Ja OOMJIa3UM caxpaHe, CBaj0e,
MeBiyzie U octasio. OHEIaBHO UMaMO OBJIE jOII jeJlaH Ile-
Mar, 11a Cy IpyTu Jbyau ozpehenu y taj onbop, a ja caM ce Io-
BYKAo0.

KaxksBo ypeheme Bi1aga yHyrap oBe Tekuje?

Ja cam cajia miejx, a IOk HucaM IIPOU3BEIEH Y IIejxa 010 cam
we3ade, mejxoB cuH. HakoH cMpTH o1a, HaC/JIeANO caM ra
oBzie y Tekuju. Hac je ykynHo mectopo 6pahe u camo cam ja
IIIejX, a OHU Cy ocTasiu Ine3aze. Ilopes HUX, Y 0BOj TEKHUjU
IIOCTOje jOINl caHIlaKTapH, OapjakTapu, eKMeluje, KypOaHIIu-
je, KyHJipaldje, yajaiiaje, To Cy CBe J€PBHUIIH KOjU Cy JOOHIN
CBOj YMH M TO JIMYHO Of 1iejxa. OHU cy 3ajyKeHH Jia 06aBsba-
Jy KOHKpEeTHe 3a/ilaTKe y TeKH’jH, /la Ap:Ke Oapjake, /1a crpe-
Majy 4aj u Tako gasbe. CBu oHU, MeljyTum, He mMory aa yhy
KOJI 11I€jXa y TEeKU]y YKOJUKO HUCY aJIeKBAaTHO OIPEMJbEHU,
YKOJIUKO HUCY 00ydeHH y ajdapuje, Houime. Tor maHa Kaja
ctaBuMo Cyamanu-u Hegpy3 Mu mpaBUMO BEJTUKH 3UKD U
ynoTtpebspaBaMo HrJIe 3a mpobamame. 1llejx yHatpes ozipenu
YETUPH JIEpBUIIA KOju he 1a urpajy u jia ce mpobasiajy uria-
Ma. Tor /jaHa mpaBH ce U TeHepaiHa poba, Ha K0joj ce TAYHO
Mperu3npa Kako U I/e JAepBUIlu Tpeba ma ce 6oxy. Mopam
71a HarslacuMm j1a 6e3 o/obperba I1ejxa He cMe Jja 3all0YHe PU-
Tyas1 mpobajiarba; Kajia OH Taj 3HAK YYUHU, OHJA OHU ITOYHY
IO COTICTBEHO] *KeJbH J]a Tpobaziajy pa3IuyUTe JIeJIOBE TeJa.
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Hcro Tako, mpobajialbe He CMe J1a IIPEeCTAaHe a /ia Ce MPeTX0/I-
HO He Yyje I1ejX0B0 Hapeheme. AKO ce HEMAKIbOM JIECH TIOB-
pezia iepBuIla, OH/IA IIIejX IpaBH 008Y, MOJIUTBY U 3ayCTaB-
Jba KpBapemwe. MelhyTum, To ce BpJio [PETKO /lelasa, jep ce Mu
TOT /1JaHa ocehaMmo moce6GHO jakw, /1ajeMo cBe o7 cebe, TOT Ja-
Ha MM CMO mecAaumu, 3Ha4u npeganu bory. Taza ce u gocra
IIeBa U IOMHUIbY Ce HajJiemnina 60Kuja UMeHa.

Ko cBe Mo:ke 1a mpHuCyCTBYje TOM 00pexy?

Mory cBu na npucycrtByjy. Mory Pomu u Cpbu, Mmory mMmycyiu-
MaHU, aJI1 U IPABOCJABIU U KATOJIUIY, CBU KOJU TOT JlaHA
ocehajy BoJpy /1a IPUCYCTBY]jY, CBU MOTY J]a IIOCMATpajy y3 HO-
IITOBak€ ITPaBUJIa MIOHAIIAKkA Y TEKUjHU. Ja 06aBe3HO TOT 1aHa
oZipeauM 1oceOHe Jby/le KOjU UMajy 3aJlaTak Jia ce Hal)y Ha yc-
JIy3U TOCTHMA, aKO HEKO He MOXKE /Ia CTOjU Jia My ce oMoryhu
Jla ce/lHe, aKO HEKOMe IIPUIIAJIHE TEIIKO, MOXKe /1a n3ale Ha-
10Jbe, 11a J]a ce IOHOBO BPATH...

Kanma cu pekao aa je taj natym?
To je y ume Anaxa 21. mapra.

Jla 1t MU MO:KeMO J1a 1oheMo U cIuKaMo?
Moskete c1060/1HO /ia oh)eTe, /1a IyieaTe, a CIMKaTe U CHU-
Mare.

Kosnko Tekyja nMa akTUBHUX YWIaHOBA?

MmaMm cBOje epBUIIIE KOje caM JIMYHO MPOU3BEO, CelaM CY
oBzIe, a Jocta ux nMa y Hemaukoj u Utanuju. [Tocroje u cra-
PYjU JIEpBUIIHN KOje je MPOU3Be0 MOj OTaIl JO0K je OWO JKUB.
CBe ckyma, mMa Hac HerJle OKO 35-40. Kazia ce ciaBu, a Hapo-
YUTO IETKOM KaJI /1ajeMOo 3UKD, 3HA J]a Hac Oyzie MHOTO BUIIIE,
Tajla IO3UBaM CBOje KoMIuje, pol)ake, npujaresbe... OHU HU-
Cy ZIEPBHIIIHN, HUCY y TAPUKATYy, aIu ocehyjy MOJTUTBeE.

OBo je TBOja kyha?

Ja.
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U THu cH je mpeTBOPUO y TEKHjy?

He. OBaxo, jomr oz paHuje je Tekuja Ouia HA OBOM MeCTY.
[IpBo je Ty 6mia mrymna, Kojy CMO MU IIPETBOPUJIH Y je/IHY Ya-
TMAapYy | JIETO je cpeiruiu U onpemuin. [Ipuankom jenHe mo-
cere mejxa Puse Bajpamuja n3 KocoBcke Murtposurie Ha jez-
HOM MeBiyy y Humry u Mu cMo mouutu ca BuUM. YOP30 Hac
je 3Bao Moj Opat za ce BpaTuMo Kyhw, jep je IpuMeTHO /ia je
oB/ie OYKHYO IIaMEH.

Jla s je HEeKO IO IMETHYO MoxKap?
He, To ce necuito camo oz cebe.

A 51a i cTe BH TO NMPOTYMauYMWJIH Kao HEKAKaB I1OCe-
0aH 3HaK?

He. Camo cMo 110Cs1e OCcTaTKe O/ MMa/beBUHE PA3PYIIIIN U TO-
JIATJTH 3TPAJy, OHAKO KaKO OHa M3IVIeJla JJaHac. Y TOMe Cy Hac
ITOMOTJIM CBH JbY/IH, IEPBUIIIH, PONallH, IIpHjaTe/bU, KOMIIH]E...

JepBuiniu koju gosiaze y tekujy cy maxom Pomu? /la
JIA J0JIa3€ 1 HEKHU APYTU MyCJIMMaHu?

Hamw Jpyiv Koju 10J1a3€e y TEKHUjy CYy OJlaBJie, CTapOCEEO0IH
cy ouu y Hurry. OHM Cy IPUMIJIM HAIIly BEPY MYCTUMAHCKY
Y TIOYEJIU /1A T0JIa3e.

Ja au y Tekujy Jbyiy J0J1a3€ KAKO OM TPaKUJIU HEKa-
KBy momMmoh, 300r Heke moBpee U CJINIYHO?

Jonase jpyiu 300T pa3HUX IpobsieMa, 300T pa3HUX 00JIECTH
u kyhHux npobsiema. JloHecy HOKJIOH, JoHecy cBehe, ToHecy
MemKup, anu u mwiahajy. Jlajy /byau HOBall, ajii HE MOCTOjJU
HUKAKBa yYHAIpeJ, IPOIKCaHa [IeHa, JbYU /1ajy OHOJIUKO KO-
JIMKO UMajy Bospy. Umam dororpaduje /by Koju cy mosa-
3WJIM U3 PAa3HUX pa3Jjiora KoJi MeHe W KOjU Cy 3aXBaJIHU 3a
OHO IIITO CaM UM IIOMOTao0.

Jla iu UM TH HEWITO Aajenr?

Mu cmo dogauuje, Jby/il KOjU MOJIIMO AJtaxa, MOKEMO Jby/Ie
Jla JIeYnMO U OOMYHOM BOJIOM. balll je Impekjyde Koj MeHe
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O6uia jeqHa mokTopka u3 Huina, oHa je 3axBajiHa 3a 1MOMOh
KOjy je MpuMMJIa U3 MOjUX PYKY U o] AJaxa.

Kosinko rognHa umMajy TBOjU J€PBULIH ?

I[Ta, 1o6po, MOj CHH je joIll yBeK MaJIk, UMaM CHHOBE O] YETH-
pu U of miect roguHa. MiMam epBuiie o 12 TOAWHA, I1a CBE
710 65, MOXK/Ia U 70 TOAWHA. YTJIABHOM Ccy OHU MJiahu Jpyau.
Ja caM OTBOpHO jOINI jeAHYy TeKujy, y 6eorpazickoM Haceby
Kotex, y 6;iu3unu e xuBu nesad [lej PamaganoBcku. Ta-
MO jOIII YBEK HHCAM U3PaJUo IIIejXa, aJli UMa JEPBUIIA KOje
caM ja mpousBeo. Ain, y Beorpaay uma apyrux IejxoBa, TO
Cy MOjH IpyTapy U IIpujaTeJbH, CTAaPUjU JbY/IH.

Ka:xu HaM, aJii MOIITEHO, KAKO CH TH NPUMJbE€H OJf
crpaHe apyrux Poma koju HUCy MycJIMMaHU, HETO CY,
penuMo, NpaBoOCJIaBIU, a/IBEHTUCTH, JEXOBHHU CBe-
JOoIu?

Hwu ca kuM HeMaM HHKaKBe Ipo0jieMe, ca CBUMa caM J1obap
npujaresb. Ha jeZiHOj caxpaHH yIIO3HAO caM Ce ca jeTHUM KO-
ju je y Katosmukoj npkBu, 3Bao caM ra jia gohe Koa MeHe y
TEKH]Jy, ja cam OHO0 KO/ Ihera 15. aBrycTa Kajia ce CJIaBU 110 Ka-
TOJTMYKOM KaJleHZiapy YcIeme npecBete boropoauie u kaza
Pomu macoBHO oj1j1a3e y BUXOBY IIpKBY. OHH 1Y 30BY Mapu-
ja, a Mu je 3oBeMo MepjeMa, VcycoBa majka. Pasrosapayu cmo,
MIATAJIU Ce 32 3/IPaBJbe, JIElly U TAaKO Jiajbe. YIIO3HAO caM U jeJi-
Hor u3 IlaHTestejcke I[PKBe, OUO caM y FeTOBUM IIPOCTOPHjaMa
y pkBu. Hu ca kom1jama HeMaM HUKaKBHUX Ipo0JieMa.

Kosnko je Hama no3uaro, y Hunry uma jouu jegaa po-
MCKa Tekuja?

Ha, numa. OHU cy KagupujcKa, a MU cMO pudanjcka TeKuja.
Asn, oBoO je Hajcrapuja Tekuja. Moj orar je 6u0 IPBO Aep-
BHIII, T1a III€jX, 3aTO je Hallla TeKHja Hajctapuja. 13 Hale Te-
KHje U3aIIo je MHOTO JbYJU KOjU Cy Y MOTIYHOCTH HAYUHJIH
MIPAaBWJIHO BEPCKO MOHAIIIAhE, U3 IPYTUX HUCY. Ja ca/ila UMam
MIPUIIPEMJbEHOT JIEPBUIIIA KOjU je CIIPeMaH y CBAKOM TPEHY-
TKY Jla pa3roBapa ca HEeKHUM II€jXOM.
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3Ha4M MMa joul Texkuja?

Ja. OBa Hama je pudaujcka. Ay, U3 OBe Hallle TEKUje je
MpOU3BEJIeHA JOIIl jeJlHA TeKuja, HeAaJeKo O/aBle y YJIUIU
Mopagckoj. [Ipyra Tekuja je KaAupHjcKa U TaMO UMa jOII je-
naH mejx. OH je pomao mocse Mor ona. 3oBe ce Myxapem.

Jla siu cre Bu Mel)ycoOHO KOHKypeHIuja?

He, no6po cmo meljyco6Ho. OH MMa HUCTO 3UKP YETBPTKOM U
HeJIeJbOM, HICTO U KOJI Ibera uaemo. Fbemy je skeHa ympra, a
hepka my ce ynana y lipHoj I'opu, Tako ia je OH TaMO BHIIIE
Hero oBJie. MUC/IUM /1a je ¥ TaMO OCHOBAO jeTHy TEKH]y.

Mucsnm a he oH 7a Hac npuMu ¥ monpuva ca Hama?
To He 3HaM, TO je Berona 100pa BoJba, ja HEMaM HUIIITA ITPO-
THUB. AKO Ta BUJUM CJIy4ajHO, ja hy my pehu a Bac mpumu.

Tu cu oapyBek MycjaIMMaH, Aomao cu ca Kocosa?

Ja cam pohen y Hurry 1976. rogiHe, a Moj oTaili je J0I1ao u3
KocoBcke Mutposurie. Y Humry skuBumo Beh TpueceT roau-
Ha, oTall je pajauo y “Jactpermniy’, cTeKao MeH3Ujy U OHo y
meH3uju. Majka MU je joII yBeK »KUBa M OHA je cTapa wejxa-
Ha. [IlejxoBa :keHa MMo/iyuaBa KeHe BEpH.

Jla J1v 3KeHe MAajy MPUCTYI y TEKHjy?
Nwmajy, anmu Mopajy sma Oyay mpomucHo obydeHe. M umajy
IpaBo /1a yhjy caMo Kajia je 3uKp, caMo Ha MOJIUTBY IIETKOM.

U ysora xkeHa je 1a moaydaBajy Apyre :KeHe?

JIa. XKena Mor sepBuiiia 30Be ce depsuwiaHxka. OHa MoxKe J1a
Oyzne y Tapukary. OHa MOKe J1a TIOIHje Taj MepOeT, OHO IITO
MH 30BeMO IlepOeTHcare IEpBUINA, U /1a yhe y Tapukat. 3a-
TO CBaKH III€jX MOpa Jla ©UMa JiBa Tapukara. /[Ba u Bume. Illta
TO 3HAYM? AKO caM ja J1ao mepOeT AepBHIly prudauju, a OHa
U IberOBa JKeHa Xohe /1a MOoCTaHe JIEPBUINAHKA U J]a TOTHje
Taj 1mepOeT, OH/Ia OHU ITOCTajy OpaT U cecTpa, He cMejy y Oy-
nyhHoCTH 1a ©UMajy OZ[HOCE Kao MY U JKeHa. 3aTo 00pa3oBa-
HU III€jX JIEPBUIY Jaje pudaujcKku IepoeT, a JepBUIIAHU
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Kagupujcku mepber, Kako 6u odyBasu Opak. FiMa HeKHUX Ko-
J¥ Z1ajy UCTH IIEPOET MYKY U YKEHU.

J1o6po, T cH OBJE AYro, joll TBOj OTAIl j€é OTBOPUO
Texkujy. /la iu 6u TH cMeTasIo KaJia U ce OKOo Tede ca-
[1a MOjaBUJIA U HEKH JAPYTHU PESOBU?

He, Hema HuKakBuX Ipobsiema. Kako jja Tv o0jacHUM, He MO-
pam ja To ;1a fajeM cBoM jzerery. Ko 3acimyxkyje, nobuhe. mam
Opata koju je 1952. roguinre. Crapu byau kaxy: “Ko je mon
KPYIIIKOM, je/ie KpyIIKy.” Ja cam ca oreM OHo o7 MaJIeHa...

A, MU BHUIIIE MHCJIHNMO Ha HEKe J0CE/heHUKE U3
JAPYTHX MecTa, KOju O cajia JOILIA y TBOj KOMITHIYK
M pellujJaH Ja OTBOpe ApPYyry Tekujy. Tu He 6u mMao
HUIITA IPOTUB?

Ma, He, HemaM HuIlTa IpoTuB. Heka oH /ohe u3 Ckomsba, U3
Beorpaza, Heka /iohje omakiie ©Ma BOJbY, ja HE MOTY HHIITA
mpotuB Tora. Heka xymu oBzie Kyhy wiu Iiar, HeKa IOYHE
Jla TIPAaBH TEKU]jy, ja caM IPBU KOju he Ja mpuUTEeKHe y IOMOoh
1 GUHAHCHjCKU TIOMOTHE.

Buaumo ga mmam mauay gemy. Kax Oyay monwia y
HIKOJTY, Hehelnr uM mpaBuUTH HUKaAKBUX MpoojiemMa?
On Bora 3apasibe, Moja ena y mkosty he mhu pemnosro. Kag
3aBpllle OCHOBHY IIKOJIY, yiucahy ux y mezapecy, a ako Oymy
xTesa, nhu he u Ha Teosiomku dakysrer. Hajpaguje 6ux ne-
ny ynucao y meapecy y Canyaky. Caz cam, npe /iBe Hezelbe,
6uo y Hoom Ilazapy u cenmeo cam ca Mesimyaom yauhem y
IETOBOj KaHIEJIAPUjU Y OKBUPY IOCETe HUIIKOT lemMaTa. bu-
JIM Cy TO IPETOBOPU OKO yjeinmbema VcmaMmcke 3ajeqHune y
Cpbuju y jeJTHO Tesio U IO, BOol)CTBOM jemaHor peuca. ITomuo
caM 4aj ¢ BUM, a0 Mu je KypaH ca cBOjUM MOTIIHCOM, JIaJTk
CYy HaM jOIII HEKe KIbUTE.

ITa mucaum, ko he 6utu HOBU peuc?

I[Ta, oBako... HoBu mpejice iTHUK HUIIKE [IaMUje je MOj Yjak u
OH je ITOYeTKOM HeJleJbe IIPUCYCTBOBAO MTOC/IEIIbUM IIPETOBO-
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puma. Uyo cam ga 6u To Tpebasio Oy/ie crapuju CUH XaMuje
Jycydcenaxuha, Myxamen Jycydcnaxuh, ako ce CBH CJI0XKe.
Axo He, onzia he ocraru oBaj capajeBcku perc. OH 3Ha “KOJIO
7la urpa’”, a HEKU HOBU OU Ce TEK YYUO IPABIINMA...

Ja su je Teou mo3HaTo Aa y Hunry nmocroje ocramm
HeKe crapuje tekuje? Axo mo3Hajemr Hemry Acwmha,
gyBapa 3ajae baye, koju je y mejyBpemeny ympo, oH
HaM je TOBOPHO /Ia je paHHje MMOCTojasia jeAHA CTapH-
ja rexkwuja...

OBako, 1a BaM kaxkeM. Y Hurry nocroju jomr tekuja. OHe pa-
7le, aJIM HHCY 3a OBAKO HEINTO IITO MH CaJ PaJIuMO. Y Te Te-
KHje MOKEII J]a OJIElI Jla ce TIOMOJIHUIII 3a 37[paBJbe, 3a cpehy,
na ynasnuin cBehe, fa oHecel HEKU IIOKJIOH U OHE ce Hajlase
nosie Ha JeBpejckoM rpobsby. To je Tako 0/1aBHO, 32 Ta MecTa
ce, €T0, YyJIO /Ia Ce TaMO HEIIITO JIeCUJIO, JbY/TU UX OZJaBHO I10-
cehyjy, aiu cBe TO HHUje MO MpaBUIMMAa, TAMO HEMa IIIejXOBa.
O6uyHO cy Tekuje o kyhama, Ta MecTa Cy J0CTa YUCTa, 61O
caM ¥ caM TaMO W IIOCETHO WX, aJId YBEK TPaXKe Jia HEKO O
IbUMa OpHUHE, YHCTH, IPOBETPaBa... 3a HEKe Jpyre cTapuje
TeKUje He 3HAM.

Ja m paguim Herjae?

Hexkana cam ce 6aBMO TProBUHOM, camMo moBpeMeHo. Caza
caM IPEKUHYO, jep He MOTY Jila CTUTHEM CBy/ia, Ha caxpaHe,
rmapacroce...

A 51a 1M y TOKY HeZe/b€ TOKOM CBAaKOT JIaHA IOCTOje
HEKa JelIaBakbha y TEKHju?

Ja cam cBakor faHa y TeKHjd, CTAJIHO MMaM obaBe3e Impema
Anaxy. Hamn mejx 1ao Ham je mpaBo Jia paluMo HaIll HohHU
ubadem, HOhy TOCJIE 1-2 cara, KIamamMo cabax, UMaMo IIeT
JHEBHUX Hama3sa. [leTkoM 710y1a3u pesl Ha 3UKp, CBAKHU JIep-
BHIII Mopa Jia Oy/ie MpomyucHO 00y4yeH, Mopa Jila uMa abdecm,
MYCJIUMAHCKO BEPCKO Mpame. AKO ja HUCAM Ty, OH/IA je CBaKU
JIEPBUIII Jy’KaH Jja Jjaje ceaam, /ia olj)e Ha OBO MeCTO Ha KO-
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jeM ja cenuM cajia, /1a HallpaBU MOJIUTBY U Jla CE BPAaTH Ha3a/l
Ha CBOje MECTO.

A na gy aepBUIIIM UMajy 00aBe3y Jia /10J1a3€ CBAKHU
JIaH Y TEKUjyY?

Moja je kyha orBopeHa nesor gana. Mory ga mpumam rocre
¥ MOTY Jia Jlojla3e TOCTU KaJi TOf| moKesie. /[epBuUIll MoXe aa
nmohe cam MU ca JKeHOM, aJT He MOPaMo J]a UJIEMO Y TEKU]jy,
MOKEMO Jia yheMo y Mojy Kyhy Koja je Ty ojiMax Iope/I, 1a ce-
MO, J1a ce APYKUMO, jeZIeMO, TPUUYaMO... 3HA Ce TAYHO KaJ|
CMO JIpyTapy KakKo ce ITOHAIIaMO, a KaKO ce MOHAIIaMO Kaj
CMO y TEKHjH. Y OBOj IIPOCTOPH)H ja caM 3a IbUX CTapellrnHa U
pajie OHaKO Kako UM U IITa UM KaxxeM. He Mopajy oHu 1a ce
IojaBe TOKOM HeJleJbe, Iy MIETKOM MOPpajy /1a ce mojase. Kox
MEHE je peJi OBaKaB: aKO JIEPBUII HE MOXKe U3 HEKOT Pa3Jiora
Jla ce TI0jaBU y IIeTaK HaBede, OH je My»KaH Jla ce HajaBU U Jla
TPpa)kKu O/ MEHe JI03BOJIy, jep ja Kao IIejXx MopaM Jila 3HaMm
ITa ce BUMA Jiemasa. V jor HeITo: Kaj| AEPBUILH JI0JIa3e y
TEKUJy, OHA TO MOPAjy Jja Ka)Ky CB0OjOj IIOPOHIIHU, KEHU WU
ponuTesbMMa. 3HAUH, HE /1A UJIE /I THje aJIKOXOJI, /1a Ce KOIl-
Ka, a J1a TOBOpU Kako je mocehuBao tekujy. Takohe, oHaj Koju
pelnu fia romnuje mepoeT o] MEHe U IIOCTAHE JIEPBUIIL, JTy>KaH
je ma mohe oBzie ca CBOjOM JKEHOM W Jia My OHA, y KaMepy U
IIpe/i CBUMA, jaBHO JI03BOJIM TAKO HEIITO. AKO je MaJsIoJIeTHA
ocoba y muTamy, oHza he To 6UTH HEroBu poauTesby. JlaKie,
CBOjE€BOJBHO U Y3 ZI03BOJIy Ce IPUCTYIA BEPH, a He IO/ IPU-
CHJIOM.
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Pomcku wejx kadupujckoz peda
Myxapem /bamugu’

3uHamo aa cre ayro Beh mejx, ox kaga tTaaHoO?

Ja cam mejx oz 1997. rogune. Kao yueHUK mpBHX paspeza
OCHOBHE IIIKOJIE TI0Y€e0 CaM Jja /I0JIa3UM Y TE€KHU]y jOII JaBHE
1972. TOAMHE W TajZla caM HUMao craryc myxuba (yueHukKa).
Moj yuuress 6uo je mejx Tada Mycradpa uz KocoBcke Mu-
TPOBUIIE, KACHHjE CaM Ce 03KeHHO heroBoMm hepkom. ['onmue
1986. mocTao caM JIEPBHIIL, a Y IlIejxa Me je 1997. TOAUHE IIPO-
u3Beo Imejx Pusa Bajpammu, Takohe u3 KocoBcke Mwutpo-
Buile. [IpeTxomHO cam mosiarao ucut Koj mejxa Hakuje Xa-
pacanmja u3 hakosune. OBa TeKHja MIOCTOjU jOII O 1964. TO-
JIMHE U MPUIIaJIa TAPUKATCKOM KaJIMPHjcKOM peny. IIpe Tora
OBJle HUje OMJIO JIepBUIIIA, CBE je 3arouesio ca 1mejxoM Puzom
Bajpamujem. OH je, 3ajemno ca Tadbom Mycradom, paauo y
HHUIIIKOj [ITAMUJHU U TaJIa je 0BO MecTo Owio mepwujat. [lomro
je y Mmaxanu OWIo JjocTa CTapux JbYy/IM KOjUMa je BpeMEHOM
0/IJIa3aK Yy [JaMHju OMO CBE TEXH, OHU Cy PEIINIH J]a OBJIE Y
MaxaJid OTBOPE TAPUKATCKY OOTOMOJBY.

Jla jiu je Bania Tekuja wiaHUIIA HEKE 3ajeHUIEe Jiep-
BHMIIKUX peaoBa?

Jecre, 1 To oHe y KocoBckoj MurtpoBuiiu. Mehytum, Tamo
peTKo o/y1a3uM, Hajuelnrhe caM OBfie, T/le CaM YPEIHO peru-
CTPOBAO TEKHjY Y MECHO] 3ajeTHUIH ,, byka Tunuh“. Kao mro
BHUJINTE, TEKHja ce HaJIa3W y Kyhu, 4uju caMm, Takole, Biac-
HUK U CBE je 3aBeJIEHO U MPHUjaB/bEHO KOJ I'PAJICKUX BJIACTH.
JemHO BpeMe caM pasMUILba0 U Ja TPAXKUM HEKH JPYTU
IUIaI] 32 TPaJily HOBOT IPOCTOPA, aJIM CaM YBH/EO Jia je TO
Z10CTa KOMIUTUKOBAHO U OZyCTAO.

1 Pa3roBop BOljeH 14. anpuiia 2007. TOAUHE Y HUIIKO] Ka[IUPUjCKO] TEKU)H,
cmernTeHoj Ha CTOYHOM TPTY.
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Kakas ognoc Bama rekuja nma ca Uciamckom 3ajen-
HUIOM?

Hemamo meljyco6HO HUKaKBe MpobsiemMe, HUTH CMO UX MKaza
uMan. U Mu Ap:kuMoO IeT Hamasa, JJakJie, KJIakbaMo Ce, IPU-
ZIP?KaBaMo Ce aB/ie3a, MOXKeMO CJI000/THO /Ia CeJIMMO ca XOIja-
Ma W pa3roBapamo ca muMa. JINYHO mo3HajeM 6eorpajickor
mydTHujy Jycydcenaxuha, a ca canyaukum 3ykopsuhem He-
MaM HHKaKBe O/THOCE. AKTHBHO CaM y4eCTBOBAO Y pajly HUIII-
Ke [1aMuje CBe /10 1998. ro/iuHe, Kajia MU je yMpJia IpBa CyI-
pyra, ImocJjie Tora caM ce IMoBYKao.

HNmare 1 aKTUBHE WIAHOBE Y TEKUjU?

HMmao caMm 710 Ipe ABe roAuHE Herzie OKO 50 Jby/H, Kaja ce
Behuna wux ucenuna y Hemauky kao azuianti. boromospy
nMaM u y Beorpany, ca mpubIMKHO I11e3/1eceT BEPHUKA, Kao
u y [oaropunuy, ca oko 120 wianosa. OpJie, MehyTum, naHac
rOTOBO U J]Ja HEMaM BepHHUKe, HAPDOUYUTO IIOLITO CaM Ce IIpe
TPU TOJIHE TIOHOBO OKEHUO CYIpPYyroM Koja je mocra miaha
01 MEHe.

Jla in nMaTe UJIv MpUIpeMare HeKor mnomohHuka?
Tpebaso 6u ma Moj cuH y OyayhHocTu Oyzie MOj 3aMeHUK, aiu
OH jOIII YBEK He KeJIH JIa ce aKTUBUPA, KaKe J1a je jOIl yBeK
Mmiaz. iMaM 1 Heke yuyeHUKe KOjU TeK Tpeba J1a MoIaxy Koz
MeHe HCIIUT, JTH je 32 TO HEOIXO/JHO IPUCYCTBO M JPYTUX
mejxoBa u3 Mutposune. Mu yonumiTe He ynoTpe6/baBaMo a-
KOXOJI, IPUAp:KaBaMo ce abziecTa 1 HaMasa, IPaBUMO alIpam
yBeUe U YjyTPy U TaKO JaJbe.

Jla iu peIOBHO y TEKHUJU OAP:KABaTe 3UKP?

Jla, pefoBHO, /1Ba IyTa y TOKY CEAMUIIE, YETBPTKOM U HeJie-
JboM, u3Mely mer u ceam catu momnojaHe. /Ipyru Hamn Haj-
BOKHUjU 00pe] je Hama3s, ca mocta mosuTBe. Hamasy mper-
XO/IM KJIahathe, 3aTUM Ce Jlaje MEBJIY/, a OHZA CJIe/IU 3UKPY-
JIaX, KOju OOMYHO Tpaje TpH WX TPU U 1o cata. [Toceban 3u-
Kkpy.aax obaBbamo Meceria Myxapema, nocsie Kypban 6ajpa-
Ma, KOMe IPETXOAU TPOHEJE/bHU IOCT U MOJIUTBA, a JIeCET
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JlaHa CMO y IUIady W oOy4deHu y npHy ozehy. Hema mysuke,
nmaJberba TeJIeBU30pa, caMo bokja ped u pasroBop O IMocjia-
HUKYy Myxameny, AJIuju B IPyTUM BRXKHUM BEPCKUM JIMYHOC-
tuMa. Kaza mpolje Tux eceT 1aHa CTPOTOT MOCTA ¥ MOJIUTBE,
0OMYHO KYIIyjeMO jarhe U CIIPEMaMO CBeUaHy Beuepy, MO3HU-
BaMO TOCTe W CJIaBUMO. JOIII jesiaH, rmocebaH 3uKpysax oba-
BJbA CE CBAKOT 21. MapTa, YMTa Ce MOJIUTBA HA KOjy J0JIa3HU
IITO BHUIIE JbY/IU U 3aj€/THO Ca APYTHUM IIEjXOBUMA, ¥ 3aBUC-
HOCTH O] PacIoJIOXKEema, JIPY’Ke ce TPU-4eTupu cara. Pemu-
MO, OBE TOIMHE UMao caM ABojully roctujy u3 Ckorwba u ha-
KOBHUIIE, a U3 HuIa Moj IIypak u jolI jeaH 4OBEK, Takohe
mejxou. To mehjyco6HO mocehuBame Tpaje usmely 21. u 25.
MapTa CBaKe TOJUHE.

Ha s cy camo Pomu wianoBu TBojux tekuja y Hu-
1y, Beorpany u Iloaropunu? Koanko roguna nmajy?
He, uma Ty u Apyrux MycjuMaHa, HajBulle AyibaHana, ajiu
MMaM U IPaBOCJIABIle, aKO MU Bepyjere. Hema myHO 1pHO-
ropckux Mmycaumana. To je 1 3aTo IITO ja 3HaM /0CTA je3UKa,
IOpeJ; POMCKOT U CPIICKOT, 3HAM U apaicKd, TYPCKH,
IIUNTAPCKU U HeMauyky je3uk. Hajmiahu wianosu umajy 10-
12 TOZIMHA a HajcTapuju 60 U 70.

Kaxo cre npumsbeHu oa Apyrux Poma oBae y maxaJuau,
0e3 003upa a U ¢y MyC/IMMaH! WIH IPaBOCIABIU?
HNma i1 oBae Poma mporeHcTaHaTa U KaKO ce OHHU
noHamajy npema Bama?

Jlobpo cam nmpuMJbeH, Ha Kpajy KpajeBa, ja OBJie >KUBUM IIy-
HUX 4YeTpzeceT roauHa. Jbyau nosase, ja upem Koj wux. Jla
BaM HEIITO IOIITEHO KayKeM, HUA ITPABOCIABIIN HU MyCJIUMa-
HH HHCY 0ar1 HajOOJbM BEPHUITH, OBJIE Y MOM Kpajy. Permumo,
MpaBU MyCJIMMaHH HE jeZly CBUECKO MeCo, a OBJie mMmaTe Po-
Me Koju To yruHe. KolmKo 3HaM, mpoTecTaHaTa y Hallloj MaJIu
3acaJi HemMa, a JJUYHO He OMX MMAao HUIITA IMPOTHUB aKo OU U
JTOTILIH.
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Ha i nmocehyjere u apyre Tekuje, He caMO KagupUj-
cke?

buo cam kox xanBerwja, Oekramiuja, pudaunja, CHHaAHHja, U
He caMO KOJI ’bUX, IocehnBao caM U IPKBe; UIEM CBY/Ia TTe
oceham ma cy spyziu 06pH, a TaMO I7ie HUCY — He uaeM. J{o
1997. TOIMHE UMAJIU CMO Y HAIIIO] TEKHUjU M MOTYhHOCT /ia ce
601eMo. Ako mpuIMKOM Tpobaziama nu3ale KpB, OH/IA TO 3HA-
YM Jla HUje UCKpPeHO W 00pHyTo. Meljyrum, mpobajame je
YacT Koja ce CTUYe, by 33/1001jajy caMoO OHU KOjU CY TO UCTHU-
HCKU 3aCJIYy>KUJIA, OOMYHO HA TPU-YETHUPHU TFOJIUHE Ce TO Opra-
Husyje. Kag nmocehyjemo npyre Tekuje, oHma o6aBe3HO Tpa-
’KHMO /Ia pa3roBapamo ca cTapelInHaMa, jep Halll je peJ| Haj-
CTapuju U HAC IPBEHCTBEHO MOpPAjy /a IOIITYjy, MaKap I0
ro/INHAaMa »KUBOTA OWJIU CTapHjH.

Yume cTe ce 6aBUIIH JOK HUCTE IMOCTAH HIEjX?

Y modeTky caM ce camo MPHUAP:KaBao MyCJINMaHCKe Bepe. Po-
hen cam y I'vmany, a xuBeo y Hcroky y oxosuau Ilehu.
Homnackom 1968. ronuue y Hum Ha o/icty»keme BOJHOT POKa,
YII03HA0 caM CBOjy IPBY JKEHY U OBJIE ce 03KeHHO. PaHuje cam
ZIP?Kao MPUBATHY JUMapcKy paamy vy VcToky, a 3ajeHO ca
jor mectopo 6pahe aprkanu cmo paawy u 'y Kimmau. Of kako
3HaMO 3a cebe, OyBeK cMo Owau MyciuMaHu. Moju cy mpe-
I[1, WHa4Ye, OWJIM JyrOBEYHU JbyIU: Jiefia je JKUBeo 130, a
orar 122 roauHe. JlaHac JKUBUM caMo o7 yJiore miejxa. Jbyau
Jl0J1a3e Jla TPaKe cliac WIN OYeKyjy HeKy 10OpoOuT, ckumam
BparibuHe, npaBuM 3ujagem (mocebaH MeByA) 3a Kyhy.
[TpaBuMO ¥ 3UKpyJax y HOBOj Kyhu, ajii caMo ako JoMahuH
TO A00pOBOJbHO »Keiu. PaHmje cam y AyCTpUjU OCTBapHO
IIIeCT TO/IMHA PAJTHOT CTAXKA, TAKO J1a ca/ia pa3Marpam Moryh-
HOCT 7la TIOJTHECEM 3aXTEB 3a IE€H3H]y, C 003UPOM Jla MU Ce
O6srku messieceT U nera. Of MIKOJIe IMaM caMO 3aBpIIeHA
ZBa pa3pezia OCHOBHE IIIKOJIE, aJI TO HE JI0’KUBJbaBaM Kao
BEJINKY HeIOCTaTaK. 3a MCKa3aHy HCKpeHocT, bor mu je mo-
ZIeJTN0 OBy MONh M OBO Cca3Hame, ajld XOhy /1a BaM KakeM Jja
caM, IIpeJ| IoJIararbe UCIUTA, MOPao /Ia 3HaM CelaMeceT U
JIBe XIJba/le TUTamKA. .
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KaxkxBe ogHOce nmare ca aApyrum rekujama y Hunry?
Ca texujom /lanera EMuH#ja 1udyHO nMaM J1obpe ofHOCE, ja-
BJbAMO Ce je/IaH JIpyroMe Ha YJIUIH, aJIU He yJIa3UM KO/l ’era
y Tekujy. HajBa>kKHUjU pasjior ToMe je IITO ce OHU CBAKUX IIe-
THaecCT JlaHa 00y U 3UKpPYyJIaX KOju OHU IIpaBe 300T Tora Ha-
Ma He npuja. Fbux MHOTO He BOJIe HU JPYTH HCJIAMCKH 3Ba-
HUYHHIIH, jep ce OHU HEKAKO I0CTaBJbajy Aa cy Behu u oj ca-
Mmor bora, a To HHje TayHO, MU cMO caMo ciayre boxuje. [Ipu
BEJINKUM OKyIUbalbMa OHU OOy JIelly W OJf TOTa IpaBe
CIEKTAKJI, IIITO C€ MEHU He CBHN)a M 3aTO ca UM He pa3me-
IbyjeM IIoceTe, ceM Ha BeJIMKe Ipa3HUKe, ajli ce IPeTXOHO
HajaBHUMO U 3aMOJIMMO JIa HeMa JPYTUX JbyAU KOju Ou cMeTa-
JIi. 3HaTe, YaK je 110 UCJIAMCKOM yUemy I'Dex /la YOBEeK caMoT
cebe Haxadu (Harp/im), Tako Jia HAII PeJ YOIIITe U He MOJ-
pasyMmeBa mmpobajiame; KayKeM, MOXK/A jeJTHOM TOJIUIIEbE WU
jour pehe, 1 TO caMo 3a OHe KOjU Cy TO 3aCJIyKIJIH. Ja cam
JIMIHO TIOCJIE/IEEe TPU-UYETUPU TOANHE Y MOTIYHOCTH YKUHYO
cebu mmpobajiame, a He OpaHUM APYTHMA JIa TO YHHE, YKOIU-
KO Tako keJjie. EBo, BujiuTe, Ha 3U/10BUMA Cy Hapel)aHe cBe Te
urJe 3a 6o7eme, anu ja To He ynorpebsbaBaM. CBeEMy TOMe ce
o/Ip’KaBa XHWTHjeHa, ajid, He /1aj 00Ke, HEIlITO Cce JIECH, U Y ca-
MO jeJTHOj CEKYH/IN YOBEK YMPE, BEJIUKH je TO PECKHP.

Kaxko nmponemyjere mance aa opae y Humry npommu-
puTe WiaHCTBO?

ITpaBo 1a BaM KakeM, Kajia caM OBJie, oceham ce kao 6oJec-
TaH. 3aTo caM MHoro uemnthe y ITogaropumu, rae Mu ce yaaia
hepxka, Tamo umam apyre BepHUKe U OPUHEM O FbUXOBOM 00-
paszoBamy, jep he MeHe cyTpa /ja CIIOMUBbY YKOJIMKO CE€ HEC-
IIPEMHU TI0jaBe Ha IoJaramwy ucnuta. Moje koMInmje cy oBa-
KO 100pH JbyZid, HEMAaM MpobJieMe ca HHUMa, ajld jeJHOCTaB-
HO HHUCY 3aWHTEpecOoBaHU Jia Yy y HEKy Bepy, Y LPKBY,
amujy win opzie. OHU cy HeBepyjyhu Jbyu, pajie Kako 3Hajy
U yMEjy U KOJI MEHE JI0JIa3€e TeK KaJ| ce HEIITO CTPAIIHO JECH
¥ Tajia Tpake rmoMmoh, ayim Hajuenhe je Tajia KacHO 3a OWJIO
KakBy rmoMoh. Moja Zy?>KHOCT je /1a, akO Me IT030BY, a HUKAKO
CHJIOM, IIPUXBATUM caxpaHy; Hajuyelrhe ujeM KO/ cUpOMani-
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HUX JbY/IH U OMOTYhyjeM UM Jia HCITyHE CBOjy KeJby U Kaj| He-
Majy /1a miare, Maza Moj mrypak Tocka /lemupwu, Ha ipumep,
MMa yHampeJ oJipeeHy IeHy 3a CBOje yCIyTe, 07 CTO eBpa I1a
HaBWIIIEe 32 jelHy MouTBY. Y Huily umaTe uetupu Tekwuje,
aim HUjeHA HUje, OCUM Moje, mpujaBsbeHa. /Ipyra je /laHe-
ToBa y Beorpay manm, a y 6JIM3UHU HETOBe CYy TEKHje MOT
mrypaka Tocke JleMupuja KaJiepujCcKoOT pe/ia U joIll jelHa pHU-
dawujckor pena, Ha yujeMm je yemy Ocman AymmMaHoOBUN, KOjy
je cBojeBpeMeHO moap:kao otar /lanera EMunwuja... Y 61usu-
HH MOje TeKHje je U jeZlaH objeKaT KOjU caM ja OTBapao, aiu
Taj MOKYIaj HUje YCIIeo, JbY/IH Ce TaMO OKYILbajy ITOHEKAa/I,
ajy HYje HUKAKO OlpeMJbeHAa. Y MPUHIUILY, MUCIUM Jia ce
BHUIlle Hehe OTBapaTH TeKHja, Ipe he ce lecuTy /1a ce 3aTBOpe
U OoHe Koje Beh mocroje. Ja mMaM yKyITHO IIIECHAECT YHYKA Off
cuHa 1 hepke U cBecTaH caM Jia je OBO MaJId IIPOCTOP, KOjU
Hehe 3a710BOJbaBaTH CBe MOTpeOe BEPHUIITBA, & IMaM JIOCTa
3aMHTEpecOBaHNX Mel)y MiajiuMa, KOju cajia uMajy uamehy
ocaM U JIBAHAECT TOZMHA. 3aTO caM IUIAHUPAO Ja KyIUM je-
JlaH IJIAI ¥ CarPa/iuM IIPaBy BEJIUKY TEKHU]y, KOja O OKyI/ba-
Jia BeJINKHU OpOj BepHUKa, ayii Ou OwJia y IepujaTy, a He y Ta-
pHUKaTYy, jep ja ce mpUAp:KaBaM OCHOBHUX HaueJia BEPe U TO je
HajBakHUje. MIMma jesran Moj oO6ydeHu yueHUK u3 Ilogropurie
KOju cazia kuBu y HeMauykoj ¥ TaMO OKyIJba OKO 120 BEpHH-
Ka, He camo Poma... A BoJieo O6UX ¥ /1a HEKO 0] MOjUX HaCJIe/-
HUKa y OyzyhHOCTH Oy/ie 1miejx.

ITIITa TayHO 3HAYHU KaJ KaKeTe /1a TEKUja HIje 3BaHu-
qHa?

Jla 6u HekO OMO 3BAaHUYAH IIIEjX, OHJA TO MOPAjy Jia IIOTBPAE
MHOTO JIPYTHUX IIE€jX0Ba M3 KaJ[epUjCKOT peza. Moj yuduresb je
pBo obyuno mor mrypaka Tocky Jlemupuja, ma Tek OH/Ia Me-
He, TO Cy MOTBPAWJIU U APYTH IIEjXOBU, U 3aTO je OH 3BAHU-
yaH, Kao u ja. [lanera EMunwuja, mehjyrum, nporsacuo je ca-
MO HETOB OTall, KOjU jecTe OHO 1€)X, aJlh He Y MPUCYCTBY U
y3 oo0peme Apyrux Iejxosa. Mceru je ciyuaj ca OcMaHOM
Burowm, koju BasbZia MMa jour jenHy Tekujy y KpasbeBy mim
KparyjeBny, Hucam curypas. Yak caM 4yo U jeJlHy IpHYIY /12

36



YCTAJIA JEMKA

je JanetoB oran To ypaauo jep je OcmaHy OHO /y:KaH Heke
mape, mna je, y HEeMOTyhHOCTH Jla UX BpaTH, 3ay3BpaT Hera
00yKao y TUTYJIy IIejxa. Ja cam, Ha IpHUMep, IPUIIPEMUO JI0-
KyMEHTAIM]jy 3a IpOIJIalllelhe MOT CHHA 3a IIejXa U aKo ce
MeHH, He /1aj 603Ke, HEIITO U3HEeHa[a iecu, oH he Mohu 1a Me
HacJIeIW Ha TOM II0JIOXKajy. A, CBe JIOK He J00uje carsiac-
HOCT JIPYTHX II€jX0Ba, OH Hehe OuTH mTpaBu 1mIejx. A ToMe, Ka-
KO CaM BaM OIIKCAa0 Ha CBOM IIPUMepY, IPETXOH MOJIarambe
030MJBHOT HcuTa. M CBaKO KO MOJIOKH UCITHUT 3a IIejXa, JA0-
Ouja 3acTaBy Ha KO0jOj Cy HCIIFICAHE MOJIUTBE CBUX JBaHAECT
TapuKaTa Kao IITO je oBa Moja y yriy. [loHaBpaMm, HeMam
HUIITA IPOTUB HUKOTA OJ1 IbUX, CBAKOM Ce jaB/baM Ha YJIHUIIH.
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Pomcku wejx kadupujckoz peda
Tocka Temupu’

3Hamo fa cre ayro mrejx. Tauno orkaga?

Ja cam mrejx oz 22. MapTa 1993. TO/IMHE, a WIaH KO/ MOT IIle-
jxa Puze u3 KocoBcke Mutposurie 6o cam oxa 16. okTobpa
1978. roguHe.

Ko Bac je npomoBucao y mejxa?

Kop mejxa Puse 61o cam u wejx-8exua, 3aMeHUK Imejxa. Kaz
je OH IPEeMUHYO, Tj. OTHIIIA0 IIPAaBUM IIyTeM, OH/Ia M€ je yHa-
npeauo mejx Hakuja Xapacanu u3 hakosuiie.

Ja si1 je oBa TekHja mocrojaja u paHuje, Ipe HEro
IITO CTEe NMPOU3BEECHU y 1Iejxa?

Jecre. BehuHy cTBapu Koje BHIHTE OB, ja caM IIPEHEO U3
tekuje y CTOYHOM Tpry, By je TaMO OCHOBao Moj otar. OH
3BAaHMYHO HUje OMO IIejX, il He3BAaHWYHO jecre. Bupaure,
crapu mejx Hakuja Hyzino je mom ony: ,,baba Mycrada, xajae
CIIPEMH Ce JIa Te IPOU3BeAEM y Iiejxa“. Ja caM y TO Bpeme
jomr yBek paauo y ,Hurekcy“ (HUIIKAa TEKCTHITHA WH/TYCTPHU-
ja) ¥ HHUCcaM 3Hao 3a Ty MoHyxAy. /a cam 3Hao, ja Oux ora mpu-
IIPEMHO 3a Taj YUH, OPraHU30Ba0 OUX yuTaB sorahaj, Kymuo
6ux My yHubOopMy y ‘BakoBuIy 1 norypao 6ux ra /ia pruxsa-
TH TOHYl)eHO 3Bame, ¢ 003upoM Jia je Beh Taga 6uo 1I€jX0B
3aMEeHUK.

Jom jenan nHTepecantas jorahaj. Tadpa Mycrada, Tymad Ty-
PCKOT, IIUNITAPCKOT, HEMAYKOT U CPIICKOT je3uka y I'pukoj u
HACJIETHUK je/THE O] HajyTJIeIHUjUX MUTPOBAUYKHUX TProBady-
KUX [TIOPOAUIIA, HUje OF0 MOj OMOJIOMIKY OTall. Ja caM MOopeK-
siom I'pk 1 MeHe je Moja Majka ImoBeJia ca cOO0M KaJl je mpel-
Jla Jla JKUBHU KOJ Ihera. HamMme, Majky cy ciaraju Ja je Moj
poheHu orar] moruHyo y 6opbama y Asnbanuju u Tada Mycra-

1 PasroBop BoljeH 13. jyHa 2008. rofjuHe y HUIIKOj KaJUPHjCKO] TEKU]jH,
cMmelnTeHoj y beorpaa masm.
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¢da joj je moHYMO /1a HACTABH J1a *KUBU ca BbUM y KOCOBCKOj
MuTtposunu. ITocse ce ucmocTaBUIO J1a je MPeXUBeo, HacTa-
BHIO je 71a KuBHU y buTospy 1 ja cam O6Wo y IpUIKIY /1a Ta Ta-
MO TIOCETHM.

Y Hum mHama damuiinja 101a3u 1962. TOANHE U HaceJbaBa ce
y maxayn y CtoudHoMm Tpry. Jlomasiuiu u3 apMuje, 3a10CIHO
cam cey ,Hurekcy“ 1965. wiu 1966, a cynpyra y ,EiexkTpoH-
ckoj mHAycTpuju‘. Tamamrmu TreHepastHU JUpeKTop Mmue
HoBakoBuh u Ka[pOBCKU JUPEKTOP IMTOMOTJIH CY MOjOj CYIIPY-
31 J1a y3 ydelihe, a IpeKo cBoje ¢pupMe, 100Hje CTaH y caja-
€M HUIIKOM Hacesby ,,Jlypsaan®. ITocie caMm Taj craH mpo-
720 u Kynuo oBy kyhy y Beorpazg masnu, y K0joj u gaHac Ku-
BuM. Ca mpeceJberbeM y COIICTBEHY Kyhy, Ipecesno caM U Te-
kujy u3 kyhe ona Tada Mycrade, a OH je TaMO OCTa0 J1a JKU-
BH Ca MOjOM CECTPOM U BheHUM cynpyrom Myxapemom JbaTtu-
¢dujem, wera cre Beh ymosznanu. IIpBo je ympo oTal, a 3a
UM U cecTpa, a MyxapeMm ce 0:KE€HHO JPYroM, MHOTO MJia-
hHom xkeHoM m ox Tama Mu HuUCMO y 1006puM oxHOocuMma. Kao
mTo caM BaM Beh kazao, mocie oueBe cMptH, 1iejx Hakwuja
IIPOM3BE0 Me je IPBO Y CBOT MIOMONHMKA, a 3aTUM U Y IIIejXa.
Texujy y K0joj ce HaJa3MUMO HAIIPABHO CaM TPHU-YETHPU TO-
ZIWHE TIpe HEero IITO caM IIPOU3BE/EH Y IIejxa.

Kaxko ce 30Be Baut raptukar?
OBo je TekHja KagupHjckor peja mejxa Tocke Jlemupuja.

Ja s je Bam Tapukar wiaH HEKe 3ajeHUIIE 1€PBHU-
HIKUX peaoBa?

Ogaj Tapukar jecte OMO uJaH JiepBUILIKe 3ajesHune y IIpus-
PEHy, aJIN ce OHA, HAKOH pacla/ia 3ajeJHUYKe JIPKaBe, pac-
dopmupana. Y Toj 3ajelHUIIA CBOje MECTO Cy UMAaJIH U JPYTH
tapukatu. Ha deiy je 61O KaJiPUjCKU TapUKaT, a 3aTUM CY
cnenwnu pudarje, xaaBetuje, OeeBuje, caauje, HAKITHOEH-
nvje, OeKTalllvje, CHHAHU]e... CBe 3aje/THO IBAaHAECT PeoBa.
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KakaB ogHoc mMmare ca VMcjaaMCKOM 3ajeITHHUIIOM, C
ebengu Jycydbcnaxmhem, 6eorpaackum mydTHjoM,
i ¢ Myamepom 3ykopamhem?

VY omyimyHUM cMO ofiHOcUMa ca MydTujoM Jycydcemnaxuhem, a
ca 3ykopsinhem HeMam Hulta. Besa ca MciaMckoM 3ajeiHU-
IIOM je /IyTa, IOCTOojaJjia je joIl 3a }KUBOTa MOT OIla U HUKA/JI Ce
HUje pEMEeTHIA.

EBo, kpaTko hy Bam nmpernpuuatu jesas orahaj. Otumao cam
Ha caxpaHy y KparyjeBa, rie me je BU€O jeJIlaH O] YWIaHOBa
Georpazcke VcmaMcke 3ajefHUIIE B OMAX je MTOXUTA0 Myd-
THju Aa To npujaBu. OBaj ra je je yIurao Ja Jiv je 3aaMTHO
Moje UMe U, HAKOH IOTBPZHOT OITOBOPA, CaMoO je OMaxXHyO
pykoMm u sobanwo: ,Hurra ce He 6puny, mejx Tocka je HaII
yoBek“. To cy moTBpauiu u Pomu koBaun 3 Kparyjesna, Ko-
jU Cy Hekasia UMaJI TpUu-4yeTupu paname y I[lehu u 106po cy
IIO3HaBaJIX oueBy mopoxauity. Ha Moj caBert, cBU cy ce yusa-
Hwin y VciiaMcKy 3ajelHUIy U peloBHO Iutahajy TOAUIIY
YJIaHAPUHY.

Kosmmko nmare “BepHUKa”, Tj. aKTHBHUX YWIAHOBA?
Cgera nBojuIly. 3HaTe, HEMAIl C KUM JIaHaC Jia capahyjeri...
Kako za maHac yauM HeKora Ko IpBO Jiolje y MOjy TeKH]jy, a
3aTUM cHl)e y Tpajl ¥ TaMO HEKOra cJiaske WIu mokpaze? Jla-
HAIIIFbU JbY/IH TEIIKO JIa MOTYy Ja OyAy BepHHUIIH. 3allTo Ce
Ka’ke BEpHUK? 3HaAYW /1a je Ta ocoba BepHA, OfJaHa U IIOIII-
TeHa... JIok ¢cMo joir cBH 3ajeiHo 6uin y CTOYHOM TPry, OHUI0
je, na He IperepaM, JieceT-JABaHAeCT BepHUKA. Maxom cy To
OWIu cTapuju JbyIHd, KOju ¢y y MeljyBpeMeHy moymupaiu. A
ca OBUM MJIaJIUMa He MOTy ia u3ahem Ha kpaj. Ouu nohy xox
MeHe Kajja je 30PT, 30By Me /ia IOMOTHEM JIeIH, 1a YIHHUM
HEKH MEBJIyZ] IIOBOJIOM JIOIIIUX CHOBA U ja TO ypaauM, jep je
TO MOja JY>KHOCT. AJTH, ja 3HaM JjJa TO EbUXOBO BEPHHUIITBO
Tpaje JoKJIe U Teckoba B Hecpeha 300T Koje cy KoJi MeHe J0-
. Bpsio 6p30, oHu ce Bpahajy ctapyM HaBUKaMa.
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HNmare i nomohHuke?

He. ITomenyta nBojuria cy 6paha 6Gau3zaHIiu, OHU pajie y
I'pagckoj uucrohwu. JemaHn o1 ¥BUX /101a31 IOBPEMEHO, a JPY-
T CTAJTHO, UCKPEH je, YeCTHUT U IMOIITeH YoBeK. Huko ce py-
T'Y jJOIII HUje TT0Ka3ao, a HU POINO0, /1a O 33710010 MOje TToBe-
peme... mam jenHor cuna u jiBe khepu. CuH kuBu y IIBaj-
[IApCKOj U UMaM OJf Iera yHyke OJsimzaHIie, 30By ce Tocka u
KepuHn. /laj Boxxe ;ma Me jemaH of] HUX JABOJUIE HACEIU.
Asnm, oze y Humiy jomr HUKO HHje 3aciaykuo Ty dact. Jlok
caM KuB, OpuHYhy 0 0BOM MecTy, ofp:kaBahy ra u Heroahy
cehame Ha mera. A 1mocjie Moje CMPTH, He 3HaM 1rta he 6uTwH.

Tekuja je y npuBaTHoj Kyhu viu He?

Osa je kyha casuzaaHa jorn 1938. rofuHe U jeJTHA je of] cBera
TPU-YETUPH Y OBOM Kpajy Koje umajy tanujy. KacHuje cam y
JIBOPHIITY Ca3U7la0 TEKHjy; OHA je y JIETAITHOj IPOIEAypHU
IIpUjaB/beHA Y HUIIIKO] HOJIHUIUjH. JOIII JIOK je OO »KUB, IIIejX
Ilemawnsn Anwuja u3 Ilpuspena, y OKBUPY pajia UCJIaMCKe Jep-
BHUIIIKE 3ajeJHUIlE, IOMOTA0 MU je /Ia 3aBPIINM Ty IIPOIEAY-
py. Jep, MeHe je HEKO M3 KOMIIUIYKa OB/le MPHUjaBJbUBAO Y
MIOJTULIN]Y, ajli ce ja HucaM OpuHyo 300T TOra, CBe je OHIIo
YPEIHO MPHjaBJbEHO.

PenoBHO ynHUTE 3UKP?

ITa, BuiMTE, KaJ1a Ce CKYIIMMO MaJIo OBaKO, OOWYHO 3a CyJITaH
HeBJIy3, ,JIOTIIAJIN“ ce HEKA/la UCKPA, Y3 UTPY U Becesbe 3ario-
YHEMO U 3UKD, &JIH HE CTATHO. YUerhe 00nyHO Oy/ie YeTBpT-
KOM U HeJiesboM. HemaMmo ¢ kum, Aymo moja. J{ok je Moj miejx
6u0 >KUB, TAMTHUM /Ia CMO I1eJie HOhU OTall U ja IyTOBaJId BO-
30M 710 MUTpOBUIlE, yUECTBOBAIN yBeUe Y U3BOHEHY 3UKPA,
OH je ocTajao, a ja cam ce Bpahao Hazaj Kako OUX yjyTpy CTU-
rao Ha I10cao.

Y uemy ce jour cacroje Bamu o6pean?

Humra gapyro ocum 3ukpa. Heku ce Apyru penmoBu, Ha
npumep, pudauje ce 6oay, au ja To He paguM. Hukanma to
HHCAM Pajiio, HUTH caM BOJIEO /1a PAJNM. A BOJIUM /1a y3MeM
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YuHesIe Y PyKe U Jia y3 My3UKYy UrpaM, TO je HOPMaJHO U Y
TOMe Y>KHBaM.

Koju je riiaBHu o6pen u Kajga ce maga?

JlBa cy Ba’kHA JaTyMma y roJiuHH. Je/laH je 21. MapT, poleH-
naH Xaspetu Asudje, a IpyTH JieceT laH Myxapema Mmecera
kazsa nmoctumo. Ko nma MoryhHOCTH, KOJbe KPTBY WJIH TEJIE,
HaIpaBU ce BeYepa, 30BYy CE JIPYTU JAEPBUIIH U OCTAJE KOM-
muje. HapaBHo, ka0 1 cBU MycsimMaHu, ciaBuMo Kypbax 6a-
jpam u T3B. Masiu bajpam, TpueceTor 1aHa oJ1 MocTa.

Jla sii cy akTuBHH WwiaHoBHu y Tekuju camo Pomu viin
uMare M pyre MmycjaiuMaHe?

[TpaBu nepBUIIN He ITpaBe HUKAKBE Pa3INKe U3Mel)y BEpHHU-
ka. Kaja cam 6mo y mocetu cBojoj cBactunm y IllTyrrapay, y
Hemaukoj, mpe 1mecT-ceiaM roAgvuHa, J0IIa0 caM Y CUTYallHjy
Jla Me je Io3Bao oTaIl jeZ;lHoT Myiafor MycaiumaHa ca MoJiboM
7la IETOBY CHAjy, MHAUe KATOJIUKUY, IPEBEZEM Y UCTAMCKY
Bepy. 3a MeHe je To Omia BeJquKa 4acT... Takole, y Texujy
Mor mejxa Puze y KocoBckoj MuUTpoBULIH JTOJIA3UIIH CY U3
[Tpuspena muoru Typiu u Anbaniu, nopes Poma.

Koja je crapocHa CTpyKTypa JiepBHIIIa U OHUX KOJH
PEIOBHO J0JIa3€e Y TEKUjY: CTapy, CpeIHhaIli, MJIau?
biinzaHIy Koju gos1ase KoL MeHe UMajy CKOPO YeTp/eceT To-
JVHA, 030W/BHU Cy JbYAH, UMajy Jlelly U yHyKe... Kaj Hemnrro
moceOHO CJIaBUM W CIIpEMaM, IOPeJl BHUX JBOjUIlE, J0JIa3U
MH U MOj mobpatum u3 I[lpunrtune, oBzie My je y OM3UHU
kyha, anu camo kao ydyecHuk. OH HUje JEPBUII, ajld ydec-
TBYyje y oOpeAnMa 1 MeHe TO YNHU 33/I0BOJbHIM.

Kaxko cre mpumsbenn mel)y npyrum Pomuma: mycim-
MaHHUMa, IPAaBOCIaBIIIMA, IPOTECTAHTHMA?

I'ne rox na ce nmojaBum, y beorpaay, HoBom Cany, I1oxkxapes-
ny, Jaroguau, Kparyjesity, 6wio rae y Cpbuju, 3a10BoJbaH
caM Kako Me mpuMajy. Ha mo3uB mpujarespa KOju je YMHUO
MeBJIy/I 3a Kyhy, mporiuie roauHe nocetuo cam Kocoscky Mu-
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tTpoBully. OH OJJINYHO TrOBOpU aJIOAHCKU je3UK, a U Moje je
3Hame JI0OBOJHHO 3a CIIOpa3yMeBambe, I1a CMO IOCETUJIH IHja-
Iy Y IIUIITapCKOM Jiesy. JeaH o] IpojiaBalia-cTapoce/iesiana
UTao ra je ko cam ja. JJobmo je oAroBop za cam Iejx, ga
IIOTUYEM U3 TeKHje mmejxa Puse, 1a Mu je oTarn 6O IMO3HATH
Bbaba Mycrada, Hypujun cun u3 umyhHe TproBauke mopo/iu-
1le, 1a MU je pohak Mcmawt, jeaH of HajlieleHUjUX Tpajic-
kux 6epOeprHa TOT BpeMeHA U Tako Jlajbe. MeHe mpaTu J10-
Oap rJ1ac cTapujux MOKOJIEHA...

W y pomckuM MaxajaMma OuI0 je paHuje MHOTO Jierno. CToOuHu
Tpr OMO je o/iBajkaZia CHPOMAIITHO HAceJbe, aJld CY y HeMy
JKMBEJIU TIOIITEHH, OJIAaHU W BPEJHHU JbY/IH, CIPEMHH YBEK J1a
IIOMOTHY jeiaH JApyroMe. YeCTHUTOCT, TyXOBHOCT U IIPHjaTe b-
CTBO OJIIMKOBAJIU Cy Te JbY/Ie, a Tora BUIlle HeMa JlaHac. Miia-
A JbYyJIN Cy ca cOOOM JIOHEJIM 3aBHCT, KOja paHUje HUKAJA
HHje 1ocTojana. Jlobap cu JIOK YMHUII JAPYTUM JbYAUMa, a
IocJIe Tora HUKO Te BUllle He dpepMma...

Hwucam mmao mpobJsiema ca mpuIiaHUIIIMa JIPYyTUx Bepa. Bo-
JIM, IEHUM | TOIITYjeM CBAKOT Pa3yMHOT U YECTUTOT YOBe-
Ka KOju TpHIlasia HeKoj Bepu. 3amTo? 3aro 1mrTo bor mma
CTOTHUHY UMEHA, a YBeK je jemaH. [IpaBu BepHUK HUKAJ] Hehe
JIoIIe /]a ce MOHAIIA... A TAYHO je Ja Cy JaHac IojayaHe TeH-
3uje nu3Mel)y mpaBocJiaBara U MycJnMaHa, BUIIIE HETO paHU-
je. Menu je Moj IIejX oCTaBHO Y aMaHeT cjie/iehy pedeHuIry:
S1ITa cu 4yo — HUCH YyO, IIITa CU BHUJIEO — HUIITA HUCH BU-
Jleo, IIITa je Ko pexkao — He 3Ham“. OH je ocehao na he mohu
0Baj 3emMaH, OBO BpeMeE.

Ja su mocehyjere u npyre rexuje?

Panmje cy Texuje mocrojane camo y hHakosunu, [Ipuspeny,
Kocosckoj Mutposuiu u Ilehu. buna je Texkuja u y Opaxos-
1y, kao u y Makenonuju. Y Cromsby cy OWIN MO3HATH IIIEjX
Pama u mejx Illaban. ITocehuBao cam obpesie 1 APyrux Tapu-
KaTCKHUX PeJIOBAa, IOMHUIA0 CaM BaM HX MaJIOIpe, U IOIITO-
Bao CBa HUXOBA MPaBUJIA...
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Bamra mopoauIia je ogyBek 0uJia MycJIMMaHCKa?
Ja, mama mopopuria je ca KocoBa u 1962. royimiHe siomiia je y
Hu.

IIITa cTe mo oOpa3oBamy?

MMaMm 3aBpIIIeHHX IIE€T paspe/ia OCHOBHE IIIKOJIE. 3aTUM Ce
JIeCHO Taj Tpesia3ak Ko 0uyxa, ja caM MOpao /ia IOYHEM Ja
paauM MU TaKO Ce€ u3JpKaBaM, CB€ JOK HUCMO JOIIIA Y Hum.
OH/ia caM OTHINIA0 Y apMHU]y, a MOCJIe TOTa 3al0CIU0 CaM Ce Y
~Hurekcy“. Hucam crekao HUKaKBe MHTEpPHE KBaJTMUKAIIU-
je, paJino caM y MaramuHy rotoBe pobe cBe 710 IeH3Hje, 3aX-
Babyjyhu HajBuie Biactu IlerpoBuhy, cagarnmem cekpera-
py omituHe I[pBeHU KPCT.

Kaxko Buaure apyre tekuje y Hunry, uma sim nx?
[Topen Moje, O/ HUIIKUX TeKHja IOCTOjU jOII CaMO OHa
Janera EMunuja. Tekuja Ha CTOYHOM TPTY je TEKHja MOT OIia
U ja caM je IpeceIno OBJle, HAKOH HEroBe CMPTH M MOT
0CaMOCTaJberha Y 0BOj Kyhu.

A mITa je ca HQjHOBjUjOM TE€KHjOM, YHj€ CMO OTBapa-
e U npousBolheme mejxa booana Amauha caumaan
KaMepOM HeJaBHO?

[Torsiesajre, ozie ce y MeljyBpemeHy onurpasia jeJiHa Tpare-
Jidja, 9yJid cTe 3a HecpehHy morubwujy asojuile Poma y Beo-
rpaj Majd. JeJJaH o7 CMPTHO CTPaJajiuX je U HeroB CTPHII.
Ja caM ce HaKOH TOra IOBYKA0 M3 CBAKOJHEBHOT OIIITEHA,
jep ybura je u3 pefioBa merose ¢paMuiInje 1 TEIIKO je mpehu
IIPEKo Tora.

A mTa je ca rekujom pudaujckor peaa Ocmana Asu-
manoBuha?

Kako ma Bam KakeM, u Tamo He uaeM. OH je YOBeK Hapylie-
HOT 3/IpaBJba, a U ’KEHa ra je HalycTuIa 1 mpeyaaia ce. Oc-
Tao je caM, pa3zboJieo ce ¥ TOTOBO Jia ra He Bul)am, a Tpeba j1a
ra oouhem. /la 3HaTe, OH MMOTHYE O] HAC, O/ MOT OIlla, aJIH je
KacHHje OTUIIA0 KOJ Iejx J[aHeToBOT o11a, Iejxa Xaiwia, u
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taMo je yHanpeleH... Ta Tekuja Huje y QyHKIUjU. Ad, O CBe-
My Tome Buiie he Bam pehu miejx /lane.

Jomr Hemrro. ITo mpaBuity, miejx Tpeba fja ©Ma JiBe TUTYJIE, Jja
rMa u3bop zBa TapukaTta. 36or yera? Ha mpumep, nohe kox
MeHe MYIIKapall U U3Pa3y KeJby /]a TIOCTaHe JEPBUII Kau-
pujckor pena. Ay, Beh HeroBy KeHy He MOTY /a YIYUHHUM
MIPUNAHUIIOM KaJIMPHjCKOT peZia, 3aTo IITO OH, MaKo y Opa-
Ky ca TOM JKEHOM, YJIACKOM y jellaH TapUKATCKU PeJ CTyma
ZIOJIATHO My OPATCKO-CECTPUHCKH OJTHOC Ca EbOM. 3aTO ja by
MPUKJby4YyjeM OefieBujckoM, pydaujckoM, CHHAHUjCKOM, Xa-
JIBETH]CKOM WJIM HEKOM /JIpyTOM pezly. Ja caMm HeMaM Taj Apy-
ru u360p u Tpebaso je a TO OAABHO YPa/UM, ajIH, €TO, Of
JlaHac 10 CyTpa, a ¥ 300T HelocTojama nocebHe 3aMHTEPECO-
BaHocTu Mely BepHunuma... Mopahy aa Taj uz6op y4uHuM,
pajiy COIICTBEHE CAaBECTH.

Jla iz BaM J0J1a3e JbyAU U Tpaxke momoh?

Ia, monase, asim camo 3a 106po. Ha mpumep, 1a He Oyze cBa-
he y xkyhu, na ce ykyhanu meljyco6Ho mortyjy, Aa Oy/ie Buiie
cJI0Te, JIa Ce MY’K M JKeHa BOJIe, CHaja M CBEKPBA U TaKO JlaJbe.
CBakoM yYMHUM U He TJiesiaM 71a jia je Pom mim Cpoun. Ca-
IIITa caM WMao IPWIHKE Jla BUAUM, aJli CE YBEK TPYAUM Ja
rnmoMorHeM... Jlosiaze sbyau u 360r 6osiectu. EBo, HeZTaBHO cy
MH JIOHEJIX JeJHOT JIeUuKa, HhUX YeTBOPHUIlA Cy Ta HOCHJIM Ha
pyKama, aJii caM My IIoMorao. AJid, a 3HaTe, TO HUje Y Moje
HUMe, TO je y3 BUXOBY momoh (ITokasyje pykoMm IpemMa CJIuKa-
Ma MCJIAMCKHX CBETHUTEhA), ja CAM HHIITA HE 3HAUUM M HUIII-
Ta HE MOTY.

Jda g1 cre uyJam 3a POMCKO KYJTHO MECTO, MOPeE
IIBeTHe mujane u TBphase, 30Be ce 3ajae bana?
Jenan wHam Pom je Ty xTeo /a 3uj1a HATKPUBEH BEPCKU 00je-
KaT, 71a oYU UMajy T7e /1a ohy, MOKJIOHE ce, 3amnaje cBehy u
Zapyjy MeCTo, ajli My HUCY JI03BOJIMJIH, IIPETIIOCTaB/baM 3a-
TO IIITO CE€ PAJIX O MIPOCTOPY IO/T 3AIIITUTOM JIP3KaBe.
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A 1a i cTe YyJIH 3a cTape TeKHje U3 TYPCKOT BpeMe-
Ha, Ha mpuMep Ha CTOYHOM TPry M y pa3sHHUM JeJI0-
BHUMAa Irpaja, Koje cy ce caja u3ryoujie, aju HEKH: Jby-
Y IAMTE HbUXOBO MOCTOjarhe y MPOILIOCTU?

Jla, ayo cam 3a TO ¥ 4yHO OM OMJIO /1a UX HeMa TOCJIe TIeT 1
II0 BEKOBA TYPCKOT OIICTajamkha Ha 0BOM Iipoctopy. I1a, TBpha-
Ba WX je OmJIa MyHa, HajMakhe TPU-UYeTHPHU TypbeTa cy Ouia y
yHyTpaumoctu rpaljeune! OHaj HaTKpUBEeHH o0Ojekar y Ja-
TOJINH MaJTH, IIOpeJI KacapHe, Takolje je 610 Typcko TypbOe.

Kaksa je Baiia nportosa, aa i he gohu go mmpema
TApUKAaTCKUX peJAoBa M HAcCTajarkba HOBHUX TEKHja U
npeMa ceBepy 3eM/be?

3HaM 3a HajMame jeaHor mejxa y CyboTuiy U 3a HajMame
niBe Tekuje... Moja Te3a, KOjy 4eCcTo IOMUEM Y pa3roBOpy ca
npujaTesbuMa, jecte cieneha: a je KocoBo ocrano y okBUpy
Cpbwuje, oxuBeJI0 OM MHTEPECOBAaIbe 3a JEPBUIIKE PEJIOBE.
Jep, n3Bop Tapukara 6miau cy y npomuioctu ‘bakosura, ITpu-
3peH, [Teh, MuTtpoBuiia, OpaxoBail. Y MUDHO BpeMe, Jby/IU CY
IyTOBAJIM ¥ OWJIN Y CUTYaIlUjH /Ia Ce Ha BUIIIE MeCTa YII03HAjy
ca CYIITHHOM JIEPBUIIKHUX YUYe€Ha. A JIEPBUIIH jaCHO YII030-
paBajy mrra 3Ha4u O6uTH 00ap, a IITa JIOII, KO je yOuIia, a Ko
nobap yoek. OHHU MMO3UBajy HA MUP, CJIOTY, MOIITEH KUBOT,
mup Mely sbyauma. Cajia je Taj MpoTOK HJieja 3ayCcTaB/beH.

A MuCIHTE JIU Ja CMeTa jeIUHCTBY POMCKOTI Hapozja
TO IITO ce jexHu PoMu aexiapuiry Kao MyCJIMMAaHH,
APYTH Kao MpaBocjIaBId, Tpehu kao kaTosaunu a uyer-
BPTHU CBe BHIIE Ipejia3e y Majie BepPCKe 3ajeaHulle
IPOTECTAHTCKOT MpeA3HaKa?

Ja 6ux BOJIEO /1a ce CBAKO OIIPEZEIN 32 HEKHU BEPCKH IIPABAIL.
Jep, HUjeHA Bepa He IMpOIArHWpa JIOIIE MOHAIIAKE, /1a TH
Kpajen, youjam win Oyzern jiom. CBEIITEHUIIM CBUX Bepa
MMO3WBAjy Ha YJbYJHOCT, MEJAHTHOCT, YHCTONY, MCKPEHOCT,
IOIIITEEHE U OIAHOCT, TO je FbUXOB IO3UB...

Wmak, MopaMm /ia BaM IIpU3HaM /Ia MU Ce YOIIIITe He cBul)ajy
OBU JEXOBUHU CBEIOIU. AZIBEHTHUCTH Cy 6OJBH.
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A na Ju cTe UyJH 3a MeHTeKocraane? Beauku 0poj
Poma M mpucTyna, 1 OHH KOjH Cy IPaBOCJIaBIH U
OHH KOj¥ Cy MyCJIMMAaHMU.

Ia, uma ux y JleckoBiy. C TUM J1a 10 cajila HUCaM OUO y TIpH-
JIUIIM 71a 9yjeM IIITa ¥ KaKO MPOTIOBE/IAjy Y CBOM yUemy, IITa
ce CMe a ImTa He cMe... Pazsor 300T uera Koj HUX Ipejase
MycauMaHu Pomu je Taj mto HeEMajy r7e Ha Apyro Mecto. Jla
MMajy Y CBOM OKDPY?KEHY IIaMUjy U CBOT XOIIy, OHH OH TaMo
HajIIpe OTUIIUINA. A MaJIO Cy UX U IIEHTEKOCTAIIH ITPEeBaPHIU
dunaHcujama. Jbysiu cy TaMO MPUJINYHO CUPOMAIITHH U CBa-
Ka moMoh uM je mobpozoinuia. A kajg Beh nmpume momoh jen-
HOM, JIPYTH ¥ Tpehu IyT, IocJIe je cBe MHOTO Jiakiie. I[TpaBo-
CJIaBHH UM, ca JIpyTre CTpaHe, HUIITA He HyJe, OHU OpHHY ca-
MO O CBOM IIeIly U YBEK T'OBOpe KaKO HeMajy. AMepHuKaHIU
3aTo /1ajy ¥ TOJIaKO 0CBajajy Taj TEPEH.

He 3Hamo kosmko BaMm je mo3HaTo, ayiu JepBUIIKA
penoBu GeJsiexke 3HaTaH nopacrt y bocau u Xepunero-
BUHU. YIVIABHOM UM C€ NMPHUAPYKYjY MJIAH U IIKOJIO-
BaHU JbYJAHU, YaK U HEKH BPJIO YIVIEJHU IOjeTUHIIN,
KaKo je, MHaYe, BPJIO YeCTO OMBAJIO M Y MMPOILIOCTH.
IIITa mucaure, kajx 6u ce HA OBOM HAIllEM TEPEHY He-
IITO TAKO CJAUYHO JECIJIO — Ja MJIaJ, OOpa3oBaH U
IIKOJIOBAH CBET IIOYHE /a NMPHUCTyIa AepBUIINMA —
Z1a I O TO MPUIIOMOIJIO IIO00/bIIAKGY CTAbA I€PBH-
IIKNX peaoBa?

CurypaH caMm J1a kajia Ou ce MPOUIUPUO YTUIIA] JE€PBUIIKUX
penoBa, oHzia 6W TH HOBU IOjEAUHITA MOPAJIH JIa C€ TOJIBPT-
Hy jaCHUM U IIpEeNU3HUM mpaBuinMa Bepe. /[aj boxe, na onu
MKJBUBO CJIYIIAjy MPOIIOBEAU CBOT IIejXa, a Heka ce OaBe
Hajpa3JInyuTUjuM npodecujama.
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Ako cmo (Bophesuh, 2007v), criopeaHo ce 3aHUMAjy-
hu ucnamowm, no3Bosirn cebu /1a MpeKopaBaMo Hallle BPCHE
HCJIaMOJIOTE IIITO HAC WCI[PIHUje He YIIO3HAjy ca CBAKOJIHEB-
HUM uciamoM Ha Ty CpOwuje,! yera je Jlapko Tanackosuh,
jenaH o KpUTUKOBAHUX, U PaHUje OMO CBECTaH,2 OH/IA je OC-
HOBHU pe€Ji /la U CaMU TOMe MaJIKWIle MPUIOMOTrHeMO. OKy-
nupajyhu ce pOMOJIOIIKMM TeMaMa, Y HEKOJIUKO CMO HaBpa-
Ta MCKYCTBEHO M3y4aBaJii “HCJIaM cajia u oBze” Mehy cpii-
ckuMm MyciauMmaHckuM Pomuma (Bopheeuh u Tomoposuh,
1999; Dordevié, 2001; Pordevi¢ i Todorovié, 2001; Dordevié
1 Todorovié, 2002; Dordevié, 2003; Dordevié, 2005b; Todo-
rovi¢, 2005). I Tako cmo, kKpeHyBIIH 0J1 Tpo6aska, 1ma mpeKo
KyJIType CMPTH U KYJITHUX MeCTa, CTUIJIU U JI0 TEKHja, Tapu-
KaTa W IIejXoBa HUIIKUX PoMma, cBarma ap:kehu Ha mamern
obaBemTeme Iletka XprcroBa, 3HAaHOT OYrapCKOT €THOJIOTA,
0 TIpOoIlecy KOjH Ce OBHX TOJIMHA YOpP3aHO OJIBHja Y HHETOBO]
3€MJBbH, O “IUTAaHU3AIUjU TaMOIIBUX OPOjHUX TEKHjas, Kao
u 3anakame Pyxuie [[amaHocke, CKOIICKOT COIMOJIOTA pe-
juruje, fa je cee Buine Poma mycammana Mel)y makemoH-

1 “Bauy0, HajMarbe Ce 3HAjy U MCTpaxKyjy ‘domahu' ucaam u ucaamcko
cmanosHuwmeo — ox, Kocosa u T3B. IIpemnieBcke nonuHe, npeko CaHpaka
u Beorpana, mo Hosor Caza u Cy6oTuile — HaCympoT HOMPUINYHOT pahe-
a ‘ylaJbeHoT' UcjIaMa, OHOT y VpaHy u ABraHucTaHy Wwin Ha Apabujckom
moJstyocTpBy. ([IBa cy mcTpaskuBava ucjaama Hajuelrhe MPUCYTHA y HAMIOj
jaBHoctu: map apko TanackoBuh, mpodecop Pusosomkor dakysrrera, u
1p Mupossy6 Jeptih, npodecop akyarera HOTUTUIKUX HayKa y Beorpa-
ny. O60juru ymyhyjeMo kosierujaaHy 3aMepKy: HUCY HAC YIIO3HAJIU €A eM-
MUPHjCKUM HCJIaMOM Ha OBJaleM mpocropy.) (hophesuh, 2007v:17).”

2 O uemy Hac usBemTaBa Jbupana Yosmh (1995:10): “YmpaBo uspedeHa
koHcraranuja (Jlapka TanackoBrha — mpumMeziba ayTopa) 7ia je ped o ucjiamy
cazia ¥ oBJie 00aBe3yje HaC HA HOBE MCTPA’KMBAUKe IOIyXBaTe HA IIyTY IITO
GoJber YIIO3HABaka U pa3yMeBama aKTUBHOCTH JIEPBUIIKUX PelOBa HAa Ha-
IIeM TJIy Kako 6UCMO 00JEKTHBHO carjie/iajid ’bUXOBY CHATY U yTUIA].”

3 Caomreno y simuaoM pasrosopy M. B. Bophesuhy y Coduju, okrobpa
2006.
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CKHUM JlepBUININMA.4 MIMa HaroBeIraja /1a MHOTa JEMKa — O]
Huma u JleckoBua, 1o Bpama u IlpemeBa — nomyTt oHe U3
JIMBHE U CTape HUIIUIMjCKE POMCKe IlecMe, “xohe /1a 6e:xu Mma-
JKO cBe 10 Tekuje”. 3a MOTBP/ly TOTa HYXKHO je 3aceOHO HC-
TPa>KUBabe.

4 IIpenero y paszroeopy ca /1. B. Hophesuhem u /. Togoposrhem y Ckoruby,
(debpyapa 2007.
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3Hamo 71a cte myro mejx. Tauno oTkaza’?

Ko Bac je mpomoBucao y mejxa?

Kaxko ce 30Be Bam rapTukar?

Jla sz je Bamr Tapukat usaH HeKe 3aje[HUIlE JePBU-
IIIKUX pefioBa’?

KakaB osHOC mMare ca MciamMCKOM 3ajeHUIIOM, C
epenau Jycybcmaxuhem, 6Georpajickum MydTHjOM,
wim ¢ Myamepom 3ykopanhem?

3aI1To je TakaB OTHOC?

Kostnko nMmate “BepHUKA”, Tj. AKTUBHUX YJIAHOBA?
Wmate jiu moMohHuKe?

Tekwuja je y npuBaTHOj Kyhu Win He?

. PeoBHO unHUTE 3UKP?

. Y uemy ce jor cactoje Bamm o6pegu?

. Koju je rimaBHm 06pes u kaza ce mmaga?

. [la 11 cy aKTUBHU WIAHOBH y TeKUju camo Pomu wiun

uMare u Apyre MycJanuMaHe?

Koja je crapocHa cTpyKTypa JAepBHUIIA U OHUX KOjH
PEeZOBHO J10/1a3€ y TEKUJy: CTapH, CPEAbaIlH, MIau?
Kaxko cre mpumsbenu mel)y apyrum Pomuma: mycimma-
HUMa, IPABOCJIaBLIMA, IPOTECTaHTUMA?
Jla 1u mocehyjete u ipyre Tekuje?

[ITa cTe paHuje 6wy, a mITa cTe caza?

Bamra mopoamna je ofyBek 6msa MycIMaHcKa?

[IITa cre 1o o6pazoBamwy?

Kaxko BunuTe nipyre Tekuje y Hurry, nma u ux?
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PREFACE

From the early nineties of the twentieth century diffe-
rent ethno cultural groups all over the Balkan Peninsula gai-
ned the interest of scholars. Mostly kept in silence during the
socialist times the culture of different minority groups beca-
me an object of research projects historians, sociologists, eth-
nologists and scholars belonging to other scientific discipli-
nes. Despite the fact that the West still looks at the Balkans
and especially at the former socialist countries as a monolith
block, the situation varies from one country to another not
only in terms of culture and policies, but in terms of the de-
velopment of sciences and the level of created knowledge. It
is undisputable that each branch of science in each country
has developed its own school and reached different levels of
knowledge and understanding of its own historical and cultu-
ral heritage. It is clear now that the high-quality modern kno-
wledge can be produced only if the efforts of humanitarian
researchers are joined. It is obvious that to study and under-
stand the Balkans, the frontiers have to be surmounted and
academicians from different countries have to work together.

Such an introduction was necessary to emphasize the
importance of Dragoljub B. Djordjevi¢ and Dragan Todoro-
vi¢’s book JEMKA HAS RISEN. Published in Serbian and En-
glish it represents a step to overcome the language barrier
and to open a wide dialogue among the scholars interested in
understanding the Balkans in very many respects. This book
consists of three extended interviews with Muharem Ljatifi,
Roma sheik of the Kadiri order, with Slobodan Emini, Roma
sheik of the Rifa’iyyah order and with Demiri Toska, Roma
sheik of the Kadiri order in NiS. Thus, the collection serves as
a primary source of empirical data and can be used by a wide
range of scholars for further analyses. In addition, the pictu-
res taken by the authors during the interviews supplement
authentic visual information and as a result we have a source
of great merit. This is very important because of the increasi-
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ng interest in the second half of 20t century in the problems
related to the world of Islam. In particular it is very importa-
nt to monitor and analyze the new emerging process of inten-
sive reactivation and reinvigoration of Sufi orders and the
drawing of new converts and acolytes into the milieu of mys-
tical Islam (Zhelyazkova 2001: 327).

The studies of Heterodox Islamic Orders on the Bal-
kans have grown in number in the last two decades. Histori-
ans very well know that the specifics in rituals, beliefs and
eve-ryday practices have made them close to local Balkan po-
pulations and facilitated conversion of Christians to Islam. It
is important to mention that Romany people all over the wo-
rld are characterized by a high degree of selective adaptation
to the main ideas or individual elements of the religious life
of the surrounding population. Their flexibility regarding re-
ligious matters, as well as a certain level of isolation from the
rest of population — which as a rule was due to their former
nomadic way of life — have kept them distant from or even
out of reach of the official religious institutions and authoriti-
es. Scholars from different disciplines have collected nume-
rous evidences of Roma religious activities and we can regis-
ter a high level of capability in finding their befitting place
not only at the margins of religious institutions.

The connection of Balkan Roma with Heterodox Mus-
lim orders can be traced via the name giving system. As early
as the sixteenth century we read the names of several Ro-
many men named Dervish (Marushiakova and Popov 2000:
34, 53). Because of the lack of data and a relatively early
stage of the research of this specific topic we can not trace
clearly enough the spread of Heterodox Islam between
Romany people on the Balkans. An evidence that the case in
Ni$ is not isolated or an exception but probably a sign of a
firm culture product we can find in the research of Trajko
Petrovski in Skopje, Macedonia (Petrovski 2003: 129) and
Margarita Karamihova in Plovdiv, Bulgaria (Karamihova
2002). What seams common in the case of Skopje and Plov-
div is the way of education of (self)pronounced Roma dervi-
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shes. Their (auto)education is shaped mostly by local folklo-
re, partial knowledge of oral Islamic tradition, participatory
observations, media influences and personal imagination.
The research has shown that they stay mostly in the field of
“Invented traditions” (Hobsbawm 1983: 1f) rather than in the
high Sufi tradition of mysticism. The case of three Roma she-
iks of the Kadiri order and of the Rifa’iyyah order in Nis leads
us to seemingly different situations. The sheiks show some
degree of specialized education, use specific terms and expla-
in rituals close to what we know as Kadiri and Rifa’iyyah pra-
ctices.

The Sunni Sufi brotherhoods (tarikat) such as the Ri-
fai (Rifa'iyya) and Kadiri (Qadiriyya) engage in a collective
musical dhikr that was the principal Ottoman dervish cere-
mony. In the true spirit of dhikr (recollection of God), divine
names and expression of tawhid (oneness? of God with all
existence) are repeated with a variety of motions and hymns
(ilahi), songs of mystical love (gazel) and mersiye (sung poe-
ms commemorating the martyrdom of the imam Husayn at
Karbala"). This form of worship meditation in line or circular
formation is incomplete without recitation of passages from
the Koran (Markoff 1995). The Rifa'i order has always stre-
ssed the importance of an ascetic life style. Poverty, abstinen-
ce and self-mortification are central virtues. The Rifa'i dhikr
involves extreme actions. These actions were not defined by
Ahmed ar-Rifa'iyya himself, but seems to have been introdu-
ced to the order in the times following the Mongol invasion
(13t century). The extreme actions were reported to involve
dangerous acts like eating glass, being touched by hot irons,
piercing the body with sharp objects and swallowing swords.
In the interviews of the sheiks the piercing during the cere-
mony has been described as a cultural fact in dynamics. This
practice which serves as marker of identification for followe-
rs of those orders ia presented as in a process of being aban-
doned.
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This poses a multitude of questions related to prese-
nt-day processes within Muslim societies in Serbia and on
the Balkans as general which have to be researched.

All shrines can be viewed as symbols of the local gro-
up religious identity with a clear-cut trend of extension, spa-
tially, as well as ideologically, of its model influence. This co-
uld suggest that it would offer its own set of practices, which
should reaffirm the respective local and general (religious)
model. But the religious entrepreneurs of the shrines silently
struggling between themselves (looks like personal oppositi-
on) are stimulating the eclectic of beliefs and practices in a
situation of the religiosity boom. As a result of the continued
operation of the secularization, assisted by the aggressively
atheistic policy of totalitarianism, the frontiers of the “true”
official religious practice have eroded which, as a rule, in the
post-totalitarian period on the Balkans presented variants
among all the religious groups.

What seem a paradox is, in fact, an important cultural
specificity of the most part of the Balkan area where the ritu-
al freedom seems to be part of an implicit knowledge of how
to preserve the delicate equilibrium of relationships of good
neighborhood between people belonging to different religi-
ous, ethnic and social groups, which is particularly important
in the critical period of the post-communist transition. I have
referred to this ritual freedom as an “active” tolerance, setti-
ng it apart from the idea of the competitive nature, by all me-
ans, of the joint worship of the holy places, commented by R.
Hayden as “passive” tolerance (Hayden 2002). In the intervi-
ews we can find evidences of active tolerance despite the seri-
es of crisis (even war) in this part of the world. The tradition
of komshuluk (friendly co-existence) demonstrates its still
powerful capacity.

In the same time the interviews show the first seeds
of new developing process of Islamic unification in Serbia
and this is very important to be monitored and analyzed.

Here were just touched a small part of important que-
stions which JEMKA HAS RISEN brings up. To study in real
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time the important processes in our societies is a privilege of
sociologists and ethnologists. It will be important contributi-
on to the European regions of knowledge if Dragoljub B. Djo-
rdjevi¢c and Dragan Todorovi¢ will continue collection and
publication of empirical data concerning Romany people and
Heterodox Islam.
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JEMKA HAS RISEN, MOTHER...
SHE WANTS TO RUN AWAY, MOTHER,
ALL THE WAY TO THE TEKKIA

»The texts are very important si-
nce they represent Islam in our
country, the Islam that has mana-
ged to persist in a community that
has neither looked nor looks at it
favorably. In addition, the talk
about dervishes brings us closer
to the idea of Islam layering and
about mutual relations among di-
fferent Islam currents.”

Zorica Kuburi¢ (2007)

Unlike Darko Tanaskovi¢, Miroljub Jefti¢ and Milan
Vukomanovi¢, rare Serbian Islamologists, many a sociologist
of religion were surprised to see our factual material dealing
with tekkias, tarikats and sheiks of Nis Romas that was repo-
rted for the first time, with the same title, as a paper in Eng-
lish, at the 14t YSSSR Conference with international partici-
pation Islam at the Balkans in the Past, Present and Future
(bordevi¢, Todorovi¢, and Mitrovi¢ 2007a). At the same con-
ference, along with the paper done by our colleague Vukoma-
novi¢ (2007:83—86), our report — and this is precisely how it
should be regarded regarding its quantity and quality — cau-
sed a considerable attention and gave rise to an interesting
debate.

Dr Vukomanovi¢ — who has in the last few years been
committed to a wide and deep study of tekkias, tarikats and
sheiks in Belgrade and in Bosnia and Herzegovina — replied,
to a question posed by Prof. Dr Sergej Flere, most respected
Slovenian sociologist of religion who is experience-oriented,
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about whether this whole complex is a manifestation of po-
pular religiosity or an instance of the conventional one within
the official Islam community,* or if it is, still, classical religio-
sity and that the dervish orders have a blessing from the
Islam community as well as a certain degree of autonomy. He
also pointed out and stressed — keeping in mind the past and
the present of the dervishes in the Serbian capital city — our
research of the Roma dervishes, even if as a curiosity.2

Professor Tanaskovi¢ (2007:108), excellent connoiss-
eur of Suffism, referring to our research undertaking, also
points to the “other side of the medal” of the growth of Roma
tekkias and sheiks: “The Romas who used to live near the Ko-
sovo tekkias, who used to pass by them, glance at them, lear-
ned a few things about them or maybe even served there or
even got involved in dervish halka, are making use of this
distant connection with the tekkia; they, most often arbitrari-
ly, create their orders and perform the most rudimentary ri-
tuals. This is the phenomenon that must be, from the socio-
logical aspect, given respective importance, deserving to be
studied.”

All that was said then, therefore, encouraged us to tu-
rn into a book both the English and the Serbian versions, to
slightly refine the manuscript, expand the literature with a
few more references, and a few more photos and print it.

Another inspiration for making this book we have fo-
und in the manuscript written by Bosko Kovacevi¢ (2007)
entitled Faith and Comfort (Research of Religious Practice

1 “T would like a formal explanation: tekkias, dervishes, tarikats — what is
their status within the Islam Community, namely, is it a form of popular
religiosity or an organizational part or a form of association which is recog-
nized within the Islam Community (®sepe 2007:96)?”

2 “An additional importance is given to the information about the return of
another group of dervishes to Belgrade that I have come across while rea-
ding the paper done by our colleagues Pordevi¢ and Todorovic. They testi-
fy about the Roma dervishes in the Beograd mala in Ni$ as well as revival
of one branch of the dervish community of the Rifa’iyyah order in Kotez
that is, truly, still without a sheik (Bykomanosuh 20076:91).”
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in Subotica) that one of us has written an afterword for (Por-
devi¢ 2007a:129—49). It confirms our assumption that the te-
kkias would expand towards the north of Serbia, all the way
to what it used to be its largest village,3 meaning not exclusi-
vely in the southern regions.

In the meantime, we have found out three* more te-
kkias though previously only one was mentioned in the first
two interviews with the sheiks. Also, new tarikat® was disco-
vered and another interview® with the third sheik was made.
Likewise, we have filmed the main dervish ritual; the recor-
ded material takes more than two hours which makes it, be-
cause of this and regarding other materials, exclusive. It is
authentic. We have permission from the sheiks to put it on
the cd and add it to the book. (Some have warned us that the
publication of the recorded material can bring some damage
to Ni§ Roma tekkias themselves, and especially to their lea-
ders, since they may be “accused” of not performing the ritu-
als in accordance with the “true faithfulness” of respective
dervish orders.?)

3 Kovacevi¢ (2007:94) has recorded religious communities in the region
and found out that there exists a dervish tekkia of “Sinani” tarikat: “The te-
kkia was formed in 1999 when a great number of the Kosovo Romas fled to
Subotica... The dervish order has 91 members on the whole; of this number
22 members are in Subotica...”

4 All three are in Beograd mala: In Moravska Street there are one tekkia of
the Rifa'iyyah order and the Rifa'iyyah-Kadiri-Bedev'iyyah order, and in
Sarajevska Street there is a tekkia of the Kadiri order.

5 A newly-founded tekkia which encompasses the three dervish orders: Ri-
fa'iyyahs, Kadiris and Bedev'iyyah, with the newly-ordained sheik Boban
Amzic.

6 Interview with Toska Demiri, Roma sheik of the Kadiri order.

7 This has already been pointed out by D. Tanaskovi¢ (2007:108) regarding
the inscription on the banner/flag in one tekkia in Ni$ published in Porde-
vié, Todorovié and Mitrovi¢ (2007:101): “Here, for instance, look at the pa-
ge 101 in the Proceedings a photo of Roma sheik of the Kadiri Order Muha-
rem Ljatifi from NiS. He shows a flag with something important written on
it. However, all this is not authentic; neither linguistically nor sufi. Who
knows something about the Arab language will conclude that, regarding
the similarities of the shapes, the text from some other flag or levha has
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As sociologists — far from being experts on Islam —
have not attempted any theological explanation of what was
confided to us by the interviewed sheiks, let alone of what the
camera recorded as their ritual. Stopping at mere empirical
and site work, this part of our work we generously leave up to
the connoisseurs of the dervish branches.

Another, maybe decisive, stimulation has recently co-
me from Margarita Karamihova, well-known ethnologist,
who has been most scrupulously studying tekkias in Bulgaria
for many years and who has, except for one objection,8 prai-
sed our work: ,Dear colleagues, I had a chance to receive yes-
terday your amazing article "Tekkias, Tarikats and Sheiks of
Nis Romas' published in 'Islam at the Balkans in the Past, the
Present and the Future'. I am really pleased to read it becau-
se of my long-term occupation with contemporary processes
in Tekkes and Tyurbes in Bulgaria. It will be a great honor for
me to send to you my book on Osman Baba tekkesi, publi-
shed by Bulgarian Academy of Sciences in 2002. Please, wri-
te to me to regular postal address. Here you find attached my
recent publication on Roma issues, related to this Tekke, to
be published in Istanbul next month. I have only one remark
to your article. My observation does not allow me to write
about "Tziganisation' of tekkes and tyurbes. On the contra-
ry, as you will see in the article. Probably my dear colleague

been copied which is, by the way, grammatically incorrect. There is no ge-
nuine tasavufin it.”

8 Explanation of our statement (hophesuh 20076:94): “A real jewel for me
was the fact that I found while on a study visit to Sophia and while visiting
the Ethnographic Institute and the Museum of the Bulgarian Academy of
Sciences. In my talks with the young yet very much appreciated Bulgarian
ethnologist Petko Hristov I found out that his institute is on its way to
prepare a research project of a current process among Bulgarian Muslim
Romas, especially in the region with the Turkish majority. Therefore, the
Bulgarian ethnologists have noticed that the Bulgarian Turks are more se-
cularized and that they have neglected their tekkias as a form of religious
worship so that now the Romas are en mass taking over the tekkias from
the Turks, are more and more becoming sheiks and revitalizing some sort
of religious life around them.”

16



JEMKA HAS RISEN

Petko Hristov has mentioned to you the results from my pa-
rticular case study and it was somehow generalized (under-
lined by D. B. B i D. T). Yet, thank you once again for the gre-
at job you have done! Looking forward to our next communi-
cation, I remain“ (e-mail, January, 23, 2008).

Finally, maybe the reason for our daring to publish
the material, and regarding our wish to continue the work
that has made us well-known in the sociologist community,
is to get some praise for it: regarding small research medalli-
ons that are here metaphorically embodied in the figure of
Jemka, a young Gypsy, who wants “to run away, mother, all
the way to the tekkia,” as said in an old Roma song from the
region of Nis.

We would also like to thank Dr. M. Karamihova for
her support; she has really honored us with a fine and expert
preface.
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ROMA SHEIKS: THREE INTERVIEWS

Jemka Has Risen!

Jemka has risen, mother, early in the morning
Jemka has risen, mother, early in the morning
Early in the morning, mother, she cleans the yard
Early in the morning, mother, she cleans the yard

She cleans the yard, mother, she wants to run away

She cleans the yard, mother, she wants to run away

She wants to run away, mother, through the downtown
She wants to run away, mother, all the way to the tekkia

In the analysis done in a recent study (Pordevic,
2005a:193:212) dealing with the religious-confessional being
of the national minorities in Serbia and confirming absolute
supremacy of Sunna over Shiism in some of them, we wrote
that the elements of Shiite Islam can only be found in the de-
rvish orders mostly located in Kosovo and Metohija. When it
comes to the state of Serbia without this province, the inflow
of this branch of Islam goes through “Roma” tekkias, tarikats
and sheiks dispersed all over the territory from Nis to the far
South of Serbia “which” as we have carefully stated in those
days, “has to be determined more precisely.”

The religious-confessional being of the Romas is mu-
ch varied. In Serbia the greatest number is of Orthodox Ro-
mas followed by Muslims while it appears that very soon the
Protestants will exceed the Roma Roman Catholic in num-
ber. In Southeast Serbia, as well as in Ni$ as its center, com-
paring to the rest of the state, there are many Roma members
of Islam. More precisely, there are many Roma Muslims by
origin who, however, hardly remember that their elders were

t From the anthology entitled Traditional Roma Songs from the Region of
Nis$ (Mustafi¢, 1998).
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active members of the Islam community. Yet, there are such
Romas, indeed an minority, who have remained loyal to “the
tradition of their fathers and forefathers.” Among them are
dervishes who are, surely, the most interesting party from
the sociological perspective. That is why we here present a
documentary view of three Roma tekkias in NiS. One of them
is located in the settlement named Cattle Square and it belo-
ngs to the tarikat of the Kadiri headed by the sheik Muharem
Ljatifi; the other one is in the city district known as Beograd
mala and it gathers together dervishes from the order of Ri-
fa’iyyah headed by the sheik Slobodan Emini; the third, like
the first one, belongs to the tarikat of the Kadiri, headed by
the sheik Toska Demiri, and is located in the city district
known as Beograd mala.
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Roma Sheik of the Rifa’iyyah Order
Slobodan Emini?

A great number of people of Nis, Non-Romas as well
as Romas themselves, living in the Beograd mala, on
Cattle Square or in the Red Star city district do not
know anything about tekkias or dervishes in their nei-
ghborhood, do they? Or, have they only heard of you?
That’s true. There are people who no nothing about our exis-
tence. We are in Ovcepoljska Street number 30 in Nis. We
are having, on March 21, one of our holidays which is named
Sultan-i Nevruz, birthday of Hazreti Ali. We, dervishes, cele-
brate it solemnly. On that day we perform a ceremony entit-
led “The Death of the Dervish.” Guests are all those who want
to come, the local people, as well as all others who wish to do
so. Look, together with us is a sheik from the Prizren tekkia,
Sadik Arapi, a Turk by origin; he has been my guest for seve-
ral days. He is 64 and speaks several foreign languages; in
addition to Albanian and Turkish, also German, Roma... And
my late father Halil Emini is also from Kosovska Mitrovica.
In Kosovo there are many more tekkias. The best known is
the one in Prizren but there are also many in Pakovica, Koso-
vska Mitrovica, Orahovac.

Are you a sheik, too?

Yes, I am a sheik. Since 1997. As I have told you, my family
originally comes from Kosovska Mitrovica. My father’s sheik
was Baba Saban. He died some time in the sixties in the past
century while the new sheik of my father became Sadik Ara-
pi, present here. I was promoted to a sheik by my father who
was just a dervish but in the presence of another three she-
iks, one of them being Sadik Arapi before whom I had previo-
usly passed all the exams.

1 Interview took place on February 1 2007 in the Rifa'iyyah tekkia in Nis,
located in the Beograd mala city district.
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Are there different dervish orders?

Yes, there are the Rifa’iyyah and the Kadiri orders. I am a
priest of both the orders. More exactly, I have become a sheik
in the order of Rifa’iyyah while as a dervish I was in the order
of Kadiri. My sheik was then the sheik Enver from Kosovska
Mitrovica. If I am in the position to, if I have the knowledge
and feel capable of, I can become a sheik of Rifa’iyyah, of Ka-
diri, of Hagia, of Nakshibendia, of Bedevia, of Halvetia, of Si-
nanya... there are 12 orders, all in all.

Could you be a sheik to the Bektashis, too?
Yes, I could.

Since we see no other premises, are we to assume
that this one is a tekkia?

Yes, this is a tekkia. This is our classroom in which we, dervi-
shes, carry out our rituals which are called evrad and sherid.
Every Friday evening, at six, we perform zhikr, a ritual for
glorifying the name of Alah. On Monday we completed a ten-
day fast known as Ashura and this week we have been cele-
brating, having guests.

Is your tekkia part of some wider Rifa’iyyah organi-
zation; do you have a statute, a list of members?

Yes, we are an organization. The Islam tarikat community in
Prizren still exists, established as early as in the former Yugo-
slavia. My father was there, took his exams, was with sheik
DzZemail Ali, guided by sheik Riza Bajrami. So, my father pa-
ssed his exam before the dervish-nakip, he is some sort of the
sheik deputy.

Is the Prizren tarikat community still publishing its
journal?

Yes, they are issuing their Bulletin, in Albanian and Turkish,
as far as I know. They used to do it in Serbian but they do not
do it any more. In Roma, either, they don’t publish it.
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You do your rituals in Roma language?

When we celebrate Mawlid, this is Mohammed’s birthday,
we pray in Roma; recently there has been the Qur’an publi-
shed in Roma, translated by Muharem Serbezovski; one local
friend of mine has got it as a gift.

Do you have any problems with the Islam Communi-
ty in Nis?

No, none whatsoever. I have been, till recently, Vice Preside-
nt of the Islam Community in the Ni§ mosque. The two of us
were khojas, imams and practiced sharia law. But I cannot
physically manage to be there any longer and to do tarikat
duties at the same time, to attend funerals, weddings, Mawli-
ds, and the like. More recently we have had here another dze-
mat (local office) so that other people are appointed to that
ofice while I have retired.

What kind of organization is in the tekkia?

I am now a sheik; before being promoted into a sheik, I was
shezade, sheik’s son. After my father’s death, I inherited him
here, in the tekkia. There are six brothers of us altogether
and only I am a sheik; all the others are shezade. In addition
to them, there are also flag-bearers, breadmakers, shoemake-
rs, sacrifice-givers, tea-makers; these are all dervishes who
have obtained their title and this even from the sheik perso-
nally. They are obliged to do concrete tasks in the tekkia, to
bear flags, prepare tea, etc. All of them, however, cannot co-
me up before the sheik in the tekkia unless adequately dre-
ssed, that is, unless they are dressed in the ajdarije or garb.
On the day when we are celebrating the Sultan-i Nevruz, we
make a big zhikr and use needles for piercing. The sheik
chooses in advance four dervishes who are to dance and pier-
ce them-selves with needles. On that day there is the main
rehearsal at which it is defined precisely how and where the
dervishes should pierce themselves. I must emphasize that,
without the sheik’s approval, the piercing ritual must not
start; when he gives a sign, then they start, to their own
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heart’s desire, to pi-erce different parts of their bodies. Like-
wise, piercing must not stop without the sheik’s order being
heard first. If some careless dervish wounds himself, then the
sheik makes a dova (a prayer) and stops bleeding. However,
this happens very rarely since on that day we feel especially
strong, we give the best of ourselves, on that day, we are tesli-
mi, that is, giving over ourselves to God. On that day there is
a lot of singing and all the nicest attributes of God are menti-
oned.

Who is allowed to attend the ritual?

Everyone can. Romas and Serbs can, Muslims can as well as
Orthodox and Roman Catholics, all who feel, on that day, the
will to attend it; everyone can watch it while respecting the
rules of behavior in the tekkia. I necessarily, on that day, cho-
ose special people who have to be at service to the guests; if
someone cannot be standing, he is provided with a chair to sit
down; if someone feels sick, he may leave and return again...

What did you say the date was?
That is, in Alah’s name, on March 21.

Can we come and take photos?
You are free to come, watch, take photos, record.

How many active members are there in the tekkia?
There are my own dervishes that I have myself promoted, se-
ven of them while many of them are also in Germany and
Italy. There are also older dervishes promoted by my father
while he was alive. Altogether, there are about 35-40 of us.
On celebrations, especially on Friday when we are giving zhi-
kr, there may be even more of us; I invite my neighbors, cou-
sins, friends... They are not dervishes nor are they in the tari-
kat but they attend prayers.

This is your house, isn’t it?
Yes.
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And you have turned it into a tekkia?

No, I haven’t. It goes like this: the tekkia has been at this pla-
ce for some time. First there used to be a shack here which
we turned into an earthen house (chatmara) and decorated
it and equipped it nicely. Yet, during one visit Sheik Riza Baj-
rami from Kosovska Mitrovica to the Mawlid in Ni§ we acco-
mpanied him. Very soon my brother called us to return home
immediately for he noticed a flame burning here.

Did someone set a fire?
No, it just happened, on its own.

Did you interpret it as some special sign?

No. Only after the fire did we tear down the remains and ere-
cted a new building, the way it looks today. In this we were
helped by all people, dervishes, cousins, friends, neighbors....

The dervishes who come to the tekkia are largely Ro-
mas? Do some other Muslims come?

People come because of different problems, different disea-
ses and family troubles. They bring a gift, they bring candles,
they bring a towel but they also pay. People give money but
there is no price set in advance; people give as much as they
are willing to give. I have photos of the people who came he-
re, to see me, for different reasons and who are thankful for
my helping them.

Do you give them anything?

We are dovadzije or praying people, people who pray to Al-
ah; we can cure with mere water. Only the day before yester-
day there was a woman doctor from Nis$ to see me, she is
thankful for the help she has received from my hands and
from Alah.

How old are your dervishes?

Well, my son is still small; I have two sons, of four and six ye-
ars of age. I have twelve-year old dervishes and those of 65 or
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maybe even 70. But mostly they are young people. I have
opened another tekkia, in the Belgrade settlement of Kotez,
in the neighborhood of the singer Dzej Ramadanovski. There
I have not prepared a sheik but there are dervishes who I ha-
ve produced. But, in Belgrade, there are other sheiks, these
are my friends and companions, older people.

Please, tell us, honestly, how are you received by ot-
her Romas who are not Muslims but, instead, let’s
say Orthodox, Adventists or Jehova’s Witness?

We have no problems with anyone; I am on friendly terms
with all of them. At one funeral I met one who is in the Ro-
man Catholic Church; I invited him to come to me, to the te-
kkia; I was with him on August 15 when the Ascension of the
Holy Mother of God is celebrated and when the Romas go to
their church on a mass scale. They call her Mary while we call
her Merjema, Mother of Jesus. We talked, we asked each ot-
her about our health, children and the like. I also met one
from St. Panteleimon’s Church; I was in his premises in the
Church. Neither with my neighbors do I have any problems.

So far as we know, there is another Roma tekkia in
Nis?

Yes, there is. They are Kadiri while we are Rifa’iyyah tekkia.
But this one is the oldest. My father was a dervish first, then
sheik, that is why our tekkia is the oldest. From our tekkia
there came many people who had completely mastered the
proper religious behavior, unlike from the others. I now have
a prepared dervish who is ready to talk with a sheik at any
moment.

It means there are more tekkias?

Yes. This one is the Rifa’iyyah one. But, from this tekkia of
ours another tekkia is produced, not far from here in Morav-
ska Street. The other tekkia is Kadiri and there is another
sheik there. He came after my father. His name is Muharem.
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Are you a competition to each other?

No. We are good to each other. He also has zhikr on Thurs-
days and Sundays; so we also go to him. His wife died and his
daughter got married in Montenegro so that he is over there
more than he is here. I think he has also established a tekkia
there.

Do you think he will receive us and talk to us?
This I do not know; that’s his good will; I do not object to it.
But if I meet him by chance, I will tell him to receive you.

You have always been a Muslim; you have come
from Kosovo?

I was born in Ni$ in 1976. My father came from the city of
Kosovska Mitrovica. We have been living in Ni§ for thirty
years. My father used to work in the Jastrebac Pump Factory;
he got retired and received his pensions. My mother is still
alive and she is an old sheikana. Sheik’s wife gives religious
instructions to women.

Do women have an access to the tekkia?

Yes, they do but they have to be properly dressed. And they
have the right to enter only at the time of the zhikr, that is,
prayer on Fridays.

So, the role of women is to teach other women?

Yes. My dervish’s wife is called dervishanka. She can be in
the tarikat. She can drink this sherbet (what we call the sher-
bet-giving of the dervish) and to enter the tarikat. That is
why every sheik must have two tarikats. Two or more. What
does it mean? If I have given sherbet to the dervish Rifa’iyy-
ah, then his wife, too, wants to become a dervishanka and to
drink the same sherbet; thus, they become brother and sister
and, in the future, they must not have relations like husband
and wife. That is why the educated sheik gives to the dervish
the Rifa’iyyah sherbet while to the dervishanka he gives the
Kadiri sherbet so that they could preserve their marriage.
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There are some who give the same sherbet to the husband
and wife.

Well, you have been here for so long; your father
opened up a tekkia long ago. Would you mind if so-
me other orders appeared around you?

No, it would be no problem. I don’t know how to explain this
to you but I am not obliged to give it to my child. Who deser-
ves, he will get it. I have a brother born in 1952. Older people
say, “Who is under a pear tree, he is the one who eats the
pear.” I have been with my father since my earliest child-
hood....

Well, we are more referring to some newcomers
from other places, those who would come to your
neighborhood now and decide to open up another
tekkia. You would not mind it?

Well, no, I do not mind it. Let him come from Skopje, from
Belgrade, let him come from where he wants to come, I ca-
nnot do anything about it. Let him buy a house here or an es-
tate, let him start setting up a tekkia; I am the first who will
come to help him and to aid him financially.

We see you have small children. When they start goi-
ng to school, you will make no problems?

God give us good health, my children will go to school regula-
rly. When they complete elementary school, I will have them
enrolled in the madrasah; if they want it, they will go to the
theological faculty, too. I would like best to enroll my child-
ren in the madrasah in the Sandzak. I have recently been,
that is two weeks ago, in Novi Pazar and sat with Mevlud Du-
di¢ in his office, this was a visit by the dzemat of NiS. These
were negotiations about the integration of the whole Islam
Community in Serbia in one single body and headed by one
single reis. I had tea with him; he gave me the Qur’an with
his own signature; they also gave us some other books.
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What do you think, who will be a new reis?

Well, let me see.... The new president of the Ni§ mosque is
my uncle and he attended the final negotiations early that
week. I have heard this is to be the elder son of Hamdija Ju-
sufspahi¢, Muhamed Jusufspahi¢, if they all agree. If not, then
the reis from Sarajevo will remain. He knows “how to play the
game,” while someone new will have to learn the rules first...

Is it familiar to you that in Nis$ there are remains of
an older tekkia? If you knew Nesa Arsic, keeper of
Zajda Badza who died in the meantime, he told us
that there used to be an older tekkia...

Here, let’s me tell you. There is another tekkia in Nis. They
are all active but not for something we are doing here. To
these tekkias you may go to pray for good health, for happi-
ness, to light up candles, to bring some gift and they are all
down there in the Jewish cemetery. It happened long ago;
people have heard that, well, something happened in those
places; people have been going to them for a long time but all
this is not by the rules; there are no sheiks there. Usually the
tekkias are in the houses; these places are very clean. I have
been there, I have visited them but they always need some-
one to care about them, to clean them, to aerate them... As
for some other older tekkias, I do not know.

Do you have a job?
I used to deal in trade, only occasionally. Now I have stopped
since I cannot make it to all places, to funerals, to dirges...

In a week, are there any developments in the tekkias
every single day?

I am every day in the tekkia, I constantly have duties to Alah.
Our sheik has given us the right to do our night ibadem, at
night, one or two hours after midnight, we do bowing or sa-
bah; we have five daily bowings or namaz. On Friday is zhi-
kr; every dervish must be properly dressed, must have done
his abdest or Muslim religious washing. If I am not here,
then every dervish is obliged to give selam, to come to this
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place where I am sitting now, to do his prayers and then to go
back to his place.

Are dervishes obliged to come to the tekkia every
day?

My house is open all day long. I may have guests and the gue-
sts may come any time they want. The dervish may come alo-
ne or with his wife but we do not have to go to the tekkia; we
can enter my house which is right here, next to it, to sit, to
socialize, to eat and talk... We know exactly how we behave
when we are friends and how we behave when we are in the
tekkia. In this room I am the elder for them and they do as I
tell them, what I tell them. They do not have to show up on
weekdays but on Fridays they have to turn up. With me, the
following is the order: if the dervish cannot appear, for some
reason, on a Friday evening, he is obliged to announce it and
ask permission from me since I, as a sheik, must know what
is going on with him. One more thing: when the dervishes co-
me to the tekkia, they must tell it to their family, wife or pa-
rents. Therefore, he is not going some place to drink alcohol,
to gamble while saying he has visited the tekkia. Also, the one
who decides to drink sherbet from me and become a dervish,
he is obliged to come with his wife so that she can, before the
camera and everyone else, allow him publicly to do so. If he
is under age, then his parents have to do it. Hence, one acce-
pts faith with his own will and with permission, not by coer-
cion.
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Roma Sheik of the Kadiri Order
Muharem Ljatifi?

We know you have been a sheik for quite some time; sin-
ce when exactly?

I have been a sheik since 1997. While attending the first class
of the elementary school I started going to the tekkia, long
ago, in 1972; in those days I had the status of muhib or disci-
ple. My teacher was Sheik Tafa Mustafa from Kosovska Mit-
rovica; later on I married his daughter. In 1986 I became a
dervish while I was promoted, in 1997, to sheik by Sheik Ri-
za Bajrami who was also from Kosovska Mitrovica. Previous-
ly I had passed an exam before Sheik Nakia Harasani from
bakovica. This tekkia has been since 1964 and it belongs to
the tarikat Kadiri order. Before that, there had been no dervi-
shes; it all started with sheik Riza Bajrami. He, together with
Tafa Mustafa, worked in the mosque of Nis; then this place
was sharia. Since in the mahala there were many old people
who, in time, found ever more difficult to go to the mosque,
they decided to open up, here, in the mahala, a tarikat shrine.

Is your tekkia a member of some community of der-
vish orders?

Yes, of the one in Kosovska Mitrovica. However, I seldom go
there; most often I am here where I have properly registered
the tekkia in the local community “Puka Dinié.” As you can
see, the tekkia is in the house whose owner I am, also, and
everything is registered with the city authorities. For a while
I thought I could find some other location for building a new
object but I realized it was too complicated so I gave it up.

What are the relations of your tekkia with the Islam
community?

t Conversation took place on April 14 2007 in the Kadiri tekkia of Nis, loca-
ted at Cattle Square.
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We have no problems; neither have we ever had any. We also
practice five namaz or bowings, we practice avdez, we can
freely sit with khodjas and talk to them. I personally know
the mufti of Belgrade Jusufspahi¢, while with the mufti of Sa-
ndZzak, Zukorli¢, I have no relations whatsoever. I actively pa-
rticipated in the activities of the mosque of Ni$ up to 1998
when my first wife died; after that, I withdrew.

Do you have any active members in the tekkia?

I had them till two years ago, about 50 people when most of
them moved away to Germany as asylum-seekers. I also have
a shrine in Belgrade with approximately sixty believers, as
well as in Podgorica with about 120 members. Here, however,
today I almost have no believers, especially since I remarried
again, three years ago, to a woman quite younger than me.

Do you have or prepare any assistant?

My son should be in future my deputy but he does not want
to get active yet, says he is still too young. I have some discip-
les who are yet to take an exam with me but for this the pre-
sence of some other sheiks from Mitrovica is needed. We do
not consume alcohol at all; we practice abdest and namaz; we
make ashram in the evening and in the morning and so on.

Do you regularly hold zhikr in the tekkia?

Yes, regularly, twice a week, on Thursdays and Sundays, bet-
ween five and seven in the afternoon. The second most impo-
rtant ritual is namaz with a lot of praying. The namaz is pre-
ceded by bowing; then we give Mawlid, followed by zhikru-
lah which usually lasts for three or three hours and a half.
Special zhikrulah we do on the month of Moharram, after
Kurban Bayrami, preceded by three-week fasting and pra-
ying; for ten days we are dressed in black and we cry. No mu-
sic, no television; only God’s word and talks about Prophet
Mohammed, Ali and other significant religious figures. When
these ten days of strict fasting and praying are over, we
usually buy a lamb and prepare a solemn dinner, invite gue-
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sts and celebrate. Another special zhikrulah is done on every
March, 21; the prayer is read and attended by as many people
as possible; and, together with other sheiks, depending on
how they feel, these people socialize for three or four hours.
For instance, this year, I had two guests from Skopje and Pa-
kovica; from Ni$, there came my wife’s brother and another
man, both of them sheiks, too. This exchange of visits happe-
ns between March 21 and 25 every year.

Are only Romas members of your tekkias in Nis, Bel-
grade and Podgorica? How old are they?

No, there are other Muslims here, most of all Albanians but
there are also Orthodox people, believe me. There are not
many Montenegro Muslims. The reason for this is that I
know many languages, in addition to Roma and Serbian, I
also speak Arabian, Turkish, Shiptarian and German. The
youngest members are 10 or 12 years old; the oldest are 60
and 7o.

How are you received by other Romas in this mahala,
no matter if they are Muslims or Orthodox? Are there
any Roma Protestants and how do they treat you?

I am very well received; after all, I have been living here for
as many as forty years. People come here; I go to their places.
To tell you something honestly, neither Orthodox nor Musli-
ms are the best of the believers, here, in my region. Let’s say,
true Muslims do not eat pork while here there are Romas
who do it. As far as I know, No Protestant Romas are there in
our mahala for the time being while personally I would not
mind their coming here.

Do you visit other tekkias, not only Kadiri?

I have been to the Halvetis, Bektashi, Rifa’iyyah, Sinanya and
some more; I have also attended churches; I go everywhere
where I feel people are good but where they are not, I do not
go. Till 1997 we had in our tekkia the possibility to pierce
ourselves. If, in piercing, blood appears, it means it is not ho-
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nest and the other way round. However, piercing is an honor
which has to be achieved; it is achieved only by those who
truly deserve it; it is usually organized in three or four years.
When we visit other tekkias, we inevitably ask to talk to the
elders since our order is the oldest and we have to be respec-
ted before all others even though they may be, considering
their age only, older than us.

What did you do before you became a sheik?

In the beginning I only adhered to the Muslim faith. I was
born in Gnjilane but I lived in Istok, in the vicinity of Pec.
When I came to Ni$ in 1968 to do my military service, I met
my first wife here and got married. I had previously kept a
tinsmith’s shop in Istok and together with my six brothers we
also kept a shop in Klina. We have always been Muslims as
long as we can remember. My ancestors were, nevertheless,
long-lived people: my grandfather lived till the age of 130
while my father till he was 122. Today I live only on the role
of sheik. People come to look for salvation or because they
expect some benefit; I relieve them of witchcraft, I make zija-
fet (special prayer) for the house. We also make zhikrulah in
a new house but only if the host wants it voluntarily. I used to
work for six years in Austria so that now I am considering the
possibility of submitting my requirement for pension since I
am getting close to sixty-five. As for schooling, I have only
two classes of elementary school but I do not see it as a great
shortcoming. For my professed honesty God has endowed
me with this power and this knowledge but I would like to
tell you that I had to, before taking my exam, learn seventy
and two thousand questions....

What are your relations with other tekkias in Nis?

With the tekkia of Dane Emini I have personally very good
relations; we greet each other when we meet in the street but
I do not enter his tekkia. The main reason for this is that they
pierce themselves every fifteen days and the zhikrulah they
make because of that it is not pleasing to us. They are not
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much liked by other Muslim leaders, either, since they some-
how put it that they are larger than God himself which is not
true; we are only servants of God. At large gatherings, they
pierce their children and make a spectacle of it which I do
not like and that is why we do not exchange visits with them,
except on great holidays though even then we first announce
our visit and ask there would be no other people to disturb
us. You know, even according to the Islam doctrine, it is a sin
for man to nakadi or disfigure himself so that our order does
not imply piercing at all; I say, maybe once a year or less than
that and even then only for those who have deserved it. I ha-
ve personally denied piercing to myself, but I do not prevent
others from doing it if they want it so. Here, you see, on the
walls there are lined-up all these needles for piercing but I do
not use them. In all this, hygiene is well taken care of but,
God forbids, something may happen, and in a second man
can die; all in all, this is a great risk.

How do you estimate your chances for enlarging
your membership here in Ni§?

To tell you truly, when I am here, I feel like a sick man. That
is why I more often in Podgorica where my daughter got ma-
rried; I have other believers there and care about their educa-
tion since they will put the blame on me if they are not fully
ready for the exams they will take tomorrow. Otherwise my
neighbors are good people; I have no problem with them but
they are simply not interested in joining some faith, entering
a church, or a mosque or this. They are unbelieving people;
they do as they can and they only come to me when somethi-
ng terrible happens to them so they ask for help but, most of-
ten, it is too late for any kind of help. My duty is to accept to
come, if they call me and not by force, to the funeral; I most
often go to poor people and I enable them to make their wish
come true even when they have no money to pay for it thou-
gh my wife’s brother Toska Demiri, for instance, has a fee set
in advance for his services, charging hundred euros or more
for a prayer. In Nis there are four tekkias but none of them is,
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except for mine, registered. The second one is Dane’s in Beo-
gradmala while in the neighborhood of his there is a tekkia of
my wife’s brother Toska Demiri of the Kadiri order and anot-
her of Rifa’iyyah order headed by Osman Alimanovié, which
was once supported by the father of Dane Emini... In the vici-
nity of my tekkia, there is an object which I have opened up
but this attempt has not succeeded; people gather together
sometimes there but this place is not furnished at all. On pri-
nciple, I think that the tekkia will not open any more; it is
more likely that they will close down those already existing. I
have, all in all, sixteen grandchildren by my daughter and by
my son and I am aware this is a small space which will not
satisfy all the needs of the faithful; moreover, I have more in-
terested people among the young, namely those who are now
between eight and twelve years of age. That is why I have pla-
nned to buy an estate and build a genuine big tekkia that wo-
uld gather together a great number of faithful and that would
be in the sharia instead of the tarikat since I am sticking to
the basic principles of faith and this is the most important
thing. There is an instructed disciple of mine from Podgorica
who is now living in Germany and there he gathers together
about 120 believers, not only Romas... And I would also like
one of my descendents to become a sheik in the future.

What does it really mean when you say that the te-
kkia is not official?

For someone to be an official sheik, this has to be confirmed
by many other sheiks from the Kadiri order. My teacher first
instructed my wife’s brother Toska Demiri and then me; this
has been confirmed by other sheiks as well and that is why he
is as official as I am. Dane Emini, however, was proclaimed
only by his father who was truly a sheik but not in the prese-
nce and with the approval of other sheiks. This is the same
case as with Osman Biga who possibly has one more tekkia in
Kraljevo or Kragujevac, I am not sure. I have even heard a
story how Dane’s father did it because he owed some money
to Osman and, unable to pay off his debt, he promoted him
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to the title of sheik, in return. I have, for instance, prepared
the documentation to proclaim my son as a sheik and if so-
mething happens to me unexpectedly, God forbids, he will be
able to take over this position. But, until he gets approval
from other sheiks, he will not be a true one. And this, just as I
have described to you using my example, is preceded by taki-
ng a serious exam. And everyone who passes the exam for
sheik gets a flag on which there are prayers of all the twelve
tarikats written on as on mine here in the corner. I repeat, I
have nothing against any of them; I greet everyone in the
street.
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Roma Sheik of the Kadiri Order
Toska Demirit

You are known to have been a sheik for quite a long
time. Since when, exactly?

I have been a sheik since March 22, 1993. While a member at
my sheik Riza from Kosovska Mitrovica I have been since Oc-
tober 16, 1978.

Who has promoted you into a sheik?

At sheik Riza’s I was also a shetk-vekil or sheik assistant.
When he died, that is, when he took the true pathway, then I
was promoted by sheik Nakia Harasani from bDakovica.

Did this tekkia exist before, even before you were
promoted into sheik?

Yes. Most of the things you see here I have moved from the
tekkia at Cattle Square, it was established there by my father.
You see, old sheik Nakia kept on offering to my father,” Baba
Mustafa, come on, prepare yourself for me to promote you
into sheik.” I was at that time still working at “Nitex” (Nis tex-
tile industry) and knew nothing about this offer. If I knew, I
would prepare my father for this, I would organize the whole
thing, I would buy him a uniform at Pakovica and pushed
him to accept the offered title since he was already a sheik’s
assistant.

Another interesting episode. Tafa Mustafa, interpreter for
Turkish, Shiptarian, German and Serbian in Greece and hair
to one of the most distinguished trade families from Mitrovi-
ca, was not my biological father. I am a Greek by origin and I
was taken by my mother when she moved over to live with
him. Namely, they lied to my mother that my real father had
died in the fights in Albania. Tafa Mustafa offered her to co-

! Interview led on June 13 2008 in Nis. Kadiri tekkia located in Beograd
mala city district.
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me and live with him in Kosovska Mitrovica. Later on, it tur-
ned out that my father survived and went on living in Bitola;
I paid him a visit on one occasion.

To Ni$ our family came in 1962 and settled down in a mahala
at Cattle Square. After doing my army service, I got employed
at “Nitex” in 1965 or 1966 while my wife got a job in the Elec-
tronic Industry. Former General Manager Mile Novakovié¢
and Personnel Manager helped my wife to get, with a certain
investment on her part and through her firm, a flat in the
present Nis settlement “Durlan.” Later on, I sold that flat and
bought this house in Beograd mala in which I still live. Along
with moving into my own house, I also moved the tekkia
from the house of my father Tafa Mustafa while he remained
to live there with my sister and her husband Muharem Ljatifi
whom you have already met. My father was first to die, then
my sister and Muharem got married to another, much youn-
ger woman; since then we have not been on good terms. As I
have already told you, after Father’s death, sheik Nakia has
promoted me firstly into his assistant and then into sheik.
The tekkia in which we are now I had made three or four ye-
ars before I was promoted into sheik.

What is the name of your tarikat?
This is the tekkia of the Kadiri order of sheik Toska Demiri.

Is your tarikat a member of some community of the
dervish orders?

This tarikat was indeed a member of the dervish community
in Prizren which, after the collapse of the common state, di-
ssolved. In this community other tarikats also had their pla-
ce. It was headed by the Kadiri tarikat followed by Rifa’iyyah,
Halvetia, Bedevia, Shadhili, Nakshibandi, Baktashi, Sina-
nya... all together 12 orders.

What kind of relationship do you have with the Is-

lam community, with Effendi Jusufspahi¢, mufti of
Belgrade, or Muarem Zukorlié¢?
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Excellent relations we are having with Mufti Jusufspahi¢
whereas with Zukorli¢ I have nothing whatsoever. The relati-
onship with the Islam community has been long; it existed as
long ago as in my father’s lifetime. It has never been disrupted.
Here is one thing I would like to tell you about in brief. T we-
nt to Kragujevac for a funeral where I was spotted by one me-
mber of Belgrade Islam community who immediately rushed
to the mufti to report on me. The latter asked him if he reme-
mbered my name and, after getting a positive answer, he only
waved with his hand and remarked, “Don’t worry about any-
thing, sheik Toska is our man.” This was confirmed by the
Romas the Blacksmiths from Kragujevac who had once had
three or four stores in Pe¢ and known quite well my father’s
family. At my advice, all of them became members of the Is-
lam community and they regularly pay the annual fee.

How many “believers”, that is active members do you
have?

Only two. You know, there is no one to collaborate with to-
day... How am I to teach anyone who first comes to my tekkia
and then goes downtown and there he starts lying or steali-
ng? Today’s people can hardly be believers. Why do we use
the word ’believer’? Because we want to say that this person
is faithful, loyal and honest... While we were still all together
at Cattle Square, there were, without exaggerating, ten or
twelve believers. They were mostly older people who died in
the meantime. Whereas with these young people I cannot co-
pe with. They come to me when it is an emergency, calling
me to help their children, to do some mevlud about their bad
dreams and I do all this since this is my duty. Yet, I know
that their worship lasts as long as their trouble and misfortu-
ne that have brought them to me. Very quickly, they go back
to their old habits.

Do you have assistants?

No. The above-mentioned two believers are twin brothers,
they work in the City Communal Company. One of them co-
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mes here from time to time but the other comes all the time,
he is an honest, respectful and straight man. No one else has
appeared yet — nor was he born — who would win my confi-
dence... I have a son and two daughters. My son lives in Swi-
tzerland and I am having twin grandchildren, their names
are Toska and Cavin. May God give it that one of them inhe-
rits me. But, here, in Nis, no one has deserved such an honor.
So long as I live, I will take care about this place, I will keep it
and cherish the memories of it. After I die, I do not know
what is going to happen.

The tekkia is in a private house or not?

This house was built as early as in 1938 and it is one of only
three or four in the neighborhood having a title deed. Later on I
built a tekkia in my backyard; it is registered, by a legal
procedure, to Nis police. While he was alive, sheik Dzemail Ali
from Prizren, as part of the Islam dervish community activities,
helped me complete this procedure. Since someone from the
neighborhood kept on reporting on me to the police but it was
of no concern to me since everything was regularly registered.

Do you regularly practice zhikr?

Well, you see, when we get together a little, usually for the
sultan evluz or nevruz, sometimes a “spark” gets things going
and, along with dancing and joy, we start zhikr but not alwa-
ys. Instruction is usually on Thursdays and Sundays. No one
is there to do it, my son. While my sheik was still alive, I do
remember how my father and I would travel all night by train
to Mitrovica, how we participated, in the evening, in the per-
formance of zhikr, and how he remained there while I was to
come back to Ni$ in order to come to work in the morning,.

What do your rituals consist of?

Nothing else but zhikr. Some other orders, for instance, the Ri-
fa’iyyahs practice piercing but I do not do that. Never have I do-
ne it, nor liked to do it. Yet I enjoy taking the cymbal in my han-
ds and dancing to the music, this is normal and this I enjoy.
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Which is the main ritual and when does it take place?
Two important dates are there in a year. One is March 21,
birthday of Hazreti Ali while the other is the tenth day of Mu-
harram month when we are fasting. Who can afford it, he sla-
ughters a sacrifice or a calf, makes a dinner party and invites
other dervishes and other neighbors. Of course, like all other
Muslims, we celebrate Kurban-Bairam and so-called Small
Bairam on the thirtieth day of fasting.

Are active members in the tekkia only Romas? Do
you have other Muslims as well?

True dervishes do not make any distinctions among the beli-
evers. When I was on a visit to my sister-in-law in Stuttgart,
Germany, six or seven years ago, I found myself in a situation
that I got an invitation from the father of a young Muslim
asking me to convert his dother-in-law, otherwise Roman Ca-
tholic, into Islam. For me this was a great honor... Likewise,
the tekkia of my sheik Riza in Kosovska Mitrovica was
attended by many Turks and Albanians, in addition to
Romas, from Prizren.

Which is the age structure of dervishes and those who
regularly come to the tekkia: old, middle or young?
The twin brothers who come to me are almost forty years old,
they are serious people having children and grandchildren...
When I celebrate or prepare something special, in addition to
the two of them, there comes my adopted brother from Pris-
tina, his house is here, in the neighborhood, but he is only a
participant. He is not a dervish but he participates in the ri-
tuals which pleases me.

How are you treated by other Romas: Muslims, Or-
thodox, Protestants?

Wherever I go, in Belgrade, Novi Sad, Pozarevac, Jagodina,
Kragujevac, anywhere in Serbia, I am pleased with the way
they receive me. At the invitation from a friend of mine who
was doing mevlud for his house, last year I went to Kosovska
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Mitrovica. He speaks Albanian perfectly, and I speak it enou-
gh to communicate so that the two of us went to the green
market in the Shiptarian part of the city. One of the sellers,
otherwise native, asked him who I was. He got an answer
that I was a sheik, that I came from the tekkia of sheik Riza,
that my father was well-known Baba Mustafa, Nuria’s son
from a wealthy trade family, that my cousin was Ismail, one
of the most respected city barbers of that time and so on. I
still enjoy a good reputation of my ancestors...

In the Roma mahalas it was very nice once upon a time. Ca-
ttle Square has always been a poor settlement but people who
once lived there were honest, loyal and industrious, always
ready to help each other. Honesty, spirituality and friendship
were the characteristics of these people but this exists no lon-
ger. Younger generations have brought with them envy that
was previously not known. You are good while you are doing
services to other people, after that no one cares about anyone
any longer...

I have had no problems with believers of other faiths. I love,
appreciate and respect every reasonable and honest man who
belongs to some faith. Why? Because God has a hundred na-
mes but he is always one. The true believer would never be-
have badly... It is also true that today there are intensified te-
nsions between the Orthodox and the Muslims, more than
before. My sheik has bequeathed to me the following sentence,
"What you have heard, you have not heard, what you have se-
en, you have not seen, what has someone said, I do not know.’
He felt that this zeman would come, these troubled times.

Do you visit other tekkias?

Previously there were tekkias only in Pakovica, Prizren, Ko-
sovska Mitrovica and Pe¢. There was also a tekkia in Oraho-
vac, and in Macedonia. In Skopje there were well-known she-
ik Rama and sheik Saban. I have called on the rituals of other
tarikat orders, I have mentioned them before and I have res-
pected their rules...
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Your family has always been Muslim?
Yes, our family is from Kosovo and it came to Nis in 1962.

What is your profession?

I completed five years of the elementary school. Then I ha-
ppened to move to my step father, I had to start working and
support myself until I got to NiS. Then I joined the army and
afterwards I got employed in “Nitex.” I have not got any ot-
her internal qualification. I worked in a finished goods’ ware-
house till my retirement, mostly thanks to Vlasta Petrovic,
present secretary of the Red Cross Municipality.

How do you see other tekkias in Nis? Are there any?
Besides mine, of Ni$ tekkias, there is only that of Dane Emi-
ni. The tekkia at Cattle Square is that of my father and I have
moved it here, after his death and my starting an indepen-
dent existence in this house.

What about the latest tekkia whose opening as well
as promotion of sheik Boban Amzi¢ we have recor-
ded not long ago?

Listen, in the meantime there was a tragedy here. You have
surely heard about the tragic death of two Romas in Beo-
gradmala. One of the dead ones is his uncle. After that, I have
restrained myself from all daily communication with him si-
nce the Kkiller is from his family and it’s very difficult to pass
over it.

What about the tekkia of the Rifa’iyyah order of Os-
man Alimanovié?

To tell you honestly, I do not go there at all. He is a man of
disturbed health and his wife has left him and remarried. He
is left alone, he got sick and I almost do not see him at all
though I should pay him a visit. You know, he comes from
our family, from my father but later on, he went over to sheik
Dane’s father, sheik Halil and there he got promoted... This
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tekkia is not in function. Yet, more about it you will hear
from sheik Dane.

A few words more. As a rule, sheik should have two titles, to
have a choice of two tarikats. What for? For instance, a man
comes to me and expresses his wish to become a dervish of
the Kadiri order. Yet, even his wife I cannot make a member
of the Kadiri order since he, if married to this woman, by en-
tering into a tarikat order automatically enters into a bro-
ther-sister relation with her. That is why I adjoin her to the
Bedevia, Rifa’iyyah, Sinanya, Halvetia or some other order. I
myself do not have this other choice and I should have done
it a long time ago; yet, I put it off for tomorrow and tomo-
rrow, and on and on, and also due to the absence of any con-
siderable interest among the believers... Yet, I will have to
obtain this choice, for my consciousness sake.

Do people come here and ask for your help?

Yes, they do, but only for good. For instance, to stop quarrels
in the family, to make the members of the household respect
each other, to have better harmony, to make husband and
wife love each other, mother-in-law and daughter-in-law,
and so on. I help everyone without minding if it is a Roma or
Serb. I have seen all sorts of things yet I always try to help...
People come for sickness as well. You see, only recently have
they brought a small boy, four of them carrying him in their
arms and I have helped him. Yet, you should know, this is
not in my name, this is with their help (pointing with his ha-
nd to the pictures of the Islam saints), I myself do not mean
anything; neither can I do anything on my own.

Have you heard of the Roma cult place, beside the Flo-
wer Market and the Fortress, it is called Zajda Badza?
One of our Romas wanted to build there a covered religious
shrine, so that people will have a place to go to, to bow, light
a candle and endow gifts, but he was not allowed; I suppose
this is the area protected by the state.
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And yet, have you heard about the old tekkias from the
Turkish times, for instance, at Cattle Square and some
other parts of the city? That they are lost now but that
some people remember their existence in the past?
Yes, I have heard about it. It would be strange if it were not
any after five and a half centuries of Turkish existence on this
territory. Well, the Fortress was full of them, at least three or
four turbes (tombs) were inside the edifice! The covered ob-
ject in Jagodinmala, next to the military barracks, was also a
Turkish turbe.

What is your prognosis, will there be any further
spread of tarikat orders and creation of new tekkias
even to the north of the country?

I know of one sheik in Subotica and at least two tekkias... My
thesis that I often mention in my talks with friends is the fo-
llowing: if Kosovo had remained within Serbia, the interest
for dervish orders would have enlivened. Because the source
of tarikat used to be, in the past, in Pakovica, Prizren, Pe¢,
Mitrovica, Orahovac. In the peacetime, people traveled and
were in the position to get acquainted with the essence of the
dervish teachings at many places. And the dervishes clearly
warn what means to be good and to be bad, who is a killer and
who is a good man. They plead for peace, harmony, honest li-
fe, peace among people. Now this flow of ideas has stopped.

Do you think that the unity of Roma people is disturbed by
the fact that some Romas declare themselves to be Musli-
ms, others to be Orthodox, yet others as Roman Catholic
while there are those who increasingly pass into small reli-
gious communities under the Protestant hallmark?

I would like everyone to choose some religious option. Since
no religion preaches bad conduct or that people should steal,
kill or be bad. The priests of all the faiths appeal for decency,
carefulness, cleanliness, honesty, truthfulness and loyalty,
that is their vocation...
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Yet, I must admit I do not like those Jehovah’s Witnesses at
all. The Adventists are better.

Have you heard of the Pentecostals? A great number
of Romas are joining them, both Orthodox and Mus-
lim ones.

Yes, there are some in Leskovac. Only I have not had a cha-
nce to hear what they preach, how they preach it in their tea-
ching, what they may do and what they must not... The rea-
son why the Muslim Romas convert to them is that they have
no other place to go to. If they had, in their neighborhood,
their mosque and their hodja, they would go there first. And
slightly did the Pentecostals deceived them financially. Peo-
ple there are quite poor and every help is more than welco-
me. And, once they receive help once, twice, for the third ti-
me, everything becomes easier. The Orthodox Crhistians, on
the other hand, offer them nothing; they only care about
their own pockets and always say that they have nothing.
That is why the Americans give and they slowly take over the
terrain.

We do not know whether it is known to you but the
dervish orders are undergoing a marked increase in
Bosnia and Herzegovina. They are mostly joined by
young and educated people, and even some very dis-
tinguished individuals, as it used to happen, very of-
ten, in the past. What do you think, would some-
thing like that happen here — that a young, educated
and schooled world starts join the dervishes — would
this in any way promote the improvement of the der-
vish orders?

I am sure if the influence of the dervish orders would spread,
these new individuals would have to subdue themselves to
the very clear and precise rules of faith. May God give it, that
they carefully listen to the sermons of their sheik and let
them deal with all sorts of professions.
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CONCLUSION

If we have (Pordevi¢, 2007), while taking only a seco-
ndary interest in Islam, allowed ourselves to reproach our
outstanding Islamologists for failing to make us more exhau-
stively familiar with everyday Islam on the territory of Ser-
bia,! (of which one of those criticized, Darko Tanaskovié¢, has
been aware of it even earlier),? then it seems decent that we
should try a little to do something about it. While dealing
with Roma topics, we have, on several occasions, studied “Is-
lam here and now” among the Serbian Muslim Romas (Por-
devi¢ and Todorovié, 1999; Pordevi¢, 2001; Dordevi¢ and To-
dorovi¢, 2001; Dordevic and Todorovi¢, 2002; Dordevié,
2003; bordevi¢, 2005b; Todorovié¢, 2005). And thus, starting
from the cemeteries, through the culture of death and cult
places, we have come to the tekkias, tarikat and sheiks of Nis
Romas all the time keeping in mind an idea obtained from
Petko Hristov, a well-known Bulgarian ethnologist, about the
process that is rapidly going on in his country, about “Tsiga-
nization” of their numerous tekkias,3 as well as an observa-
tion made by Ruzica Cacanoska, sociologist of religion from
Sofia, that there is an increasing number of Roma Muslims

1 “It’s a true wonder that the least known and least explored are domestic
Islam and Islam population, from Kosovo and so-called Valley of Presevo
through the Sandzak and Belgrade to Novi Sad and Subotica, unlike quite
considerable coverage of “faraway” Islam in Iran or Afghanistan or Arabi-
an Peninsula (Two scientists exploring Islam are most often present in our
public, namely Dr Darko Tanaskovié, Professor of the Faculty of Philology,
and Dr Miroljub Jefti¢, Professor of the Faculty of Political Sciences, Bel-
grade. To both of them, as fellow colleague, we address the following re-
mark: they have not made us familiar with empirical Islam on the local te-
rritory.”) (Pordevi¢, 2007:17)”

2 As we are informed by Ljiljana Coli¢ (1995:10): “The statement made just
now (of Darko Tanaskovié¢’s, author’s note) that Islam is at issue obliges us
here and now to undertake new research projects for the sake of better lea-
rning and understanding the activities of the dervish orders on our terri-
tory in order to be able to objectively estimate their power and influence.”

3 Said in a personal conversation with D. B. Pordevié¢ in Sofia in October 2006
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among Macedonian dervishes.4# There are also indications
that many Jemkas, from Nis to Leskovac, from Vranje to Pre-
Sevo, like the one in a beautiful and old Roma song from Nis,
want “to run away, mother, all the way to the tekkia.” To con-
firm this, it is indispensable to undertake a special research
project.

4 Said in the conversation with D. B. Dordevi¢ and D. Todorovi¢ in Skopje, in
February 2007
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QUESTIONNAIRE
ROMA SHEIKS FROM NIS
D. B. Dordevié 2007

1. We know you have been a sheik for a long time. Since when
exactly?

2. Who has promoted you into a sheik?

3. What is the name of your tarikat?

4. Is your tarikat a member of some community of dervish
orders?

5. What are your relations with the Islam Community, with
Effendi Jusufspahié, mufti of Belgrade or Muamer Zukorlié¢?
6. Why is the relationship such as it is?

7. How many “believers” or active members do you have?

8. Do you have assistants?

9. Is the tekkia in a private house or not?

10. Do you regularly do zhikr?

11. What else do your rituals comprise?

12. What is the main ritual and when is it?

13. Are active members in the tekkia only Romas or do you have
other Muslims as well?

14. What is age structure of dervishes and all those who come
to the tekkia regularly: are they young, middle-aged or old?
15. How are you received by other Romas: Muslims, Ortho-
dox, Protestants?

16. Do you visit other tekkias as well?

17. What did you used to be? What are you now?

18. Has your family always been Muslim?

19. What are you by education?

20. How do you see other tekkias in Nis; are there any?
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